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THE EDITOR TO THE READER. 



manuscript copy of this work was put into my 
hands by the widow of its author, to read and pre-. 
pare for the press, it being left in an incorrect state, 
occasioned by his sudden, unexpected, and much la- 
mented death; by which she is deprived of an affect 
tionate husband, her children of a valuable father, the 
church of God of an able minister, and mankind of 
a real, friend. His heart was considerably engaged. 
and interested in the subject of these papers, to which 
he had for some while paid much attention, and he 
wrote them fully determined to publish his thoughts 
to the world; and therefore, in giving 'publicity to 
them, his intention is complied with, and his purpose 
faithfully executed. His readers, who either enjoyed 
his friendship, or sat under his ministry, will easily 
recognize his' spirit and manner in the following sec. 
tions. The corrections made have not altered one of 
his sentiments, and even his phraseology has been 
particularly guarded. As a posthumous publication, 
it is : strictly and faithfully the work of its author. A 
few notes are added at the foot of some of the pages, 
and it is hoped they will not be a disparagement to it. 
He frequently lamented the existence of what he 
judged to be error, and where he thought he perceiv- 
ed its dangerous tendency,: and the fatal effects it was 
likely to produce, he believed it to be his duty to at- 
tack it with the weapons of truth, reason, and argu- 
ment; expose it by mental exertion in its own colours 
to open view ; > and> deeming it the enemy both of 
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God and man, slay it, if possible, with the sword of 
the Spirit. In all he did in this business, we may 
fully give him credit, as to the purity of his motives, 
the sincerity of his intentions, and the benevolence of 
his wishes. Masked duplicity was as a demon of 
darkness in his eyes, and pious honesty as an angel 
<?f Gpd. He gave ample proof of this in his private 
intercourse with friends, and in his official interviews 
with the princes of God's people. This branch of 
his character is established beyond the reach of suc- 
cessful contradiction. And it is a satisfaction ta 
readers, to peruse the productions of those men, whose 
hearts were in their literary labour, excited thereto 
by prudent zeal, melting with tender affection, and 
breathing good-will towards all men. This stamps a 
value on their worksj that otherwise they would not 
have, and disposes us to treat what is written with 
greater attention, and receive it with more cordial 
respect. 

He was not satisfied with a slight perusal of the 
sacred scriptures, nor contented himself with a super- 
ficial knowledge of their important contents; but 
endeavoured, with all his soul, to enter into them, 
imbibe their spirit, comprehend their meaning, and 
fall in with their grand design; and, that he might 
the more effectually do this, he applied himself to 
their original languages. Deep investigation was the 
mark he aimed at, and for which his mind was 
formed; possessing capacity, energy, and love of 
truth; evidenced by diligent inquiry, and patient in- 
Testigation, in his researches. He could not think of 
dwelling on the surface; but descended himself, and 
wished others to accompany him : in conformity to 
the words of our Saviour, " SEARCH the scriptures," 
John v. 39. The word i^waa signifies to search as 
men do, who dig in the bowels of the earth for silver 
and gold; which imports great diligence in seeking, a 
strong desire and expectation of finding, unwearied 



perseverance in the pursuit, and the severest caution 
not to be. mistaken. And his labour was not in vain, 
as he himself happily experienced, and thousands of 
living persons now can testify. 

'- His whole aim was usefulness, in conjunction with 
his own intellectual improvement, and increasing per- 
sonal godliness. The zeal of God's house eat him up, 
so much so, that his vigorous efforts, in its service^ 
were greater than his corporeal strength would admit; 
the consequence was, he frequently suffered in his 
health. The writer, who knew him from early life, 
was a witness of this, on the Lord's day fortnight 
before he had to perform the funeral service over his 
mortal remain?; he preached three sermons, and in 
delivering the one I had the privilege of hearing, was 
animated beyond the strength of his decaying frame. 
The energies of his mind not unfrequently carried 
him on with a strong flow of expression, and raised 
him to a great pitch of mental and muscular exertion. 
His deep piety generated lively compassion towards 
his fellow-men, hence the earnest desire he had to do 
them good, and this led him to adopt the most proba- 
ble means to answer that purpose, in the prosecution 
of which he used constant vigilance. In visiting the 
flock, he was spiritual, instructive, and intent on be. 
iug useful. Sometimes, in free conversations with big 
friends, he appeared to be rather positive, but it arose 
from a persuasion that he was right, and a determi.. 
nation not to give up a particle of what he conceived 
to be truth, unless stronger reasons could be pro- 
duced for relinquishing, than he advanced for holding 
it fast. In his private studies, he was assiduous 
in his preparations for the pulpit;, in his public la- 
bours, he preached with a flaming zeal. In address, 
ing the throne of grace, he was copious, expressive, 
earnest and powerful; in explaining, illustrating, and 
enforcing the word of God, he was clear, methodical, 
argumentative;, persuasive, alarming, and affection. 
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ate. And he had the witness of heaven that he had 
not run before he was sent, for his ministry was Hot 
only popular and. well attended, but successful, in 
gaining an accession of souls to the church of Christ; 
s and these, it his hoped, will be his joy and crownt at 
the last day. At his death, his memory was embalm- 
ed with the tears of the righteous, and thousands of 
persons, testifying their esteem and regard, attended 
the funeral solemnity to the silent grave. 

Concerning the character of the work before us, 
it will speak for itself, and needs not the aid of ful- 
some panegyric to recommend it. Beside, the pub* 
lie .will think, judge, and decide for themselves. The 
subject is of vast moment, and equally concerns every 
one. The Editor most devoutly praysj that these 
papers of his Friend may answer the very lamdaibte 
wishes, and earnest expectations of their truly excel, 
lent author^ who now is high in. the climes of bliss;, 
reaping the fruit of his happy toil, in the presence- of 
" HiMj who washed him from his sins in his own 
blood," and whose mediatorial glory he was so ambi- 
tious to promote, mixing with shining ranks of angels 
and saints, speaking forth, in strains of celestial elo- 
quence, the astonishing wonders of redeeming love, or 
in bursts of rapturous joy, . shouting, " Salvation to 
God which sitteth upon the throne, and unto the 
Lamb! Allelujah!" 
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jLHE doctrine of imputed righteousness, 
how much soever it may be misunderstood 
by some, and despised by others, has un- 
doubtedly for its foundation divine revela- 
tion, and is of the utmost importance to 
mankind. The inspired writers, in the first 
period of the Christian era, and the greatest 
characters and ornaments of the Christian 
church, in every succeeding period, havfe 
employed their, pens in a manner which 
proves that they este^aaed it a doctrine of 
the first magnitude; calculated to bring the 
iiighest honour to the grace of God, atid 
containing the most exalted privileges for 
the perishing race of mail. It is, indeed, 
nothing less than the method which divine 
mercy has instituted for our justification; 
who, considered as transgressors of the di-. 
vine law, are incapable of any other justify- 
.jfig righteousness than that which is merely 
[imputed to us, as such, by the grace of our 
[great Lawgiver and Judge. 

On a subject in which every man is so 
le'eply concerned, the necessity of enter- 
:aining scriptural views of it, must be 
>bvious. Wholly to disregard it would be 
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manifest impiety; while our receiving im- 
plicitly all that men may have to say con- 
cerning it, would be censurable credulity. 
Instead of either, let us examine it as it 
stands in the holy scriptures, with due de- 
ference to the opinions of men, but with a 
supreme submission to the decisions of the 
oracles of God. To plead, that this has 
been a subject of controversy, will form no 
substantial apology for neglecting to inves- 
tigate what God has ,been pleased to reveal 
concerning it. Should it not produce a 
contrary effect] For if the greatest of men, 
the most pious and the most learned, have 
seen an importance in it, sufficient to en- 
gage their discussions, it must certainly 
possess sufficient weight to merit our at- 
tention. . 
. . But some may object, that the subject is 
too deep for them I this, however, would 
be an indirect acknowledgment of the claim j 
it has to your most diligent inquiry: f ol '| 
every truth which concerns our salvation, 
in proportion as it is deep, demands depth 
.of attention, that we may fathom it. Surely 
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it is not unfathomable? For who can ima- 
gine, that God would make a revelation of 
the method of our acceptance with himself, 
which it is altogether impossible to under- 
.stand! The subject is, indeed, too deep 
for the line of mere, unassisted reason. 
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But how many profound truths are well 
understood by the. aid of divine revelation, 
which, without it, could not be understood 
at all: and such, no doubt, is the doctrine 
before us. By their own light, the wisest 
men upon earth, may we not say the high- 
est intelligences in heaven, never could 
have discovered the method by which infi- 
nite Majesty offended, would pardon and 
admit into favour offending creatures. This 
was a secret which lav hid in theunfathom- 
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able depths of the divine mind; and there; 
among his other inscrutable counsels, had 
he not been pleased to reveal it, it must 
have continued for ever. But he has reveal- 
ed it, clearly and fully; so that, although it 
must still be acknowledged to be a' sacred 
mystery, a divine secret it remains no longer. 
The phrase, imputed righteousness, does 
not, indeed, occur so frequently in the 
scriptures as what some others do. But if 
this may be considered in the least disad- 
vantageous to our inquiries, there are seve- 
ral circumstances which make ample com- 
pensation for it. For, first, in every passage 
where the phrase occurs, (one excepted,*) 
it is uniformly employed to denote precisely 
the same thing : and that one exception is 
of a kind which creates no ambiguity in the 

* Psalm cvi. 30, 31. 
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general use of the phrase; so that it may 
be considered;, in every other passage, as 
being perfectly unequivocal. Secondly, 
one whole chapter of the epistle to the 
Romans is devoted to this single point 
alone; and in the use, top, of this peculiajr 
phraseology. And, thirdly, the doctrine 
itself, which is nothing more nor less thaa 
justification, or remission of sins through 
faith, is placed before us, clothed in other 
language, as frequently, it is presumed, as 
any other in the whole Christian system.. 
Such is the plenitude of light contained iii 
the sacred writings respecting this profound 
subject. . 

B u t if the doctrine- of imputed righteous- 
ness is so clearly revealed, what necessity 
is- there, for -the writings of men respecting 
it ? An inquiry this which has some weight 
in it, not only as it applies to this particu- 
lar case, but as it is equally applicable to 
all human writings on clearly revealed doc- 
trines. It may, however j be replied, that 
human writings on revealed doctrines are 
necessary; first, to excite inquiry, to which 
it is certain, mankind want exciting, ancj 
without which, the most clearly revealed 
truth, cannot be fully understood; secoBiJ- 
ly, to solve difficulties which may occur in 
the progress of such inquiries; thirdly, to 
collect the scattered rays,, which are to be 
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found, . on any given subject^ iii various 
parts of holy writ, and in different cbn- 
nexions; fourthly, to weaken, and if pos- 
sible to destroy, the influence of erroneous 
prepossessions, by meeting and repelling 
them, in what part speye'r of the discus- 
sion they are likely to advance against the 
truth; and, lastly, to rescue the truths of 
God from the shades of error into which 
they have been dragged by the false teach- 
ings of men. -On such an occasion* were 
there no other reasons^ who would not b6 
justifiable in rising on the part , of Godj and 
becoming valiant for the truth ! 

Il: probably may appear necessary to offer 
reasons of a more particular kind for pub;- 
lushing the discussions contained in the- fol- 
lowing sheets, as the subject has repeatedly 
passed through so much better hands. But 
on this very account it is difficult, arid 
scarcely consistent with the modesty .which 
becomes the writer^ to offer the reasons 
which produced this publication. 

Three systems of imputation are the .sub- 
jects of the following investigations:-^- 
^ifst, the imputation 6f our owrr sincere, 
though imperfect, obedience^ for that which 
is perfect. This, indeed, is not generally 
]p6ken of in this partiewlar style; but it is 
aS properly .a system of imputation as-either 
of the other two: for it is nothing, in oth^r 
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words, but the divine acceptance of, or the 
putting down to our account, sincere, 
though imperfect, obedience, for or instead 
of that which is perfect. And this system 
is taken up in its most refined state; name- 
ly, that of justification by evangelical - obe- 
dience added to faith, through the media- 
tion of Christ. For it is presumed, that if 
this system of imputation, in its nearest 
approach to the doctrine of revelation on 
the subject, can be demonstrated ; to fall 
short of this doctrine, all those modes of 
it . which approach not so near the truth, 
(as that which leaves out the mediation of 
Christ; and that, again, which supposes 
us to be justified, not only by works, but 
.by : the merit of works,) would necessarily 
be proved to be more erroneous still. Se- 
condly, the imputation of the active obe- 
dience of Christ, his, obedience to, the 
precepts of the divine law. Not that it is 
intimated that this system supposes the 
imputation of his active obedience sepa- 
rately from his passive, much less exclu- 
sively of it. But as the imputation of. his 
passive obedience, or mediatorial sufferings, 
is not that part of this system which is de- 
signed to come under our investigation, his 
active obedience alone is here mentioned 
in proposing the ^subject. Thirdly, the 
imputation of faith for righteousness, by 
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an act of divine mercy, through the atone- 
; ment and intercession of our divine Saviour. 
These three systems are not, however, 
brought forward in this particular order; 
: the '.:: mode of arrangement adopted, was 
thought better calculated to place the .whole 
in a elear light; and to lead to that practi- 
cal issue, which is by far the. most impor- 
tant object of controversial discussion. 
- To make any apologies for the principles 
,which are advanced, would be weakness; 
or to beg any candour, excepting that 
which is necessary to a fair investigation of 
them. But, as it is taken for granted in 
some of the first sections, that the impu- 
tation of righteousness, justification, and 
remission of sins, are expressions which 
are perfectly synonimous ; and, that the 
faith by which we are justified, implies, 
not only an assent to the truth, but dispo- 
sitions suitable to such assent ; for this the 
readers indulgence is solicited. But if he 
do not wish to grant it, he is requested to 
turn to those subsequent sections, where 
these things, taken for granted, are attempt- 
ed to be proved. Some indulgence will 
also be necessary for the frequent repetition 
of a few phrases ; and very likely for many 
other inelegancies, if not inaccuracies also. 
But the most important request yet re- 
mains; that the whole may be read with 
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those devout dispositions which the impor- 
tance, the divinity f the subject demands ; 
and with which, through divine grace as- 
sisting, it is hoped the whole was written. 
Reader, lift up thy soul to the Father of 
lights, that his blessed illuminations may 
so beam upon thee through this medium, 
as not only to regulate thy views, should 
they need it, but make thee a happy par- 
taker of Jhat gracious imputation of .righte- 
ousness, by which alone man, being guilty, 
am be j^ust^fisdwith God. 



SECTION I. 

of alt the passages of holy scripture, in 
which tile phrase imputed righteousness occurs. 

1 WO reasons hare led to a review of those scrip* 
turesy in which t"* 8 peculiar phraseology is used 1 * 
before we enter into a consideration of any others 
which relate, or are supposed to relate to the same 
subject, First, that the imputation' of righteous- 
ness, as stated in them, appears to be* the most 
precise idea of justification, or remission of sins, 
of any that the book of divine revelation gives. 
And, secondly, that the greatest mistakes respect- 
ing justification, strange as it may appear, have 
turned on the hinge of the doctrine of imputation. 
This, however, must have been occasioned by men 
setting up systems of their own, and then forcing 
the scripture doctrine of imputation to bend to 
them, instead of candidly examining what is the 
divine institution, and then making every other 
system submit to it. Let us, therefore, examine, if 
possible, as though, we at present knew nothing 
about what God has been pleased to say. to his 
guilty offspring, respecting that whiofo he>will im~ 
pute unto them for. righteousness. 

It is^scarcely necessary to remark^ that,, iit the 
following quotations, the several different phrases 
in our translation, to. reckon, county account, and 
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to impute, denote precisely the same tiling, and in 
(he original scriptures are the same word. 

Keeping this in view, the first time we meet 
with the phrase is early in the first of the sacred 
books ; * where the most venerable of all historians 
relates a fact of the highest importance. Having 
informed us that God promised a son to Abraham, 
and that his seed should be like the stars of heaven 
for multitude, he adds, " And he believed in the 
Lord, and he counted it to him for righteousness." 
The important fact in this passage, to which we 
allude, is not Abraham's act, in believing in the 
Lord, (though this is important, considered as ah 
example of faith,) but the act of God, in imput- 
ing faith to him for righteousness; which is vastly 
more important, considered as shedding forth, in 
that early period, and under that obscure, dispen- 
sation, a very luminous beam of light, respecting 
the method appointed by Jehovah for the restora- 
tion of fallen, guilty man, to his unmerited fa- 
vour. 

The next passage in which the imputation of 
righteousness is mentioned, is, in Psalm cvi. 30, 
31 : " Then stood Phineas, and executed judg- 
ment on the Midianitish woman and the transgress- 
ing Israelite, and the plague "was. stayed. And 
that was counted to him for righteousness, unto all 
generations for evermore." 

Here the phrase is used in a sense which is pecu- 
liar to this passage. For iii all others, faith is said 
to be imputed for righteousness; in this, it is a 
zealous execution of judgment on offenders.- In 
all others, the imputation of righteousness has a 
manifest relation to our free justification by the 

* Gen. xv. 6. 



grace of God.; in this it respects either an eccle- 
siastical reward from God, or a perpetual honour 
conferred upon him by. men. 

The latter part of the passage might lead one to 
conclude, that the Imputation here mentioned was 
not the act of God, but of the people of Israel, 
who, through all generations, did great honour to 
the memory of Phineas, as an eminently righteous 
man, on account of this one act of sacred zeal, in 
defence of the honour of Jehovah and his holy 
law. And this sense of the words would find con- 
siderable support in the dignified, though extra- 
vagantly fanciful, . notions of the Jews respecting 
Phineas. For they affirmed, that he lived till the 
building of Solomon's temple ; that, he was Elijah 
himself, who was taken up into heaven, and who 
was to come again as .the harbinger of the Mes- 
siah : * opinions sufficiently absurd ; but they 
serve to show the high honour in which the Jews 
held him, down to periods very remote from his 
times* . . 

If, however, we compare the words of the Psal- 
mist with the facts to which they refer, we shall 
find sufficient reason for understanding this impu- 
tation as an act of God, attributing to Phineas. this 
zealous execution of judgment as a memorably 
righteous action, for which he engaged to reward 
him, by continuing the high-priesthood in the line 
of his family, throughout all generations. " The 
Lord spake unto Moses, saying, Phineas the son 
of Eleazer, the son of Aaron the Priest, hath 
turned my wrath away from the children of Israel, 
white he was zealous .for my sake among them, 
that I consumed not the .children of Israel in my 

* Jurieu's Critical History; vol. i. page 3TO. 
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jealousy. Wherefore say, behold, I give tmto 
him my covenant of peace; arid he shall have, it, 
and his seed after him, even the covenant of an 
everlasting priesthood."* This covenant of a per- 
petual priesthood established with Phineas, appears 
to have been the particular fact referred to by the 
Psalmist; but whether it was this act of God, or 
the perpetual honour which was done to his memo* 
ry by the people of Israel, it is sufficiently evident 
that the phrase in question,. as here used, is an 
exception to its general use in the holy scriptures ; 
and that this passage bears no relation to the subject 
-before us, excepting that of mere similarity of 
expression. 

Pass we now to the New Testament. Here we 
find St. James, in describing the effects of a lively 
faith, produces the father of the iaithful as an 
example: he particularly directs our attention to 
that great act of obedience to the command of God 
in the offering up of Isaac his son. " Seest thou," 
thou licentious professor of Christian faith, " how 
faith wiought with his works, and by works his 
faith was made perfect? And the scripture was 
fulfilled which saith, Abraham believed God, and it 
was imputed unto him for righteousness.'^ That 
is to say, this scripture was manifestly proved to 
/be a just testimony ; because this act of obedience 
manifestly proved him to possess justifying faith, 
the faith which God imputeth for righteousness. 

St. Paul, in his epistle to the Galatians, to con- 
vince the judaizing Christians among them, that 
justification is not attainable by the works of the 
law, moral or ceremonial, but by faith, appeals to 
-the same:faet, " Even," says he, " as Abraham be* 

* Numb. SET. 1015. t James ii. 22, 23. . 
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lieved in. God, and that was counted unto him for 
righteousness."* ' . 

. But the part of holy scripture on which the 
principal weight of this subject resteth, is the 
fourth chapter of the epistle to the Romans; 
which, taken in connexion with the three preceding 
ones, may be regarded as a clear and decisive ac- 
count of that which God imputeth for righteous- 
ness, that by which he justifieth the ungodly. 
Having in the three first chapters proved, that by 
the deeds of the law there shall no flesh be justified 
in the sight of God, but that we may be justified 
by faith through the propitiation which God has 
set forth for this purpose, he proceeds, in the 
fourth chapter, to crown all his other arguments 
by a logical and striking train of reasoning. He 
attacks the prejudices of the Jews with a weapon 
which they could neither evade nor resist.. He 
produces an argument out of their own universally 
acknowledged scriptures, written by their great 
legislator, respecting the justification of their au- 
gust patriarch, even before the Mosaic law, or 
circumcision itself was ordained. " What shall 
we say then, that Abraham our father, as pei tain- 
ing to the flesh, hath found ? For if Abraham were 
justified by works, he hath whereof to glory ; but 
not before God." An elliptical clause, plainly 
nieaning, " but he hath not whereof to glory be* 
fore God," because he was not justified by works. 
" For what saith the scripture ? Abraham believed 
God, and it was counted to him for righteousness. +" 
The ceremonial law was not yet given ; but had he 
perfectly obeyed the moral law, he would doubt 
less hav.e btcn justified by works, not by faith, 

* Gal. iii. 6. t Rom. iv. 1, 2, 3. 
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by a legal righteousness performed, not by an 
evangelical righteousness imputed. But this great 
progenitor of believers was not justified by works, 
but by faith, not by a legal righteousness, but an 
imputed one. And in the same manner, also, our 
apostle proceeds to show, are all they justified who 
tread in the steps of his faith; God's method of 
justifying a giiilly child of Adam continuing inva- 
riably the same, from the original apostasy down 
to the latest generations. ' " Now to him that 
worketh, ,is the reward not reckoned of grace, but 
of debt:"* so it is betweennian arid man; he that 
performs the labour, for which- he receives stipu- 
lated wages, receives not those wages as a gratuity, 
but as a debt due to him for his work; and so it 
would be also between God and man, had man 
performed perfect obedience to the divine law; 
justification would not then have been an act of 
grace, but a debt meritoriously due. " But to him 
that worketh not, but belie veth on him that justi- 
ficth the ungodly, his faith is counted for righteous- 
ness. Even as David also describeth the blessedness 
of the man to whom :God imputeth righteous- 
ness without works, saying, " Blessed are they 
whose iniquities are forgiven, and whose sins are co- 
vered: blessed is the man to whom the Lord will 
not impute sin^'t past sin, narnely, that which 
is no longer imputed, because freely forgiven. 

The Jews insisted on circumcision and the keep- 
ing of the whole law of Moses, as being absolutely 
necessary to justification ; and judaizing Christians, 
not yet completely free from this error, urged upon 
their gentile brethren, that they must be circumcis- 
ed and keep the law of Moses, or they could hot be 

* Rom. iv. 4. t" Rom. iv. 5, 6, 7, 8. 



saved. This our apostle now proceeds to refute, 
in a mariner that was sufficient either to convince or 
confound every judaizihg Christian and unbeliev- 
ing Jew. For having quoted the testimony of 
David, respecting the blessedness of the man to 
whom God imputeth righteousness without works, 
he asks, " Cometh this blessedness on -the circum- 
cision only ? or on the uncircumcisioii also ? " * 
Had a Jew or a judaizing Christian answered, " It 
cometh not on the uncircumcision, but on the cir- 
cumcision, only," our apostle would immediately 
have refuted the erroneous reply with the case of 
Abraham : . " For we say," adds the apostle, 
(( that faith was reckoned to Abraham for righte- 
ousness. How then was it reckoned ? when he was 
in circumcision, or in uncireumcision ? Not in 
circumcision, but in uucircumcision. And he re- 
ceived," long after this, " the sign of circumci- 
sion, a sealof the righteousness which lie had, be- 
ing yet uncircumcised, that he might," according- 
to the promise made to him, " be the Father of all 
them that believe, though," like him, when tliat 
promise was made to him, " they be not- circum- 
cised; that righteousness might be imputed to 
them also."t The apostle proceeds with this argu- 
ment, in the course of which, having commended 
the strength of Abraham's faith-,' he adds, "And 
therefore it was imputed to him for righteousness. 
Now it was not written for his sake alone, that it 
was imputed to him ; but for ours also, to whom 
it shall be imputed if we believe on him, who 
raised up our Lord Jesus Christ from the dead."$ 
Such is the use which the holy Spiri,, has made 
of this phraseology, respecting the justification of 

* Rom. iv. 9. t Rom. iv. 9, 10, 11. f Roui. iv. 22, 23, 2<l. 
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man ; and the above are all the passages in which 
it is inserted. And what difficulties soever may at- 
tach to the doctrine of imputation in other respects, 
surely there can be none in discovering, what it 
is that God is here said to impute for righteousness. 
If we are as open to conviction as mankind gene- 
rally profess to be, if we possess a noble readiness 
of mind to embrace whatsoever God by his holy 
oracles teaches us, if we are willing to stop our 
ear for a moment against the clamour of pre-oon- 
ceived opinions, that we may attentively listen to 
the voice of truth in the preceding quotations, will 
not the effect be a clear discovery, a full conviction, 
that it is faith God imputeth tor righteousness in 
justification, and it is in this sense we are justified, 
or have remission of sins by faith. If this convic- 
tion does not strike us with a degree of force which 
is almost irresistible, let us once more cast our eyes 
on the above scriptures ; and while we review them, 
may the darkness of unbelief, and the mists of 
erroneous prepossessions, vanish before the beams 
of divine truth. If, on a subject of such high im- 
portance, we have already erred, either wholly or 
in part, why should we continue to err ? On every 
subject we ought to be solicitous to learn what the 
great God has condescended to teach; but most of 
all on this, in which, a little reflection will con- 
vince us, we are more deeply interested than in any 
other. Let us therefore throw open our bosom to 
admit the luminous rays of holy light, which, pro- 
ceeding from the divine word, seek to pour them- 
selves into our expanding mind. Like humble 
disciples, let us sit at the feet of our unerring teach- 
er, thankfully receiving 

The sacred lessons of his grace, 
Transmitted through his word, 



respecting the method which he who is most holy, 
hath ordained for the justification of sinful man. 

Into this grand doctrine we might now have 
entered immediately, by proceeding to unfold the 
nature of that imputation of faith for righteousness 
which is asserted in the scriptures and reviewed in. 
this section, had not two opposite methods of inter- 
preting these scriptures interrupted us; methods 
of interpretation, either of which, if admitted, 
would utterly subvert the doctrine of faith. It will 
therefore be necessary to direct our attention to each 
of them, that we may establish, in opposition to 
both, the important fact which is so unequivocally 
affirmed by the holy Spirit, that it is faith only 
by which God justifies a sinner, through the blood 
and intercession of Christ our Lord ; and, that he 
does this by imputing faith to him for righteous- 
ness. This will necessarily occupy the two follow- 
ing sections. 



SECTION II. 

Tlie literal sense of those scriptures which assert the 
imputation of faith for righteousness, or justifi- 
cation by faith, vindicated,- against the opinion 
which supposes them, by a figure of speech, to 
put apart for the whole, expressing faith only, 
but intending obedience to the whole law of Christ 
also. 

AMONG the writers that have insisted on a life 
of obedience being added to faith, in order to jus- 
tification from past offences, and who have there- 
fore supposed the term faith, in the apostolic sense, 
to include such obedience, no one has expressed 
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his thoughts more freely than Monsieur e Clerc. 
ic After the apostles," says our learned author, 
4< had received the gift of the Holy Ghost, and 
expounded the Christian doctrine more at large, 
the notion of faith .included in it a persuasion, 
not. only of the truth of Christ's mission, but. also 
of his apostles and disciples, whose doctrine God 
gave a testimony to by innumerable wonders ; and 
an assent accordingly yielded to whatever they 
asserted, joined with a life suitable -to such a per- 
suasion. And this notion" (that is, the notion of a 
life suitable to faith, joined with faith) " the word 
aw?" (faith) " has in the epistles to the Romans 
and Galatians, where St. Paul disputes about 
justification. For in these places mrts" (faith) 
'", that is," adds our author, " a. living according 
to the Christian institution, setting aside the works 
commanded by the law of Moses only, is said to 
justify." 

Now if the term faith, as used by St. Paul in his 
dispute about justification, does indeed include a 
life which is suitable to such faith, it will certainly 
follow that the doctrine of justification by faith 
alone can be supported no longer. But that the 
term does not include such a life of obedience, but 
is to be understood according to its literal, and its 
only proper sense, is what may be proved by nu- 
merous 'arguments; and, therefore, it is not by 
faith, and a life of future obedience joined to. it, 
that we are said to be justified, but by faith only. 

Before we proceed, however, let it be clearly un- 
derstood what it is to which we object. For, ; first, 
we object not to the necessity of adding to faith a 
.life of obedience; for though the scriptures plainly 
exclude the necessity of it, in order to remission' of 
past sins, yet they certainly insist upon it in order 
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to our continuance in the grace of God, and to 
those final rewards which are promised to works of 
faith; Neither, secondly, do we object to the 
necessity of suitable dispositions accompanying 
faith. On the contrary, it is most certain, that un- 
less an abhorrence of sin, a deep humiliation on 
account of it, a fixed purpose of soul against it, 
and a desire and resolution to walk in all the ways 
of God, accompany faith, it is not that faith 
which is of the operation of God, nor will he 
impute it for righteousness to any man, how ortho- 
dox soever he may be. The question before us, 
therefore is this; whether a man is justified, by an 
act of divine grace, whensoever he truly believeth, 
in the sight of him who requireth truth in the in- 
ward parts; or whether, before he can be justified, 
lie must add to such faith a life of future obedience. 
And what we affirm,, is, that a man is justified 
freely by the grace of God through the redemption 
that is in Jesus, in the very moment that he thus 
believeth with the heart unto, righteousness. And 
wljat we deny, is, that a life of Christian obedience 
must: be added to such faith, before it will justify ; 
before God will impute it for righteousness : and the 
refutation of this, while it establishes the doctrine 
of justification by faith alone, will also serve to 
show, that though this mode of justification by 
works, is by far the most refined, and comes much 
nearer the truth than others, which set up works 
alone, or which exclude the mediation of Christ, 
issyet very far from the doctrine of divine revelation 
6u this momentous subject. 

We advance against it, therefore, in the first 
place, that it sets up a method of justification, the 
terms of which are necessarily indeterminate, inde- 
finable, and uncertain. Indeterminate ; because it 
does not fix the length of time that such obedience 



must be added to faith before justification is to be 
granted ; nor the degree of perfection in such obe- 
dience that will be requisite. Indefinable ; because 
that which is indeterminate is necessarily incapable 
of being defined. Who can define the precise 
terms of a sinner's acceptance with God, if it be 
admitted, that the faith by which he is to be justifi- 
ed, includes in it a life of future obedience, the 
length of which life, and the perfection of .which 
obedience, are perfectly undetermined? Uncer- 
tain; because that act or series of acts which may 
be proposed in order to some given end, can afford 
no idea of certainty in relation to that end, but in 
proportion as the nature and the quantity thereof 
are defined. What idea of certainty can any man 
Lave in relation to his justification, if he admit, 
that in order to it, he must add to faith a life of 
obedience, the nature of which obedience, as it 
respects its perfection, and the quantity of it, as 
it respects length of time, are perfectly undefined. 
And can it be imagined that a method of justifica- 
tion, so indeterminate, so indefinable, so utterly 
uncertain, is the wise and gracious method which 
is of divine appointment? 

Secondly, it stands directly opposed to the letter 
of all the very numerous passages of scripture in 
which remission of sins, imputation of righteous- 
ness, and justification are said to be by faith. For, 
among all these, there is not one which affirms, of 
even intimates, that remission of past sins is sus- 
pended on future obedience joined to present faith. 
The passage in St. James, respecting Abraham's 
justification by works, we shall find, in some sub- 
sequent section, to be a strong proof that his justi- 
fication in the sense under consideration, was not 
suspended on those works, but was, long before the 
instance produced by the apostle, granted to his 



faith only. Now although it is very agreeable to 
the idiom of the holy scriptures to put a part for 
the whole; yet, that all the scriptures^ on a subject 
of the highest importance, a subject so necessary 
to be clearly understood, should do this; that they 
should always use a figure of speech, and by a 
term too which \vas never so used in other writings, 
that the letter of not one single passage should ex- 
press the whole, can never be reconciled to any 
rule of good writing or good sense; much less to 
the wisdom of divine inspiration. 

But, thirdly, as it is affirmed that the word 
(5-iri-:) faith, is used by St. Paul in his dispute 
about justification, to denote, not only faith itself, 
but obedience also, as some very considerable wri- 
ters have joined with the above' quoted author, 
in affirming the same thing, and as others, who 
are far from allowing the word this extent of mean- 
ing when used with respect to justification, yet 
allow it when used in some other cases, it will be 
necessary to . investigate this point thoroughly : 
much depends upon it, as the judicious reader will 
easily perceive. 

Monsieur Le Clerc. says the word frequently 
occurs in this sense in the epistle to the Hebrews ; 
the eleventh chapter, and elsewhere. Surely this 
was said without due consideration ; a man of pro- 
found learning and critical sagacity, could not, it 
is presumed, have ventured on such an assertion, 
had he first examined the grounds of it. Is this 
the meaning of the term (>*<-<,) the first time it 
is used in this epistle? " The word preached," or 
proclaimed, " did not profit them, not being mix- 
ed with faith in them that heard it."* The word 

* Heb. iv. 2, 



which was. preached or proclaimed to the Israelites, 
was the good report of Caleb arid Joshua respect- 
ing the promised land ? together with the assurance 
Moses gave them, that God would fight for them 
and bring them into it. But this word did not 
profit thera: it did not profit, by exciting them 
to go up and possess the land as they were direct- 
ed ; nor, consequently, by leading them into the 
actual possession of it. And the reason why it did 
not thus profit them, was, its not being mixed 
with faith in them that 'heard it, they did not be- 
lieve it. " In this thing," says Moses, " ye did 
not believe the Lord your God;"* a certain proof, 
that in this place of the epistle ta the Hebrews, 
faith does not denote obedience also, but believing 
only. And to this agrees 1 he note of our author. 
" The words of the promise concerning a quiet 
habitation, did not profit those who heard it only 
without believing it." Neither can any thing 
more be made of " repentance from dead work*, 
and-(wtrEw? w <=>EV) of faith towards God,"t in the 
second passage where the word occurs: nor of 
(s-A*!o$oj. Tnrswj) " the full assurance of faitti,"^: 
with which we are to draw near to God through 
our great Highpriest. But perhaps our author had 
his eye upon the two last verses of the tenth chap- 
ter: ". Now the just shall live by faith: but if any 
man draw back, my soul shall have no pleasure in- 
him. But we are not of them who draw back 
unto perdition, but of them that believe, to the 
saving of the soul."|| But the next verse defines 
this faith as being " the substance of things hoped 
for, the evidence of things not seen ;" a definition 

* Deut. i. 2932. t Heb. vi. 1. 

t Heb. x. 22. j| Heb. x. 38, 39. 



27 



[vhich proves, that the term, as here used, denotes 
faith only ; for obedience is no part of the substance 
[>f things hoped for, or of the evidence of things 
act seen. The : apostle, therefore, intended only to 
show, that faith, with respect to the " things hoped 
for," the " things not seen," would enable a man 
to persevere in the. way of life; in opposition to 
the drawing back here mentioned, which is conse- 
quent upon the failure of such faith. In confor- 
mity to this, the latter part of the passage literally 
is, "we are of them that believe to the preserving 
of the soul. " And who can find this double notion 
of the word in that faith of which Jesus is " the 
author and finisher;' 1 * a clause which was designed 
to encourage the persecuted Christians of those 
times, to the exercise of that vigorous faith, which 
is celebrated in the verses preceding as accom- 
plishing ( such wonders, in former times. Neither 
can any argument be justly founded on the last 
passage in this epistle, where this word is used; 
in which we rare exhorted to imitate the faith of 
those who have had the rule over : us, and have 
spoken unto us the word of God ; to which imita- 
tion of their faith we are encouraged by a consi- 
deration of (TJJV EX0acnv 'THJ. avar^n?) " the 1SSU6 of 

their conversation;" and of the immutability of 
himj who is the powerful, gracious, and faith- 
ful object of our faith, as well as of theirs, " Jesus 
Christ, the same yesterday, to-day, and forever."t 
But, as bur learned author makes particular men- 
tion .of the eleventh chapter of this epistle, let us 
carefully examine, whether the word under consi- 
deration, denotes both faith and obedience in the 1 
several passages m: which >it- is there usedj or in any 
of them. ' , . , - ; .-.'.:' 

; * Heb. xiu 2. ' / t Heb. xiii. 7, 8i 



That the word cannot have this signification as 
used in the first verse, where the apostle defines the 
faith of which he treats in this chapter, is what we 
have seen already : for although it is a definition 
which agrees admirably to faith itself, which has" 
respect to the recompense of reward, yet to -obedi- 
ence it does not agree at all. And this, considering 
that the apostle throughout the chapter elucidates 
his definition by examples, is a strong presump- 
tion, that we shall not find it once used in the sense 
our author affirms. Is it through faith and obedi- 
ence that ".we understand that the worlds were 
framed by the word of God ? " Surely it is 
through faith only? And what was the faith by 
which Abel offered a more excellent sacrifice than 
Cain, but his respect to the promised seed, leading 
him to present, no jioubt, according to divine ap- 
pointment, not a meat offering only, the, fruit of 
the ground, but a sin offering also, of the firstlings 
of his flock. And what was it, but faith alone, by 
which u Enoch was translated, that he might not 
see death ? " For the faith which he possessed is 
described in the verse following, as a believing in 
the existence ot God, and that he is a rewarder of 
them that diligently seek him. And was it not 
merely by faith, that " Noah, being warned of 
God of things not seen as yet, was so moved with 
fear as to prepare an ark to the saving of his 
hoiise, by which he condemned the world for its 
unbelief of the divine threatening, and became heir 
of the righteousness 1 which is by faith." And 
should we admit this sense of the word when it is 
said, u By faith Abraham, when he was called 
to go out into a place which he should after receive 
for an inheritance, obeyed," the most absurd tau- 
tology would be the consequence; for it would be. 



" By faith and obedience he obeyed." And how 
little would it fall short of absurdity to say, " By 
faith" and obedience " he sojourned in the land of 
promise as in a strange country ;" his sojourning 
by faith is a natural thought enough, but his so- 
journing by obedience has not the least claim to 
nature or propriety. And what was the faith of 
Sarah, by which " she received strength to con- 
ceive seed ? " Was it faith and obedience ? What 
obedience? No, it was " her judging him faith- 
ful who had promised." And what was the faith 
in which " these all died?" The apostle informs 
us; it was their " seeing the promises afar off," 
their being "persuaded of them, and embracing 
them." And that the faith by which "Abraham 
oifered up Isaac," did not consist in both faith and 
obedience, is evident from the account St. James 
gives of the affair ; for he strongly distinguishes > 
between Abraham's faith and the obedience which 
it produced ; he teaches us, that his obedience pro- 
ceeded from his faith, and that by it his faith was 
made perfect; things which could not be said, if 
the terra faith, as used by the apostle; included 
his obedience. And St. Paul informs us, that the 
faith by which Abraham offered up Isaac, consist- 
ed in his " Accounting that God was able to raise 
him up eve'nrfrom the dead." It is easy for every 
' one to see how such a faith as this would produce 
such a high example of obedience; but how this 
obedience itself could be denoted by his thus " ac- 
counting" of the power of God, it is presumed, is 
what nO one can see. And was it not by faith 
" only," that " Isaac blessed Jacob and Esau con- 
cerning things to come?" Inspired by God re- 
specting events which would happen to them and 
their posterity, he so fully believed that God 
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would bring about these events, that lie pronounc- 
ed them as his blessing on each of his sons, a little 
before his decease. And was it by faith and obe- 
dienc.e, or only by faith, that " Jacob, when he 
was dying blessed both the sons of Joseph?" Or 
that t4 Joseph, when lie died, made mention of the 
departure of the children of Israel, and gave com- 
mandment concerning his bones?" To ascribe 
such acts of dying men to faith, is rational enough; 
but to ascribe them to it in the double notion con- 
tended for, would be altogether irrational: for 
what had obedience to do with foretelling 'what 
would happen to the sons of Joseph, and to <he 
children of Israel? And the same remark applies 
to tise act of the parents of Moses, who " by raith 
hid him three months, not fearing the king's com- 
mandment." And with respect to the faith of 
JVIoses himself, by which " he refused to be called 
the son of Pharoah's (laughter, choosing rather to 
sutler affliction with the people of God, than to 
enjoy the pleasures of sin for a season; esteeming 
the reproach of Christ greater riches than the trea- 
sures of Egypt," it consisted in his having, ". re- 
spect to the recompence of reward ? for this is the 
argument by which our apostle proves that he did 
these things by faith. And the faith by which 
" he left Egypt," when he brought out the children 
of Israel, " not fearing the wrath of the king," 
was that confidence in God, who had sent him to 
them for this purpose, which stands opposed to 
fearing the fury of Pharoah. And what was the 
faith by which " he kept the passover, and the 
sprinkling of blood, lest he that destroyed the first- 
born should touch them," but a confidence in the 
divine appointment of that rite, for the preservation 
7 of the first-born in every house on which the blood 



31 



was found. For God had said, " when I see the 
blood I will pass over you, and the plague shall 
not be upon you to destroy;" and Moses kept the 
passover and the sprinkling of blood, firmly be- 
lieving this; and thus he did it by faith. Under- 
stood exactly in the same sense, it was "by faith 
that they passed through the Red Sea ;" for when 
they beheld the great deep standing like a wall on. 
each side, to enter into the midst of it, would, no 
doubt, require some confidence in God; but he 
had promised, that they should " go on dry 
ground through the midst of the sea," and they 
believed the promise, and thus by faith they pas&> 
ed through. Thus also, it was " by faith that 
the walls of Jericho fell down, after they were 
compassed about seven days;" for it was in itself 
an impossible thing, that their going round the 
city for seven days, blowing trumpets, and giving 
a loud shout, should be immediately followed by 
an event so strange, as the high, strong walls of 
a city .falling down ilat without ever being touched 
by them; but as God had promised it, they believ- 
ed the promise, and the thing was accomplished. 
The faith by which " Rahab the harlot perished 
not," was her believing in the true God; "for 
the Lord your God," said she to the, spies, " he 
is God in heaven above and in earth beneath." 
And a mere glance at the many examples with 
"which the apostle concludes, is sufficient to con- 
vince us, that faith alone is intended ; for what 
else can be meant, when we are informed, that 
"by faith they subdued kingdoms, wrought 
righteousness," &c. To say nothing of the other 
articles here mentioned, bow strange would it 
sound to say, they " wrought righteousness" by- 
faith and obedience j for this, so far as obedience 



is supposed to be included in the term, would 
manifestly be, to work righteousness by righteous- 
ness itself. And now we come to the last place in 
-this chapter, in which the word is used; where the 
apostle remarks, that all these persons " obtained 
-a good report (Y*gTug()yjE? $i<*, were borne testimo- 
ny unto) through faith." Now it is obvious, that 
the word in this passage must be understood as it 
is in all the preceding ones, on account of the rela- 
tion in which the passage itself stands to them. 
And, indeed, it is certain, that several of these 
persons never were borne witness unto by the in- 
spired writers, in regard to a life of piety and obe- 
-dience joined to their faith; but are celebrated 
merely on account of their great achievements 
through faith in the true God. And now the ju- 
dicious reader may judge for himself, whether in 
this chapter, or elsewhere in this epistle, the word 
(Wr) denotes any thing more than mere faith, 
literally and properly understood. 

Other scriptures, however, have been quoted in 
favour of this opinion ; but the bare reading of them, 
is sufficient to lead lo a suspicion that it is found no 
easy thing to obtain any support for it-irom the 
holy scriptures. They refer us to 2 Tim. iv. 7, 
" I have kept the faith," " where keeping the 
faith," says Dr. Hammond, " must needs be con- 
stancy and fidelity. ' ' Doubtless ; but this constancy 
and fidelity are not denoted by the term " faith," 
but by the clause, c< I have kept:" sure it was not 
his " faith," that was his fidelity and constancy, 
but his " keeping" the faith. And what has 1 Pet. 
i. 7, to do with this? the faith there mentioned is 
that which in the verse following stands opposed 
to seeing; a certain proof that it does not denote 
any thing but mere believing. Phil. i. 29, is 



another instance which is produced by the Doctor, 
." Unto you it is given on the behalf of Christ, riot 
only to believe on him, but also to suffer for his 
sake." To suffer for the sake of Christ does cer- 
tainly imply constancy and fidelity to him, but to 
believe on him is so far from implying the same 
thing, that the text itself demonstrates the contrary ; 
for it expresses, not only a plain distinction between 
their believing on Christ, and their suffering for his 
sake, but an essential difference with respect to the 
expressions, " obedience of faith," and " righteous- 
ness of faith," they very ill serve the cause for which 
they are produced; as the one makes an evident 
distinction between faith and .obedience, and the 
other, understood of practical righteousness, would 
do just the same. It would be quite as accurate to 
say, the fruit of a tree is the tree itself, as that the 
obedience of faith is the faith itself; or, in other 
words, we might as well affirm, that the tree is the 
fruit of the tree, as 1 hat faith is the obedience of 
faith. Archbishop Tillotson, who quotes the above 
expression, adds several others, which, he says, 
make it evident that obedience to all the precepts 
and commands of the gospel is included in the 
notion of the word faith. This specimen of evi- 
dence, however, Will not encourage us to admit the 
assertion without examination; nor will those 
which follow: " they have not all obeyed the gospel 
for Esaias saith, Lord, who hath believed our 
report?"* "But. if faith j" says our divine, " doth 
not include obedience, how could the apostle prove, 
that there were some that did not obey the gospel, 
because Isaiah said there were some that did not be- 
lieve it ? " To this it will be sufficient toreply, that 

* Rom. x. 16. 
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although the belief of the gospel does not include 
obedience to it, yet obedience to the gospel necessa- 
rily supposes the belief of it. The apostle there- 
fore very properly proves, that there were some who 
did not obey the gospel, by quoting the prophetic 
testimony of Isaiah, that there were some that did 
not even believe it. The argument which is 
founded on a comparison of Heb. iii. 12. with Heb. 
iv. 11. is not quite fair; as it may impose on the 
judgment of the mere English reader. Jt is true, 
indeed, that when the apostle exhorts the Hebrews 
in the latter passage to " labour to enter into the 
rest which remaineth to the people of God," lest 
any of them should, fall like the ancient Israelites 
by " unbelief," he repeats the same thing in sub- 
stance, as is contained in the former passage, M'here 
he exhorts them to " take heed lest there be in 
any of them an evil heart of unbelief, departing 
from the living God." It is true also, that in the 
latter, he varies the phrase, instead of cwnrta, APISTIA, 
(unbelief) he uses ewmQEta, APEITHEIA, which, says 
our divine, signifies disobedience; from which he 
concludes, that unbelief in the one passage^ and 
disobedience in the other, signify the same thing ; 
_and therefore that faith and obedience also are 
equivalent terms. The fact, however, is, that the 
tAVo words used by the apostle in these passages do 
both signify unbelief; and though ewrsiSsui, APEITHE- 
IA, is a few times translated disobedience, yet it 
properly and strictly signifies unbelief. So it is 
rendered in four of the passages where it occurs : 
and in the other three,* where we have the phrase, 
"children of disobedience," it would make quite 
as good a sense if rendered, " children of unbelief;" 

* Eph. ii. 2. v. 6. Col. ii. 6. 
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especially if the apostle had in view the words of 
God respecting the unbelieving Israelites, " children 
in whom there is no faith;"* for what are children 
in whom there'is no faith, but according to the 
expressive phrase of the apostle, " children of 
unbelief."t 

The argument drawn from John ill. 36, falls 
together with this. For the words are very proper- 
ly rendered in our translation ; they ought not to be 
translated, " he that" obeyeth " not the son," but 
as they are, "he that believeth not;" that is, he 
that obstinately persisteth in not believing, for so 
the word means; and this is a very sufficient reason 
for its. being used instead of *$, APISTEO, which 
signifies simply, not to believe. 

In one passage, J however, the word (Wi?) de- 
notes fidelity to engagements, and in another [| it is 
thought to denote fidelity to a trust; but in the first 
it is used with respect to God's fidelity to his word; 
and in the second, a servant's fidelity to his master : 
in neither of them therefore does it signify faith and 
obedience. If, indeed, any instances could be pro- 
duced, in which the word ought to be understood 
with this latitude, yet would it not follow, that it 
ought- to be so understood when used with respect 
to justification. But as though the holy Spirit fore- 

* Deut. xxxii. 20. 

t It does not appear that etirs^tia, is ever once used to denote 
disobedience; only as this may consist in an obstinate refusal to 
yield assent te what God reveals. " Tarn difficlentia, quam con- 
tumacia," says the learned Leigh; that is, " stubbornness as well 
as unbelief." And Estius, as quoted by him, says, " A-nr0 
signif. pertinaciam. non credendi; etiam visis et anrfitis idoneis 
document's, q. d. impersuasibilitatenu" Leigh's crit. sacra on 
the word. 

+ Rom. iii. 3. 

ji Titus ii. 10, 
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saw the use which would be made of it, against our 
free justification by faith, he has not put this wea- 
pon into our hands ? no, not by one single instance. 
Let it be judged, then, by every one who wishes 
not to yield implicit credit to the assertions of men, 
how learned soever, how little is due to the assertion, 
that when we are said to be justified by faith, the 
meaning is, that we are justified by faith and 
obedience. 

Proceed we to a fourth argument against this 
mode of interpreting the scriptures, on the subject 
of justification by faith ; that it is inconsistent with 
the whole scope of the apostle's reasoning in his 
epistle to the Romans, and with the objections 
which he supposes to lie made against his doctrine. 
His. reasoning is evidently not designed to prove 
that justification is by " faith" and " works," in 
opposition to works only, but that it is by " faith," 
in opposition to works at all. And several of our 
learned commentators think, the apostle's phrase 
of justification " without the works of the law," 
ought to be rendered, " without the works of 
law ; " that is, of any law whatever. And had 
our apostle meant to prove, that justification is by 
faith and obedience, what reason coidd he have 
had to suppose that his doctrine would be likely 
to have the objections raised against it, which he 
anticipates and answers ? He supposes it to be 
objected, that his method, of justification maketh 
void the law through faith; that it encourages 
people to sin, that grace may abound; that it 
forms a security against the penalties due to sin, 
by teaching, that believers are not under the 
law, but under grace. Objections these which 
might naturally enough be supposed to arise against 
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justification by faith alone, but which could never 
be imagined to arise against justification by faith 
and obedience. 

Fifthly, when the fairest and most pressing 
occasions offer themselves to the apostle for stating 
b.is doctrine with literal exactness, he never pro- 
ceeds to inform -us that he includes obedience in 
his notion of faith. In,.all those passages where 
he asserts justification by faith, without works, 
had he included Christian works in his notion of 
faith, we might reasonably have expected him to 
inform us of it. But in the passages where he an- 
swers objections to his doctrine of faith, as though 
it were a licentious doctrine, the occasion would 
ha^re been so pressing, that an explanation of this 
l kind would have been unavoidable: more especi- 
ally, as this is a sense of 'the word (?w*0 which 
Jthe Greek writers had never yet attached to it. 
But instead of this, he answers these objections on 
quite another principle, >and, that fee Intended 
obedience to be understood in his use of the term 
faith, he -never gives us the smallest intimation. 

Sixthly, in the instance of justification by faith-, 
fixed upon by the apostle, it is demonstrable, that 
no works at all are to be understood. For Abra- 
ham's believing, which was imputed to him for 
righteousness, was a mere act of faith in the pro- 
mise of God, without any work whatever being 
joined with it. God promised, and Abraham be- 
lieved the promise, and his believing was counted 
to him for righteousness. 

Seventhly, justification by faith, understood as 
including obedience to the law of Christ, is impos- 
sible. To suppose a sinner who is not yet recon- 
ciled to God, not yet possessed of the spirit -of his 
love, capable of performing a justifying obedience 



to a law which is more pure, more spiritual, more 
extensive than even the law of Moses itself, . would 
be absurd in the extreme: and to say, imperfect 
obedience will answer the end, would only be to 
exchange absurdity for impiety ; as it would open 
wide the door for an imperfection of Christian obe- 
dience which is wholly antichristian. If we must 
be justified at all by obedience to the commands 
and precepts of the gospel, surely this method 
cannot allow any failure of such obedience. How 
then can a sinner who daily feels there is scarcely 
any thing besides failure, a sinner who is groaning 
under the tyranny of sin, " O wretched man, that 
J am! who shall deliver me from the body of this 
death," hope for justification by such a method? 
And how can we imagine, that God would propose 
such a method to him ! A method by which j we 
again pronounce the justification of a sinner a real 
impossibility. 

Eighthly, this method of justification, would 
necessarily suppose, that a man may be a sincere, 
a true believer, in the sight of God, and yet rer 
main unjustified, unabsolved from his sins, and 
consequently under the curse of eternal death, from 
which we are never saved till our sins which have 
merited it are forgiven. And is this consistent with 
the uniform doctrine of the gospel, with respect to 
such characters? " He that belie veth is not con- 
demned," sait-hour Lord; and again, "He that 
believeth, though he were dead," dead in sins, and 
condemned to the second death for sins, " yet shall 
he live. All that believe," says St, Paul, " are 
justified; whosoever believeth shall receive ^remis- 
sion of sins," saith St. Peter. And these are only 
a specimen of the whole testimony of the gospel 
respecting every one that belie vetii. Shall we then 
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affirm, that a man who this hour becomes a true 
believer is not yet justified, is still condemned for 
past sins, and liable to eternal death, because lie 
has not yet added to his faith a life of obedience? 
or can we receive, as the doctrine of God, an 
opinion which necessarily supposes such things ? 

This- naturally suggesteth a ninth argument 
against it; it is contrary to numerous plain facts, 
which are recorded in the holy scriptures, and es- 
pecially in that invaluable history of the first Chris- 
tian believers, the acts of the apostles. 

When the jailor at Philippi fell down trembling 
at the feet of Paul and Silas, and inquired, " What 
must I do to be saved?" they replied, "Believe 
on the Lord Jesus Christ, and thou shalt be sav- 
ed."* Now when we are informed, tha the imme- 
diately believed and was baptized, can we imagine 
that his believing did not answer the end proposed 
by these servants of the living God, that he still con- 
tinued an unjustified man, a sinner unsaved from 
past sins and future wrath ? Or can it be thought 
that the reply of Paul and Silas would convey to 
the mind of an inhabitant of Philippi, a Grecian 
city, any other idea than that wbic'i the Greeks 
had always attached to the word, (mrsus-ov) " be- 
lieve thou?" There .can be no reasonable doubt, 
but that the deeply awakened soul of the Philippi- 
an, upon his being immediately baptized as a be- 
liever, would immediately exult in the salvation of 
Christ: like the eunuch, who on his believing 
was baptized, and went on his way rejoicing t 
And what else can 'be thought respecting those gen- 
tiles who were assembled in the house of Cornell 
us,: when under the first declaration of the gospel 

* Acts xvi. 29, 30 , 31 . t Acts viii. 37 40. $ Acts x. 34 48. 
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that ever was made to the gentiles, " The Holy 
Ghost fell on all them that heard the word? " And 
it is worthy of notice, that as the sacred- historian 
informs us, the Spirit fell on them, while the-apos- 
tle was in the very act of proclaiming, remission of 
sins through the name of Christ to all that should 
believe on him. Would the Spirit of God have 
sealed this doctrine in a manner so extraordinary,, 
had it not been eminently the doctrine of God? 
Or would this divine baptism have accompanied it 
into the hearts of these gentile converts, in the very 
moment they heard the word and believed it, had 
not God then freely pardoned all their past iniqui- 
ties, and taken them into favour with himself? 
Can it be imagined that although they believed, 
were baptized with the Holy Ghost, and admitted 
into the church of God by the baptism of water, 
that they were still unjustified in the sight of. God, 
and still under condemnation for their former ini- 
quities! The three thousand also,* who were 
pricked in their hearts under the sermon of the same 
apostlej which he preached on the day of Pente- 
cost, and inquired. " What must we do?" 
who gladly received the word, and were immedi- 
ately baptized for the remission of sins, were their 
sins not then. remitted ? And what life of obedience 
had they joined to their faith, seeing the piercings: 
of heart they felt for having crucified the Messiah, 
their thankful reception of the offer of pardon, and 
their being baptized for the remission of sins, all 
took place in a few hours ; and, with respect to 
those who were first baptized, probably, in a Few 
minutes. Pacts of the same kind abound in the. 
historic books of the New Testament; facts which. 

*-Actsii. 3742. 
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demonstrate that justification is not suspended on 
that obedience which is subsequent to faith, but is 
granted, by ani .mmediate act of divine grace, to 
faith itself. 

Once more, the most learned divines, ancient 
and modern, with a few exceptions, support the 
literal sense of the term faith in the passages con- 
tained in the last section, and in all others on the 
subject of justification. 

To quote all the authorities of this kind, would 
itself be sufficient for a volume. It shall suffice, 
therefore, to select a tew from those writers who are 
well known not to be the most strenuous advocates 
for faith, but are even accused of leaning too much 
to works. 

The testimony of this class of writers, in favour 
of justification by faith alone, cannot fail to have 
considerable weight with those who are conversant 
with their very practical way of writing, and their 
vigorous opposition to the licentious doctrine of 
faith, which was too prevalent in their times." The 
antinomianisrn which infested the reformation soon 
after its commencement, and which afterward made 
dreadful havock with practical Christianity, led 
many very considerable writers into a method of 
discussing the doctrines of the gospel, which, in 
its general strain, runs so far into the opposite ex- 
treme, that it is only by a careful inspection of 
their works that their precise notions of justifica- 
tion by faith can be discovered. It is evident, 
indeed, that this doctrine was not itself so much 
the object of their discussions, as to guard against 
antinomian abuses of it. And a careless way of 
reading their works, may easilyl ead to conclusions, 
respecting their precise views on this important 
subject, which a more minute investigation will 
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not allow us to draw. It is manifest, that the fear 
of aiding- the dangerous Solifidianisra of their 
times, led them to express themselves with such 
practical qualifications as very much obscure their 
real, views, as more exactly stated in some parts of 
their writings. This, it is presumed, was not the" 
best method. Among some it has procured ill 
names; such as Legalists, Pharisees, Merit-mon- 
gers. Among others, who have read their works 
without sufficiently considering their design, the 
effects have been still worse; their readers have 
actually become what they were only charged with. 
It will be found, however, thnt even this class of 
divines, in these latter ages of Christianity, have 
borne as clear a testimony to the doctrine of justifi- 
cation by fuith alone, as St. Clement himself did 
in the first age. A clearer testimony, than his, 
indeed, cannot be borne. Speaking of the poste- 
rity of Abraham, he says, " They were all greatly 
honoured, not for their own sake, or for their own 
works, or for the righteousness which they them- 
selves wrought, but through his will. And we 
also," adds the venerable saint, " being called by 
the some witt'in Christ Jesus, are not justified by 
ourselves, neither by our own wisdom, or know- 
ledge, or piety, or the works which we have done 
in the holiness of our hearts; but by that faith by 
which God Almighty has justified all men from 
tl?e beginning."* 

w-' ^J 

Dr. Hammond is one of those- divines who per- 
petually joins obedience to faith, in such -a way 



* This passarp, which is remarkably clear and strong, is 
tatm from the first epistle of St. Clement to the Corinthians, 
a niece cf Christian antiquity which the critics themselves allow 



to be genuine. 
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as would naturally lead his readers to conclude, 
that justification by faith alone forms no part of 
his creed. Yet even he, when, expressing his 
thoughts more exactly, gives a clear testimony to 
this doctrine : " This 1 conceive," (bays the Doctor, 
speaking of his definition of the faith which justi- 
fies) " is the faiih, which in St. James, must, 
when opportunity serves, be shotted or demonstrated 
by works, (James iii. 18,) and if in that case it do 
riot, is a dead faith, (v. 20.) But supposing it 
sincere, though not yet tried, then it is that 'which 
I now speak of, and is then opposed to "works, 
not as those note, fii&t, the ceremonies of the Mo- 
saical law ; or secondly, perfect, unsinniag obedi- 
ence, but as they signify actual performance." To 
this," adds our learned commentator, " there is a 
place of a venerable ancient writer, Cyril of 
Jerusaltm, which is very applicable, who having 
said of the thief on the cross, l he was willing to 
do well, but death prevented him,' answers -huh 
presently in the person of Christ, l the work is not 
the only thing 1 expect,' (or which I 4 so require,' 
that nothing else will serve the turn) i but I have 
accepted thy faith.'"* 

This passage is peculiarly valuable on several 
accounts: first, because it proves, that when the 
Doctor joins obedience tofaitli with respect to jus- 
tification, he either means by justification, its 
continuance, (in the sense St. James uses the term,) 
as well as its first commencement; or, that by obe- 
dience, he intends only a virtual obedience, a 
firm purpose of mind to obey. Secondly, because 
the passage denies, not only the necessity of pcr- 

* Note on Matt. viii. 10. 
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feet obedience in order to justification, but of any 
actual performances whatsoever. Thirdly, because 
it contains an important testimony to the same 
effect from a very considerable Christian writer of 
the fourth century. 

A second authority which may be produced on 
this subject, is that of the learned Dr. Cud worth. 
After an able refutation of an error which he justly 
thought injurious to practical Christianity', he qua- 
lifies his reasoning with the following words : "It 
is not our intention to quarrel about words and 
phrases, as if Christ's meritorious satisfaction might 
not be said to be imputed to those that repent and 
believe the gospel for remission of sins, much less 
to deny, what the holy scripture plainly asserts, 
true and living faith, that worketh by love, which 
is the very essence of the new creature;, or regene- 
rate nature, Aoy^c-Oaj ? &xaojw, to be imputed 
or accounted for righteousness under the gospel 
dispensation."* 

Mr. Chillingworth, one of the greatest reasoners 
this country ever could boast, is another of this 
class of writers, who asserts, though very cau- 
tiously, the doctrine of justification by faith alone. 
' Is there," says he, " any remission of sins 
without faith ? Shall we not only exclude works 
from justification, but faith also? God forbid^ for so 
we should not only contradict the grounds of God's 
holy word, but also raze and destroy the very 
foundations of the second covenant."t Again, 
" one chief end of Christ's resurrection in respect 
of us, was to work in us a lively faith, whereby 
we might be justified, and acquitted from pur 

* Serai, on 1 Cor. xv. 57. t- enn. on Rom. viii. 34. 
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sins/'* Once more, " without question there is 
nothing can be more evident to a man that shall 
impartially consider St. Paul's method in his dis- 
course of justification, .than that by faith h'e intends 
some, operative, working grace in us: for instance, 
the Apostle proves that We Christians are to seek for 
justification the same way that Abra h am attained 
unto it, namely, by faith ; for saith the scripture in 
his quotation, ( Abraham believed God, and it 
was counted to him for righteousness.' What 
was that" which was accounted to him? his be- 
lieving.'^ 

We may remark in these quotations, first, that 
Mr. Chillingworth asserts the doctrine of justifica- 
tion by faith, considered as an operative, working 
^race, that is, as he himself explains it, a " believ- 
ing in God;" secondly, that he excludes wbffcs^ 
not only from his notion of faith, but from justifi- 
cation; thirdly, that he therefore plainly teaches 
the doctrine of justification by faith alone. It 
may, however, be objected, that our author, in his 
account of faith in another passage, following the 
last quoted, makes it to suppose such an obedience 
as the gospel requires. And it is true enough, that 
his manner of writing in seVeral places may easily 
lead his readers into an error on this subject, which 
he himself evidently disclaims. The following 
quotation will make this very evident : " We will 
in the next place," says he, " consider what kind 
of obedience that of faith is, and in what sense it 
inay be said to justify us. What satisfaction I 
conceive may be given to this query, I will set 
down in this assertion : that since justification, even 
as it includes remission of sins, is that promise, 

* Serm. on Gal. v. 5. t Serm. on Gal. v. 5. 
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to perform -which unto us, God has obliged himself 
in the new covenant; it must necessarily presup- 
.pose in tlie person to be justified, such an obedience 
as the gospel requires; namely, first, repentance 
from dead works, a conversion to a new obedience, 
obedience of those moral commands which are 
ratified in the gospel, and a relying upon Christ 
as the only meritorious cause of our justification 
and salvation, by a particular evangelical faith. 
And all this, I say, is prerequired in the person 
who is made capable of justification, either in the 
exercise, or at least in preparatione cordis, in a 
full resolution of the heart, and entire disposition 
of the mind." * 

A superficial view of this passage would lead one 
to conclude that, notwithstanding the above quota- 
tions, this author was, after all, an advocate for 
justification by faith and future obedience; whereas 
a careful examination of it, will yield a clear de- 
monstration of the very reverse. For, first, the 
obedience which he requires, in order to justifica- 
tion, is not that which consisteth in a life of 
Christian holiness, but merely a turning away from 
dead works to the commands of Christ. Secondly, 
it is not that obedience which is subsequent to 
justifying faith, but that which goes before it; for 
this is the order in which he has expressly placed 
it. Thirdly, and above all, he does not insist on 
the necessity of any actual performance even of 
this, in order to justification, for he allows it to be 
sufficient, if there be " a full resolution of the 
heart and entire disposition of the mind." 'The 
whole, therefore, amounts to this, that when faith 
in Christ is accompanied, as true faith always is, 

* Serm. on Gal. v. 5 



47 



with a full resolution of the heart against sin, and 
an entire disposition of .mind in favour of holiness, 
it is justify ing faith; God for Christ's sake imputeth 
it , for righteousness, independently on that actual 
obedience which it is afterwards to produce. But 
as sometime may elapse between a sinner's begin- 
ning to seek justification, and his belieying on 
Christ for it, in the manner our author states, he 
must, undoubtedly during such time turn away from 
dead works to the commands of the gospel, and 
certainly will do so if his repentance be sincere. 
As, however, there is no necessity arising from the 
nature of God's economy in our justification, for 
such time elapsing, our author, (carefully attend- 
ing to this point,) allows that there is no absolute 
necessity for any actual performances even of this 
kind: for supposing a sinner at once to renounce 
all his iniquities, to yield himself up unto God, 
and to rely on Christ as our author describes, he 
is as completely justified by the free grace of God 
in Christ, as though ever so much time had elapsed 
between his renouncing of sin, and his believing 
on Christ for pardon. 

The next testimony to this grand Christian doc- 
trine shall be taken from no less a writer than Mr. 
.Locke; who, though a layman, employed his learn- 
ing and abilities on various subjects in divinity. 
,How ; great a stress he lays on good works, is well 
.known; yet in his paraphrase and notes on the su- 
,cred epistles, he constantly affirmeth that justifica- 
tion is by faith alone. Take the following as mere 
..specimens : . " To him that by his works attains 
not righteousness, but only believeth on God, who 
justifieth him, being ungodly, to him justification 
is a favour of grace, because his believing is ac- 
counted to him for righteousness, or perfect obedi- 
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ence. " Again, paraphrasing the words of St. Paul, 
(Gal. ii. 15, 16,) '" We who are'by nature Jews, 
born under the instruction and guidance of the law, 
God's peculiar people, and not of the unclean and 
profligate race of the gentiles, abandoned to sin 
and death, knowing that a man cannot be justified 
by the deeds of the law, but solely by faith in Jesus 
Christ." Almost innumerable quotations to the 
same effect might be made from this author; and 
whoever will carefully examine his note on Ephe- 
sians ii. 8, 9, may receive ample satisfaction, that 
while he insisted on obedience as the fruit of faith, 
he was a uniform advocate for the justification of a 
sinner by faith alone. 

Dr. Isaac Barrow, a divine equally strenuous in 
the cause of good works, and a determined enemy 

'to the doctrine of faith licentiously understood, 
having given us an account of faith, which, whe- 
ther it is thought just or not, will by no means 
admit of future obedience being implied in the 
term, proceeds to say, " It is a ground of divine 
acceptation and goodwill, ( c Abraham believed 
God,' saith St. James, ' and it was accounted 
unto him for righteousness, and he was called the 
friend of God,') it is a mean or instrument, (so it 

.is constantly represented,) by which we are jus- 
tified, obtain God's favour, and remission of our 
sins."* Again " That Christianity should (upon 

"so slender a condition or performance as that of 
faith) tender unto all persons indifferently, how- 
ever culpable or flagitious their former lives had 
been, a plenary remission of sins, and reception 
into God's favour, did seem an unreasonable and 
implausible thing to many: the Jews could not 

* Serin. I. on Rom. v. 1. 
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well conceive or relish, that any man should so 
easily be translated into a state equal or superior to 
that, which they took themselves peculiarly to 
enjoy: the gentiles themselves (especially such as 
conceited well of their own wisdom and virtue) 
could hardly digest it : Celsus, in Origin, could not 
imagine or admit that bare faith should work such 
a miracle, as presently to turn a dissolute person 
into a saint j beloved of God, and designed to 
happiness." That Celsus, a pagan, and an enemy 
to Christ, could neither imagine nor admit this, 
we cannot wonder. O ye Christian Celsuses! men 
who profess, or even teach the Christian religion! 
how long will ye prove yourselves to be under 
the influence of pagan ignorance respecting the 
method which God has established for the justifica- 
tion of sinners ; and, not only of ignorance respect- 
ing it, but of enmity to it, by neither imagining 
nor admitting this clearly revealed doctrine of the 
gospel of Christ! 

Of this character, however, was not the learned 
Dr. Chandler, whose authority we will next pro- 
duce. In his introduction to the epistle to the Gala- 
tians, he has the following words : " The doctrine, 
which this apostle every-where preached among the 
gentiles, was, that the reception and belief of the gos- 
pel of Christ, was of itselt alone sufficient to justify 
them." Again, in a note on Gal. ii. 16, " To be jus- 
tified by the faith of Christ, is tot>e esteemed and ac- 
cepted of God as persons free from all past obliga- 
tion, immediately as the Consequence of a sincere 
belief of the gospel, not only without the merit of 
any past works, but contrary to deserts of past 
sinfulness and guilt ; and in this sense, faith alone, 
without any consideration of works whatsoever, is 
that by which sinners are justified." 
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Perhaps it will not be deemed necessary to 
multiply testimonies of this kind, which might 
easily be done. We will 'conclude with that of Or. 
"Whitby : " Justification is by faith alone, without 
respect to any of our works." * Short, but clear 
and.. full. And if any one wish to see his testi- 
mony more at large, he has only to read his preface 
to the epistje to the Galatians, where he pro- 
fessedly argues against all works, even those 
which are evangelical, being joined with faith, as 
necessary to justification; ,and very clearly proves, 
what he' here asserts, (hat it is by faith alone, 
without respect to any of our works, that a sinner 
is justified before God. 

And now we come to a close of the argument 
against the method of interpreting the scriptures 
reviewed in the preceding section, which supposes 
the term faith to denote both faith and obedience. 
It throws down the wise and gracious method of 
justification which God has established, and sets 
up another in its place, the terms of which 'are 
wholly indeterminate, incapable of being defined, 
and utterly uncertain. It stands in direct opposi- 
tion to the letter of all the numerous scriptures in 
which justification by faith is affirmed ; not one of 
these passages intimating that obedience as well as 
faith is intended. It is unsupported by one single 
instance of holy. scripture in which the.terrii.(irri) 
faith occurs; the term nec-er signifying both faith 
and obedience in any case; much less with respect 
to justification, in which works are- expressly ex- 
cluded. It is inconsistent with the scope of St. 
Paul's reasoning^ on the subject in his epistle to 
the Romans, and with the objections which he 

* Note on Ram. ill. 28, . 
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supposes to be made against his doctrine. It de- 
rives no support from any explication of the term 
by the apostle, nor even from the slightest intima- 
tion, although the fairest and most pressing oc- 
casions frequently present themselves; especially 
when 'he answers objections. It is demonstrable 
false with respect to the instance of faith fixed upon 
by the apostle; Abraham's faith, in that particular 
case, being nothing more than his believing the 
Lord, without any act of obedience being joined 
with it. It sets up a method by which the justifi- 
cation of a guilty and helpless creature is impossi- 
ble. It supposes that a man may be a true be- 
liever, and yet unjustified, condemned, and ex- 
posed to eternal death. It is contrary to numerous 
plain facts which stand upon sacred record ; facts 
which demonstrate that justification is granted im- 
mediately to faith, and is not suspended upon that 
obedience which follows it. And, to conclude, it 
is unsupported by the authority of all great divines, 
ancient and modern, with a very few exceptions; 
the most learned of our own divines, even those 
who have been thought to lean too much to works, 
yet giving the clearest testimony, when they ex- 
press their thoughts precisely, to the doctrine of 
justification by faith alone. 

Human reasoning, like human beings, is ex- 
tremely imperfect. But so far as the writer can 
judge, any one of these arguments throws an in- 
superable obstacle in the way of the opinion which 
they controvert; several or them prove it to be 
false ; and the whole will form a sufficient vindica- 
tion of the literal and obvious sense of the holy 
scriptures, on the subject before us, against this 
' heterodox method of interpreting them. So far 
then we may ventare to conclude, that the doctrine 



of justification by the imputation of faith for right- 
eousness, stands firm on the authority of the word 
of God, unmoved by the erroneous principles of 
men. But we have now to encounter a second me- 
thod of interpreting the scriptures, contained in 
the first section ; a method which stands equally 
opposed to justification by faith, or the imputation 
of faith for righteousness. This, as before said, 
must be the work of another section. 



SECTION III. 

The imputation of faith for righteousness farther 
vindicated against a second method of interpret- 
ing those scriptures .which assert it. 

THE met hod of interpretation which we are now to 
investigate is this: that when faith is said to justify 
or to be imputed-. for righteousness, a figure of 
speech is used which puts the act for the object ; 
that faith itself, therefore, is not meant, but the 
object of faith; and that this object is the righte- 
ousness or obedience of Christ. 

Veneration for some great names (great, because 
adorned with learning and piety) will not allow us 
to treat this opinion with all that severity of logical 
sarcasm, of which j were we so disposed, it would 
form too proper a subject. Let usj therefore, pro- 
ceed to the investigation of it with all the tender- 
ness of animadversion which is consistent with jus- 
tice to the subject. And let it be particularly re- 
marked, that nothing in the following investigation 
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is designed to operate against the doctrine of salva- 
tion in general, and of justification in particular, 
through the only meritorious atonement and inter- 
cession of the Lord Jesus; a doctrine this, which 
our subject will require us all along to suppose, 
and in some future section particularly to assert 
and vindicate. 

First, then, this method of interpreting the 
scriptures in question, supposes a figure of speech, 
which, upon examination, we think, will be found 
to have no existence in human language. For 
although the several Christian virtues, considered 
as graces, or gracious habits of mind, are proper- 
ly, and with considerable beauty of style, put for 
their object, yet it will be found that the exercise 
of these graces, in which the mind performeth real 
acts, never is employed to denote the object of such 
acts, nor can be without a more palpable absurdity 
than any of which language is capable. Fear, 
hope, joy, understood as Christian virtues, are 
graces, or gracious habits of the soul ; the exer- 
cise of these virtues in acts of the mind, is to fear, 
to hope, to rejoice. Now God is very properly, 
by an elegant figure of speech, said to be our fear, 
our hope, our joy, considered as the object of these 
virtues; but how little claim to either elegance or 
propriety there would be in making the exercise 
of these virtues to denote the object, may easily 
be discovered by making trial of such a figure. 
" Obadiah feared God greatly ; " * " I have hoped 
in thy word," says the Psalmist; " I rejoiced 
in the Lord," says St. Paul. Now what should 
'we think *of any one, should he affirm, that Oba- 
diah's fearing God, does not mean his act of lear- 

1 Kings xviii. 3. 
D 



54 



ing, but some object of that act, and not the object 
mentioned neither, but some other, say, the wrath 
of his master Ahab, that David's hoping in the 
word of God, does not mean his hoping, but the 
object -of it; that object, however, not the word of 
God, here mentioned, but some thing else which 
is not mentioned at all, that St. Paul's rejoicing 
in the Lord, does not signify his rejoicing, but 
the object of his rejoicing, say, the attention which 
his beloved Philippians paid to his necessities! yet 
all this would be perfectly as just as to affirm, that 
Abraham's believing the Lord, does not mean his 
believing, but the object of his believing, which 
object, however, is not the Lord, but the righte- 
ousness of Christ; the whole of this absurdity ne- 
cessarily resulting from the supposition that there 
is a figure of speech which puts the act itself for 
the object of that act. All those forms of speech 
which have been produced to support this figure 
have this essential defect, that they only put the 
name of a virtue or an act, expressed by a noun, 
for the object of that virtue or act; whereas Abra- 
ham's believing, which was . counted to him for 
righteousness, is the act itself expressed by a verb; 
and in order to support by instances the supposition 
that the object of his believing is intended, it is 
necessary to produce forms of expression, in which 
the very acting itself expressed by a verb is piit for 
the object of such acting. No instance of this 
kind occurs in the holy scriptures; nor would it 
be any great presumption to affirm, that such a 
form of speech cannot possibly exist in any lan- 
guage, being wholly inconsistent with every rule 
of propriety. 

Secondly, that the object of faith is not meant, 
is demonstrable; .for of all the objects of Abra- 



ham's believing,, -which was counted to him for 
righteousness, there is not one which can with any 
reason be said to be imputed to him for righteous- 
ness. " He believed in the Lord," says Moses. 
Jehovah was therefore the object of his faith, but 
surely no one will affirm that Jehovah was imput- 
ed to him for righteousness. He staggered not at 
the promise of God through unbelief, that Isaac 
should be born to him of Sarah,, and that his seed 
should be like the stars of heaven for multitude, 
being fully persuaded that what he had promised, 
he was able to perform. Here the objects of his 
faith are, the promise, and the power of God ; but 
no one can imagine that these objects of his fuith 
were ever counted to him for righteousness. In a 
word, Jehovah, his promise, his power, a son by 
Sarah, arid a numerous progeny by him, are the 
only objects mentioned by Moses and St. Paul, of 
that particular act of faith ; and not one of these 
will answer for imputation. And should it be con- 
tended, that in this numerous progeny he had 
respect to Christ, the promised seed, still there is 
no object that will serve for imputation; for this 
opinion itself does not teach us that it is Christ 
himself that is imputed for righteousness. 

Thirdly, that laith is intended, and no ; object 
of faith whatever, will appear from these two con- 
siderations : that, when Moses and the two apostles 
inform us, that Abraham believed God, they evi- 
dently mean, he gave credit to God's promise; 
and that when they add, it was imputed to him for 
righteousness, the meaning is that Abraham's be- 
lieving, his giving credit to the divine promise, 
was thus imputed to him. The plain sense there- 
fore is this, (if indeed, it can be expressed any 
plainer than as it stands in the text) Abraham gave 



credit to the promise of Jehovah, and his giving 
credit to it was counted to him for righteousness. 
And what rule of grammar, what figure of rhe- 
toric, what liberty of poetic composition itself, 
would justify the assertion, that this plain declara- 
tion means, " Abraham's believing, does not mean 
his believing; and that which was imputed to "him 
for righteousness, was not his faith, but the object 
of it" 

Fourthly, the characters of Abraham's faith as 
described by St. Paul, agree admirably to faith 
itself, but are altogether inapplicable to any object 
of faith whatever. It was " a believing in God 
who quickeneth the dead ; a believing in hope 
against hope; a faith in which he was not weak; 
a not staggering at the promise; a strong faith ; a 
full persuasion that what God had promised he was 
able to perform."* In the same chapter other cha- 
racters of faith are mentioned. ( - 1 It is a believing 
onhimthatjustifieth the ungodly; on him that raised 
upr our Lord Jesus Christ from the dead ; a walk- 
ing in the steps of the faith of our father Abra- 
ham, "t Now let any one apply these several 
characters of the faith which is said to be imputed 
for righteousness, to the obedience of Christ, or 
indeed, to any object of faith whatsoever, and 
then say, whether faith itself or some object of 
faith, was intended by the apostle. 

Fifthly, this method of interpreting the scrip- 
tures, is highly dangerous to the whole system of 
revealed religion; more especially to those parts of 
it which are purely the subjects of faith, and there- 
tore offensive to the proud sons of reason. What 
particular branch of Christian theology can we fix 

* Rom, iv. 1771. t Rom. iv. 4, 524.- 
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upon, which might nptj by such a liberty, be 
pruned and pruned again, till stripped of all its 
beauty and excellence, and even torn away from 
the stock of evangelical truth on which it grows. 
Why are so many complaints made against those 
who endeavour to shake the foundations of truth, 
by rejecting the obvious sense of the scriptures, 
calling it figurative language, oriental style, com- 
pliance with Jewish notions &c. ? What justice 
soever there may be in these complaints, if 'we ex- 
pound the scriptures, which assert justification by 
faith, in the manner now under consideration, the 
persons complained of, may justly retort upon us 
as taking a liberty, as great, as unlicensed, in 
explaining the doctrines of revelation, as any they 
do or can take. We have already seen, how glad 
some would be to make it out, that another figure 
is used in these scriptures, which puts a part for 
the whole; that obedience may be included in faith, 
and so, after all, set up justification by works. 
And if divines, and even learned commentators, 
will continue to affirm, that faith itself is not im- 
puted for righteousness, but its object, they cer- 
tainly throw wide open the door for the opposite 
error, that faith is not thus imputed, but its fruit. 
And thus the very strongest passages of the word 
of God on this interesting subject to mankind, are 
made weak and useless, like weapons blunted and 
broke, through our folly in using them, or intirely 
wrested out of our hands. Thus the grand bar- 
rior against justification by works, through our 
deserting it, is seized by the enemy and broken, 
down; and justification by faith (oh^ hear it not 
ye noble spirits of the reformation) justification by 
faith is at once annihilated. But take comfort 
still, ye that contend earnestly for the faith once 
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delivered to the saints. For though, as founded 
in the false opinions of men, this doctrine may be 
shaken and even fall; yet, as founded on the rock 
of revelation, it stands firm and secure, and will 
stand for ever. Neither the object nor the fruit of 
faith is meant, but faith itself. " To him that 
worketh not, but believeth on him that justifieth 
the ungodly, his faith is counted to him for right- 



eousness.'* 



Sixthly, had the inspired writers intended to 
inform us that by faith, they did not mean faith 
itself, when they affirm that it is imputed for right- 
eousness, but the righteousness of Christ, is it not 
reasonable to suppose they would have given us 
some intimation of it? Instead of this, however, 
Moses speaks of it in a way which bears not the 
most remote mark of such an intention. And can it 
be imagined that when he wrote the words, " Abra- 
ham believed" &c. his meaning was, that it was 
not his believing, but the object of it,, which was 
thus imputed to him? or can we conceive, that 
the Israelites for whom he wrote could so understand 
him? St. James is so far from intimating that he 
understood them so, or wished that his readers 
might, that he quotes the words as an argument 
that genuine faith will produce obedience to God, 
as Abraham's did; he informs us that the faith 
which was counted to Abraham for righteousness, 
was productive of good works, and that by works 
his faith was made perfect. Certain proofs these,, 
that he understood Moses to mean faith itself, and 
that he means the same in quoting and applying 
liis words. But if neither the Jewish lawgiver, nor 
the great advocate for Christian obedience, gives 
us any intimation favourable to the scheme we have 
in. hand, surely, if it have any foundation in truth. 
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the apostle of the gentiles mil ? Far from it ; he 
perpetually affirms, that faith is imputed for righte- 
ousness; and though he enters minutely into the 
subject, and rests upon, it a great weight of argu- 
ment relative to the method of our justification, 
yet does he not write one word in his whole dis-, 
course expressly on the subject, jthat suggests the 
most distant idea he means any tiling but faith 
itself. And would it not be unaccountably strange, 
that three inspired writers, on a subject so vastly 
important as the method of our justification before 
God, should unanimously say one t lung, and mean 
another, without ever giving us the least hint of 
what their real meaning is! who can think (hem 
chargeable with a style of writing so infallibly 
calculated to lead into error all who understand their 
plain words, and not their concealed meaning. 

Seventhly, as the apostle's argument on the 
subject of justification, was with his brethren the 
Jews, it is plain that he must use the words of 
Moses, respecting the justification of their great 
patriarch, in the sense that the Jews understood 
those words, or if in some other sense, that he' 
must have informed them of it; but he does not 
inform them of any other sense, but merely takes 
up the words, and without puting any other sense 
on them, than that which is literal and obvious, 
founds on them one of his arguments on justifica- 
tion by faith. It follows, that he used them in the 
sense in which the Jews understood them. Now, 
is it possible for any one to imagine, that, the 
Jews understood these words of Moses to mean, it 
was not the faith of Abraham that was imputed 
for righteousness, but the object of it, and this object 
was the righteousness of the promised Messiah? 
. Lastly, against this method of interpreting the 
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scriptures on this subject, we have the testimony 
of by far the greatest number of the best divines ; 
who are so far from supporting it, . that, previous 
to the reformation, they do not appear to have had 
any knowledge of it, as they uniformly assert the 
imputation of faith for righteousness, without even- 
intimating that the object of faith is thought by 
some to be intended. 

One of the most popular books on the imputa- 
tion of Christ's righteousness,* produces testimonies 
which clearly enough, we confess, support this 
novel method of explaining the scriptures on this 
subject. But that it is novel, is almost evident from 
the date of those testimonies ; for not one of them, 
which yield it the least support, is earlier than the 
reformation. Earlier than that period, indeed only 
three authorities are quoted ; and leaving out the 
interpolations, which are far from being allowable 
in giving the opinions and words of an author, 
two of them assert justification by faith in a way 
to which we heartily subscribe; and the other, 
justification by Jesus Christ the righteous, in a way.; 
which though capable of being misconstrued, yet, 
taken in a sober sense, yieldsriot a shred of evi- 
dence to the opinion before us. So that beyond the 
late period of the reformation, so far as the writer 
can learn, the strange fancy, that it is not faith, 
but its object, that is imputed for righteousness, 
had no existence. To this effect also are the words 
of a great writer,! though but little known. " This 
interpretation we contend for (according to which, 
the -word faith or believing, is to be taken properly 

* Herve.y's Theron and Aspasio, Let. III. 
t Mr. John Goodwin, one of the ejected ministers. See his 
excellent treatise on justification, Chap. II. 
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in all the passages mentioned, and not tropically 
or metonymically) was the common interpretation 
anciently received and followed by the principal 
lights (I mean the fathers) of the church of God 
from the primitive times, and for fifteen hundred 
years together (as far as my reading and memory 
together will assist me) was never questioned or 
contradicted. Neither did the contrary opinion 
ever look out into the world, 'at least was never con- 
tended for) till the yesterday of the last age. So 
that it is but a calumny or evil report, brought 
upon the opinion, and interpretation of this scrip- 
ture which we maintain (unworthy the tongue, or 
pen of any learned and sober man) to make either 
Arrainius of Socinus, the authors or founders of 
either. And for this last hundredth years and up- 
wards, from about Luther's and Calvin's times, 
the fairest stream of interpreters so runs, as to water 
and refresh the same interpretation. You will be 
easily inclined, I presume, to believe both the one 
and the other, that both former and latter times 
have been friends and favourers of the interpretation 
given, if you will please, with diligence and 
without partiality, to ponder and examine these 
few testimonies and passages following, as they 
stand in their several authors respectively.* _ 

" TERTULT.IAN, who lived and wrote about the 
year one hundred and ninety four, in his fifth book 
against Marcion, writeth thus: ' but how the 
children of faith ? or of whose faith, if not of Abra- 

* The reader, without any apology, will doubtless approve, 
both of the quotation cf these testimonies, and of the remarks 
of our author upon them. It will not, however, be thought 
necessary to refer to the book and page of the several authors 
here quo ted; much less to transcribe their own words, some in 
Greek, others in Latin, as they stand in our author's margin. 



ham's? for if Abraham believed God, and tjiat was 
imputed to. him for righteousness, and he thereby 
deserved the name of a father of many nations, we 
by believing God more^ are therefore justified as 
Abraham was.' The same father, in his tract of 
Patience, { Abraham believed God, and was ac- 
counted righteous by him, but lie tried his faith 
by patience, when he was commanded to offer his 
son.' Therefore Terluttiarfs opinion directly is, 
thatthatfaith which is said to be imputed to Abraham 
for righteousness, is faith properly taken, and not 
the righteousness of Christ apprehended by faith, 
because he saith that God tried his faith by pati- 
ence, which cannot be applied to the righteousness 
of Christ." 

" ORIGIN, who lived about the year two 
hundred and three, in his fourth book upon 
the Romans, writing on chap. iv. 3. speaketh 
thus: 6 it seems therefore, that in this place also^ 
that whereas many faiths (that is, many acts of 
believing) of Abraham had gone before, now all 
his faith was recollected and united together, and 
so was accounted to him for righteousness.' And 
in the same place, not long after, he hath more 
words to like purpose. Therefore he joined with 
Tertullian in the interpretation of this scripture." 

" JUSTIN MARTYR, who lived before them both, 
and not long after the apostle John's time, about the 
year one hundred and thirty,* in his dialogue or 

* "We have already seen the testimony of St. Clement, in the 
tenth argument of the preceding section ; a testimony which 
equally bears against either the fruit of faith being included in 
the term, or the object of faith intended. And this St. Clement 
lived in the time, and was a fellow-labourer with St. Peter 
and St. Paul ; and is mentioned, it is more than probable, in 
the epistle to the Philippiaas, chap. iv. 3. His may therefore be 



disputation had 'at Ephesus with Trypho the Jew, 
it seems led them both the way to that interpre- 
tation. ' Abraham carried not away the testimony 
(or commendation) of righteousness, because of 
his circumcision, but because of his faith. For 
before he was circumcised, this was pronounced of 
him, Abraham believed God, and it was imputed 
unto him for righteousness.' " 

" CHRYSOSTOM, who lived somewhat after the 
year three hundred and eighty, in the beginning . 
of bis ninth sermon upon the Romans; ' having 
spoken' (sailh he, meaning Paul in the former part 
of thai-chapter) ' many and great things concerning 
Abraham and his faith,' &c. And a little after, 
* wherefore,' saith he, * was it written, but that we 
might learn, that we also are justified, as he was, 
because we have believed the same God ?' the same 
father again, upon Gal. iii. * for what was he the 
worse for not being under the law? nothing at all, 
for his faith was sufficient unto him for righteous- 
ness! If Abraham's faith was sufficient unto him 
for righteousness, it must needs be imputed by 
God for righteousness unto him ; for it is this impu- 
tation -from God, that must make that sufficiency 
of it unto Abraham. That which will not pass in 
account with God for righteousness, will never be 
sufficient for righteousness unto the creature.' " 

" Saint AUGUSTINE, who lived about the year 
three hundred and ninety, gives frequent testi- 
mony in his works, both to the opinion and inter- 
pretation contested for. Upon Psal. cxlviii. ( for 
we by believing have found that which they (the 

regarded as the best and most ancient testimony to the doctrine 
of justification by faith; excepting that of the inspired writers 
only. Our author probably had not seen it. 
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Jews) lost by not believing. For Abraham believed 
God, and it was imputed unto him for righteous- 
ness;' therefore bis opinion clearly is, that it was 
Abraham's faith or believing, properly taken, that 
was imputed to him for righteousness; and not the 
righteousness of Christ. For that faith of his, 
wlndi was so imputed, he opposeth to the unbelief 
of the Jews, whereby they lost the grace and 
favour of God. .Now the righteousness of Christ 
is riot opposed to unbelief, but faith, properly 
taken. Again, writing upon Psal. Ixx. ' For I 
believe in him that justifieth the ungodly, that my 
faith may be imputed unto me for righteousness.' 
Where by faith he cannot mean the righteousness 
of Christ, because lie calleth it his own before 
imputation: whereas the righteousness of Christ 
can no ways be imagined to be any man's, till 
it be made his by imputation. The same father 
yet again, in his tract of Nature and Grace: 
* but if Christ died not in vain, the ungodly is 
justified in him alone: to whom, believing in him 
that justifieth the ungodly, his faith is accounted 
for righteousness.' And yet once more, in his six- 
ty-eighth sermon of .Time, (if that piece be his,) 
4 Abraham believed God, and it was imputed unto 
him for righteousness.' See, without any work, he 
is justified by faith, and whatsoever was possible to 
have been conferred upon him by the observation 
of the law, his believing alone gave it. all unto 
him. Certainly this author, (whoever he was,) 
by the word credulity, (torso the Lat in word sign i- 
fieth, whereby he cxpresseth that faith which was 
imputed to Abraham for righteousness, could not 
mean or understand the righteousness of Christ." 

" PRIMASIUS, about the year five hundred, upon 
Rom. iv. 3. ' tarn magna fiat donodei fides Abra- 



has, ut et pristinai ei pecata donarentur, et sola prae 
oirini* justitia doceretur accepta:' that is, 6 Abra-' 
ham's faitli, by. the gift of God, was so greatj' 
that both his former sins were forgiven him, and 
this faith of his alone, preferred in acceptation 
before all righteousness.' By Abraham's faith 
alone, he cannot mean Christ's righteousness. 

"BED A , who lived somewhat before the year seven 
hundred, upon Rom. iv. 5, hath these words: 
1 What faith, but that Avhlch the apostle in another 
place fully defiueth: neither circumcision, nor 
uncircumcision availeth any thing, but faith which 
worketh by love; not any faith; but that which 
worketh by love; certainly that -faith, which Paul 
defineth or describeth to be a faith working by love, 
cannot be conceived to be the- righteousness of 
Christ; and yet this faith it was, in the judgment 
of this author, that was imputed unto Abraham, 
for righteousness .' 

<{ HAYMO, about the year eight hundred and 
forty, in Rom. iv. 3: 4 Because he believed God 
it was imputed unto him for righteousness, that is, 
unto remission of sins, because by that faith, 
wherewith he believed, he was made righteous.' 

" ANSELM, archbishop of Canterbury^ about the 
year one thousand and ninety, upon Rom. iv. 3: 
' That he (meaning Abraham) believed so strongly, 
was by God imputed for righteousness unto him: 
that is, &c. by this believing he was imputed 
righteous before God.' . 

" From all these testimonies it is apparent, that 
that interpretation of this scripture which we con- 
tend for, hath anciently ruled in the church of 
God, and no man found to open his niouth, or lift 
up his pen against it, -till it had been established 
on the throne for above a thousand years. Come we 
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to tbe times of the reformation ; here we shall find 
ilie right and title of it still maintained by men 'of 
greatest authority and learning. 

" LUTHER, in Gal. iii. 6: ' Christian righteous- 
ness is an affiance or faith in the Son of God ; which 
affiance is imputed unto righteousness for Christ's 
sake.' And in the same place, not long after: 
c God for Christ's sake, in whom I have begun to 
believe, accounts this (my) imperfect faith, for 
perfect righteousness.* Doubtless this author was 
for the interpretation given ; or else his words and 
he were not of the same mind. 

" BUCER, upon Rom. iv. 3: f Abraham believed 
God, and it was imputed unto him for righteousness; 
that is, he accounted this faith or believing, for right- 
eousness unto him. So that by believing he obtained 
this, that God esteemed him a righteous man.' 

" PETER MARTYR declares himself of the same 
judgment, upon Rom. iv. 3: ' To be imputed for 
righteousness^ in another, sense, signifieth that by 
which we ourselves are reckoned inthe number of 
the righteous.' And this Paul attributes to faith 
only. 

" CALVIN abetteth the same interpretation with 
as high a hand as any of his fellows, upon Rom. iv. 
3 : ' Wherefore Abraham by believing doth only 
embrace the grace tendered to him, that it might 
not be in vain. If this be imputed unto him for 
righteousness, it follows, that he is no otherwise 
righteous, but as trusting, or relying upon the 
goodness of God, he hath boldness to hope for all 
things from him.' Again, upon ver. 5: ' Faith is 
reputed for righteousness, not because it carrieth 
any merit from us, but because it apprehends the 
goodness of God.'. " If all this be not home to the 
point in question, I request the reader that desires 
further satisfaction concerning the judgment of this 
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author therein, to peruse and ponder what he hath 
commented at large upon the sixth verse of Gal. 
lii. Whosoever thinks it prejudicial to Calvin, that 
he should be thought to hold imputation of faith 
(in a proper sense) for righteousness, may, if he 
will,- pity him, and lament over him ; but without 
an index expurgatorius, (and that in folio,) can 
never relieve him. In the place last mentioned, 
(to admit many other passages and expressions 
there extant, as pregnant for that imputation of 
faith which is pleaded for as eyes can look upon) 
he describes at large ,that faith of Abraham (wMch 
is there said to be imputed for righteousness) by the 
nature and property of it; and differenceth it from 
other persuasions that men may have of the truth 
of God. By which carriage of the business it is 
as manifest, as manifestation itself knows how to 
make any thing manifest, that his thoughts were 
never temptecl with any insinuation either of a 
tropical or metonymical sense in the word faith : 
but that the plain, ready, and grammatical signi- 
fication, was that which he wrought upon, ^nd 
framed his interpretation unto. 

" MUSCULTJS, as far as his judgment 'and learn-* 
ing will reach, engagefh himself for this imputation 
also. In his common place of justification, sect. 5. 
1 This faith should be in high respect and esteem 
with us; not m regard of the proper quality of it, 
but in. regard of the purpose and decree of God, 
whereby he hath decreed for Christ's sake, to 
impute it (this faith) for righteousness unto those 
that~believe in him.' The same author, upon Gal. 
iii. 6: 'What did he (Abraham) that should be 
impiuted unto him for righteousness, but only this, 
that he believed God ? ' words plain enough to our 
purpose; yet behold from the same pen, more plain 



than they in another place. Upon Gen. xv. CK 
you shall find words of this importance : ' He so 
speaks of Abraham's faith, that manifest it is, that 
lie disputes of that faith wherewith a man belie veth 
not God simply, but in, or on God.' Where, 
though he makes a difference between believing God 
simply, and believing in God; yet evident it is, 
that if there be either trope or metonymy in the 
word, .believing, he was not aware of it, because 
lie .interprets it of such a faith as properly notes 
the act, not ihe object of believing. Again, after- 
wards, in the same place : ' But when he firmly 
believed God promising, that very faith was imput- 
ed to him, in the place, or stead, of righteousness ; 
that is, he was of God reputed righteous for that 
faith, and absolved from all his sins.' 

" BULLINGEII likewise gives the right hand of 
fellowship to the same interpretation, upon Rom. 
iv. 'Abraham committed himself unto God by 
)>elieving, and this very thing was imputed unto 
iim for righteousness.' And the second time, 
upon. Gal. iii. 6: ' It was imputedr unto him for 
righteousness ; that is, that very faith of Abraham 
was imputed to him for righteousness, whilst he 
was yet uncircumcised.' - 

" GAULTER comes behind none of the former in 
avouching the grammatical against the rhetorical 
interpretation. Upon Rorn. iv. 4: e Abraham be- 
lieved God, and he, viz. God, imputed unto him 
this faith for righteousness.' 

" ARETicrs^ no whit digresseth from the former 
expos itions"upofi*Rom. iv : ' He imputed righteous- 
ness unto him, which is as much as to say, he so 
far accepted or thought well of his faith, as there- 
upon to account him righteous with an imputative 
righteousness.' "Where note, by the way, he dotli 
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not call an imputative or imputed righteousness, 
^ny thing that is righteousness properly so called, 
any righteousness that should be in one person 
inherently, and become another's by imputation, 
(neither do I remember the phrase of an imputed 
righteousness in that sense, in any classic author,) 
.but by an imputative righteousness, he means, 
somewhat imputed or accounted by God far right- 
eousness, which literally and in strictness of consi- 
deration is not such. Again, the same author 
more plainly and succinctly, upon ver. 22, of the 
same chapter, ' A faith so firm and pious, was 
imputed unto Abraham for righteousness.' 

" IELYRICUS forsakes not his fellow-interpreters 
in this point. Upon Rom. iv. 3: ' That same 
believing- was imputed unto him for righteousness.' 
And afterwards, that same poor begging faith, ap- 
prehending the righteousness of Christ, was imput- 
ed unto him instead of a proper righteousness. 

" PELLIC AN us breaks not this rank, upon Gen. 
xv. 6: ' Abraham simply believed the word of 
God, and required not a sign of the Lord ; and 
God imputed that very faith unto Abraham himself 
for righteousness, whereby God is inclinable or 
prepense to do us good.' 

" HANNIUS, another reformed divine, sets to his 
seal that the avouched interpretation is true^ T^E)n 
Rom. iv. 3: ' The faith whereby Abraham believ- 
ed God promising, was imputed, unto him for 
righteousness.' 

" BEZ A himself, upon the same scripture, is as 
deep in the same way as any. * Here,' saith he, 
'the business is, concerning that, that was imput- 
ed to him, viz. his faith.' 

" JuNius,.and TREMELLIUS are likewise of the 
former conspiracy against the tropical interpreta- 



tion. On Gen. xv. 6 : l God esteemed (or account- 
ed) him for righteous, though wanting righteous- 
ness wherewith to stand before God, and reckoned 
this in the stead or place of righteousness, that he 
embraced the promise with a firm belief. 
- " PAB-EUS (the last we shall name of foreign di- 
vines) dealeth out this interpretation as freely as his 
fellows. On Rom. iv. 3 : * We understand by the 
name or word faith, (which is said to be imputed 
unto Abraham for righteousness) Abraham s ao 
quietation or resting, not in himself, or in his own 
merits, but in the promise and graciousness of 
God. 

" Neither are there wanting from amongst our- 
selves, men of the soundest learning and judgment, 
holding forth the light of the same interpretation 
also. Dn. ROBERT ABBOT (aftetwards bishop 
ofSarum) in his apology against Bishop, Parti, 
cap. 9, not far from the beginning; having set 
down those passages of the apostle, Rom. iv. 5, 6. 
he addeth as followeth: * In which words we see, 
how the apostle affirmeth (accordingly as I said) 
an imputation of righteousness without works : 
which he expresseth to be, the reputing of faith 
for righteousness ; for that thereby we obtain re- 
mission and forgiveness of sins. Again not long 
after; for in the imputation of righteousness without 
works, what is it that is reputed for righteousness ? 
faith (saith the apostle) is reputed for righteousness. 
Tell us then, Mr. Bishop, is faith with you reputed 
for righteousness without works ? spit out man, and 
tell us, whether in your first or second justification 
you hold that a man for his faith is reputed right- 
eous, &c. (with more of like importance an the 
page following. ) He that will undertake to divide 
between this author, and the opinion we contend 
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for, must be more severe than to give a man leave 
to be of his own mind.' 

, ". Dr. PKESTON also, maketh himself a stranger 
to the tropical interpretation of this scripture, and 
embraces that which is literal and proper without 
scruple or question. In his treatise of God's all- 
sufficiency, page 12, 13: 'In this sense faith is 
said to be accounted (or imputed) for righteousness. 
Abraham believed God, Gen. xv. 6. God indeed 
made the same proposition j that he doth here for 
.substance, he tells him what he would do for him; 
and (saith the text) Abraham believed God, and it 
was counted to him for righteousness. Now it was 
accounted unto him for righteousness, chiefly in 
this sense, as it is interpreted, Rom. iv. that his 
. very taking of the promise, and .accepting of the 
covenant, in that lie did receive that which God 
gave, that put him within the covenant, and there- 
fore the Lord reckoned him a righteous man, even 
for that very acceptation and believing. But that 
is not all: but likewise he accounteth faith to him 
for righteousness, because faith doth sanctify and 
make a man righteous,' &c. So that it is evident 
(if there be such a thing as evidence in the writings 
and opinions of men) that this man's thoughts 
were never so much as tempted to conceit that the 
apostle should' tropologize or metonymize in the 
word faith, or believing in this scripture. 

:U Mr. JOJLN FORES, late pastor of the English 
church at Middleburgh, a man of known gravity, 
-piety, and learning, in his treatise of Justification, 
capi 28, page 135, hath these words, ' For faith in 
this sentence (meaning where it is said that faith 
is imputed unto righteousness) is in my opinion to 
be taken properly, in that sense whereby in itself 
it is distinguished both from the word whereby it is 



begotten, and from the object of it in the word, 
which is Christ.' 

" Thus," says Mr. Goodwin, " I have cited the 
authority of many authors by way of collateral 
assurance, for , the securing the literal and proper 
interpretation of this scripture." And to these 
many more might be added were it necessary. In- 
stead of this however, let us conclude these argu- 
ments with an acknowledgment of gratitude to 
God, that such a cloud of witnesses give evidence 
to this important doctrine of divine revelation, in 
opposition to the two great methods of corrupting 
it, which .we have had under consideration; and, 
above all, that God has been pleased to reveal this 
doctrine in such a way, as to furnish abundance 
of clear and unanswerable considerations for the 
vindication of it, against opinions which in appear- 
ance approach, the nearest to it, but which in reality 
are. utterly incompatible with it. If deep concern 
for this doctrine has not produced too favourable 
an opinion of the arguments which support it, 
they prove beyond the possibility of .a successful 
contradiction, that the two methods of iriterpreta- 
. tion which they controvert, are erroneous, that 
the scriptures contained in the first section, and ail 
others of the same kind, are to be understood lite- 
rally of FAITH, that the doctrine of justification 
by the imputation of faith for righteousness, is, 
therefore, the doctrine of God, and, as a principal 
foundation stone, in the grand fabric of divine 
truth, is established and settled on the impregnable 
rock of clear and express revelation. 



SECTION IV. 

3L7ie doctrine of justification by faith unfolded, or 
a statement of the sense in which faith is imputed 
j- or righteousness. 

THAT justification by faith, and the imputation, of 
faith for righteousness, denote exactly the same 
thing, in the inspired writings, is a point upon 
which all are agreed ; and that both of them imply 
the plenary forgiveness of past sins, with all the 
privileges belonging to it; To unfold this interest- 
ing doctrine, to state with clearness in what sense 
it is that God imputeth faith for righteousness, or, 
in other words, justifies us by faith, it will there- 
fore be necessary first of all, to explain the terms, 
justification , faith, righteousness, and imputation. 

Ihe term justification, in its strictly proper 
sense, signifies the clearing of an innocent person 
from a charge of guilt which is unjustly preferred 
against him. In this sense, however, the term 
cannot be used with respect to man in relation to 
God ; for as all are actually guilty before him, the 
charge of guilt is not unjustly preferred against us ; 
nor, consequently, can we be cleared trom the 
charge as innocent persons, fn this sense, the 
Psalmist affirms, that " No man living can be jus- 
tified in the sight of God."* The terra justifica- 
tion is therefore applied to forgiveness of sins, not 
because forgiveness clears us from the charge of 

Psal. cxliii. 2. 



74 



guilt, for it necessarily supposes us to be guilty, 
but because when God forgiveth our sins, he 
treats us as though we were not guilty, but per- 
fectly innocent : as though we were not guilty, he 
does not punish us for our guilt; as though we 
were perfectly innocent, he confers upon us the 
privileges which our guilt has forfeited.* 

The term faith, as faith justifies and saves, de- 
notes, a full assent of the mind to divine truth, 
produced by the assisting operation of the holy Spi- 
rit, accompanied by those dispositions which are 
essential to such an assent, and immediately pro- 
ducing obedience suitable to such truth. This defi- 
nition is not founded on any one particular passage 
of scripture, or class of scriptures; but on the 
whole account of that faith which justifies and 
saves, as we find it in all the several passages which 



* There are several things in sin that, in the EDITOR'S con- 
ceptions of it, ought to have a distinct consideration. There is 
the act or fact of sin, its nature, stain or filthiness, its power and 
dominion, its desert or demerit, and its guilt. Now the pardon 
of sin, according to its formal nature, takes away none of 
these, but only the guilt of it. The nature of sin is not taken 
away, sin is a " transgression of the law," and is so still, after as 
well as before pardon ; pardon produces no change in the nature 
of sin, hot only in the state of the- pardoned sinner. Nor does- 
pardon take away its desert or demerit; as long as sin is sin, it 
deserves the wrath of God; the sins forgiven a penitent believer 
do in their own nature deserve everlasting punishment. .Nor 
does pardon remove the power and dominion of sin, nor the 
stain or pollution of it : but it is the power of divine grace that 
destroys the reign of sin, and the Spirit of holiness, that frees 
from the pollution of it. It remains then, that the pardon of 
sin removes the guilt of it only. Guilt is the sinner's obligation 
to punishment, or the wrath threatened by the law to the 
transgressor of it : pardon makes void this obligation, takes off 
the law-sentence which condemned him, and releaseth him 
from his obnoxiousuess to wrath. 
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relate to its nature, objects, causes, and effects. It 
is probable, however, that this account of faith 
will be thought liable to some objections : particu- 
larly, that it does not specify the grand object of 
faith, Christ crucified ; and that it does not express 
that trust in him which is doubtless implied in 
Christian faith. But in answer to the first of these 
objections, it should be considered, that, although 
Christ crucified is the grand object of faith under 
the- Christian dispensation, yet under inferior dispen- 
sations, this glorious object is not so much known. 
It should be considered also, that in the gospel it- 
self, Christ is presented as an object of faith in other 
points of view besides this one; as his being the 
Son of God, his resurrection from the dead, his 
divine authority; power, truth, love, and immu- 
tability. And more still, that although the Lord 
Jesus is the only object of faith with respect to me- 
rit, yet in other respects the scriptures present se- 
veral objects ; particularly, God as giving record 
concerning his Son; as raising him up from the 
dead; as giving promises, such for- instance, as 
those which he gave to Abraham, and so likewise 
the divine power, wisdom, truth, goodness, yea, 
the very existence of God, and his moral govern- 
ment, are all objects of faith. It is true, indeed, 
and a great truth, that we are indebted to the me- 
diation of Christ for every object of confidence, 
which the scriptures present to us, but it is a cer- 
tain fact that they do present these several objects. 
To define faith, therefore, in such a way as to set 
up one object only, though that should be the 
grand object, is manifestly contrary to the word of 
-God; and it would require us to admit the shock- 
ing idea, that all those human beings who have not 
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been favoured with a dispensation which prcsenteth 
this object, have necessarily perished. While on 
the other hand, divine truth, which the definition 
makes the general object of faith, includes the 
grand object presented by the gospel, with this 
advantage, that it does not exclude any other 
within the whole compass of what is called natural^ 
or revealed religion ; and therefore leaves the way 
of salvation through Christ open to men of all 
nations and ages, under what dispensation soever 
they may have lived. The second objection will 
be obviated by the consideration, that a full assent 
of the mind to this truth, Christ was crucifiedfor 
my sins, implies a trusting in him, if taken in 
connexion with the other parts of the definition. 
And the reason why this trusting in Christ cannot 
be expressed in a definition of faith which is to be 
of universal application, is, that such a definition 
could not be applied to any but those who live 
under the Christian dispensation ; excepting, per- 
haps, a very few, who were peculiarly enlightened 
under the Patriarchal and Jewish dispensations. 
' But while some may object that articles are left 
out. of the definition which ought to have been put 
into it, others will probably object that some things 
are put into it, which ought to be left out. Let us 
review the whole. 

Faith is an assent of the mitidto divine truth. 
This is evident; for the scriptures no where ultimate 
that justification or salvation is attainable by believ- 
ing merely human testimony, but every-where by 
believing that which is divine. Thus Abraham 
was justified by believing the divine testimony 
respecting the birth of Isaac and a numerous pro- 
geny by him. And in the New Testament, unbelief 
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is tlie not crediting the divine testimony concerning 
Christ, ; the not believing the record which GocL 
hath given of. his Son.* 

- Faith is a FULL assent to divine truth. Thus, 
again, in the case of Abraham: " He/ staggered 

* The general object of faith, is, the \vhole system of truths 
contained in 'the 'scriptures of tlie Old and 'New Testaments, 
which God hath revealed. Faith is a firm assent of the nliud 
to the truth of these revelations, upon the testimony of God 
the revealer. His authority and veracity, is the immediate 
ground of faith, and it cannot rest on .one more inimoveable, 

'for " the testimony of the Lord is sore;" " If we receive the 
witness of men, the witness of God is greater." 1 John v. 9. 

The special and immediate object of faith is the person and 
mediation of Christ, as tit is through him that a sinner must 
come to God, and take a fiducial hold of Mm as his reconciled " 
father. It is in Christ crucified only, that God presents himself 
to our view as satisfied and reconciled. " God wats in Christ 
reconciling the world unto himself, not imputing their trespasses 
unto them." 2 Cor. v. 19. Faith assents to, and is a firm persua- 
sion of, what the scriptures declare concerning the dignity'of 
Christ's person, and mediatory performances, such as his su- 
preme deity,' incarnation, life, doctrine, miracles, sufferings, 
death, resurrection, ascension into heaven, intercession there, 
and his being appointed to judge the world. These are the 
peculiarities of the gospel-revelation, which put an amiable and 
awful lustre upon it, 'and all of them special objects of faith. 

Yet faith in Christ, as it justifies the sinner, looks only to his 
priestly office ; it considers him as satisfying divine justice, and 
expiating sin, by the sacrifice of himself. Christ's fulfilling the 
broken law, appeasing justice, and suffering death, in the 
nature and place,: of sinful men, is the first thing a convinced 
sinner looks, at, for deliverance from wrath and hell, and it is 
the only 'object of faith, so far as it is employed in the justifica- 
tion of him before. God. Hence Christ is said to be " set forth 
to be a propitiation through faith in his blood." Rom. iii. 25. 
In the first promise off Christ,' he was proposed to sinners in his 
priestly office, as bruised for sin, Gen. iii. 15 ; and it was this 
office of Christ that was shadowed forth by all the legal sacrifi-- 
ces, which were types of Ids perfect sacrifice. EDITOR. 
--'. G 
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'jaot at tlie promise of ppd .through .unbelief; but 
was strong in fait b", giving glory iP^ 5 v& n .d tjeirig 
F-ULjjY persuaded s that. what. he ; hjid -pi^ruised he 
"\vsis able also tb~ perforpi, aiid therefore it ; was jn;- 
"puted to him for righteousness." This full assent 
jpas . required by Philip of the eunuch, when he 
^earnestly desired tojbe baptised : "If thou betievest 
witii.all thy heart thou. mayst." . . . 
. This faith is produced by the. assisting operation 
of the holy Spirit. The word assisting is here 
r .iised to prevent the supposition, that the mind, in 
the work of faith, is altogether passive ; for doubt- 
less it is both passive and. active: passive as it is 
the subject of divine influence ; but active as it 
maketh a right, use of this .influence in actual be- 
lieVvirig. But that faith, in this scriptural ^ense, "is 
r .pf (he operation of God ," is expressly affif mecl Irjr 
St. "Paul;* and that it is of the operation of the 
Spirit of God, not merely of the word, the sariie 
apostle teaches, by informing us, that faith is "the 
'fi-uit of tjie.Spirit^" as well as" love, joyj'pea^'^and 
..all the ottier Christian graces. + To the same pur- 
pose is the benediction he pronounces upon the 
Ephesians, in which faith , as well as peace and 
Ipve, is supposed to come " from God the' ra'ther'and 
the Lord .Jesus Christ."}: His prayer, for the Tlies- 
salonians also, that God k< Fulfil in them the work of 
faith with- power," proves the same fact. And so 
likewise do .the words of oiir Lord to Peter, when 
he informed him, that his faith in hihi as the 
Christ, .itlie son of the living God, prbceedfecl not 
from the teachings of men, nor from any other 
- merely natural cause, but from a supernatural 
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revelation .of God : " Blessed art thpu, Simon 
Barjbhah ; for flesh and blood hath not revealed this 
iihto thee, but ray Father wliicli is in heaven." ! 
""This '"full assent to divine truth, thus divinely 
produced, is accompanied' with several gracfous 
dispositions which are' essential to such an assent^ 
These dispositions, we learn from the scriptures, are^ 
abhorrence of sin, love of righteousness, humilia- 
tion; and "a lively trust 'in 'God, so far as" he is 
made known to us"; arid consequently, a lively trust 
in him in the character of a : saviour," 7 as revealed 
to us in the gospel. * Abhorrence of sin; for 'the 
faith which is of 'the operatioii^df pod, not' only 
implies an assent to the 'great evil ahd'dan'ger of 
sin j but is actually founded" in repentance ; arid 
Tjence 'in trie gospel^ 'rejpentance, ; if not ^n 'thfe 
order df time, : at' least in tlie order of 'tLings;' is 
uniforrnly repres|hted *as precedirig Tajth : we nei^ 
tvhere read, Relieve and repent, : but always, (( rfepeht 
end lielieve." Abhorrence of'sih" is "the 'very essencfe 
bf repeniarice, "arid nevef fails td' accompany justi- 
fying faith. And by necessary consequence, the 
love of righteousness attends it; arid thus" we read 
that by miitti ^jTod" purified' the hearts of the ; first 
jChristians, 'and 'that' true laith w6rketh by love. 
Humiliation is another disposition attendant oh 
faith ; for the truths to' which faith yields her fuU 
assent are of a humiliating ria'ture; Siee this exem- 



p^^ in ,tHe woman that was a sinner, whose 
fears of cpmrjunctlon so copiously "flowed^" and 
whose faith so instantly saved 'her. See it exempli- 
fied in the publican; he stands afar" off; he lifts 
not so much' as his" eyes toward heaven ; he smites 
fiis self-apcu.sihg breast '', upbrii^s .fiitaself \yith Kis 
.sins, and confides in the mercy of \God alone. 
Doubtless he went down to his house justified; he 



so 
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humbled himself, and God . immediately, exalted 
him.. A lively trust in God accompanies this full 
assent to divine truth. Thus Abraham yielding 
i'ull .credit to the promise of God, respecting an 
event which was naturally an impossibility, trusted 
in the Almighty povver of God for its accomplish 
ment. And, indeed, the notion of trust or affiance 
as well as of assent, is included = in the very word 
(ffis-i?) faith and hence we find believing in Christ, 
and trusting in Christ, used in the New Testament 
as synonymous expressions.* , 

Lastly, that such faith as this will immediately 
produce obedience, cannot be the subject of the 
smallest doubt; whether we consider its nature, its 
objects, its divine cause, or its attending disposi- 
tions, cheerful obedience to the whole will of .God, 
so far as revealed, must be its immediate effect. t 
Thus St. James teaches us, that the faith which 
, produces not works is dead ; that such was not the 
,fdith of Abraham, in whom we have at once the 



*Eph. i. 12, 13. 

t Saving faith, which is the leading principle of the divine 
life, has a great deal of energy in it. It is not a bare assent of 

'the mind to the truth of the gospel, for that is not peculiar to 
true Christians ; others may be as really persuaded as they, that 
die scriptures are the word of God, by examining into the 

.grounds, reasons, and evidences of the Christian religion, 
which are such as are sufficient to satisfy all impartial and 
unprejudiced inquirers. Assent completes the notion of faith 
in a philosophical sense : but faith, in the Christian view of it, 
is efficacious, strongly " working by love," Gal. v. 6, to th'e 
production of such love as prompts and constrains to the 
practice of all those good works commanded in the gospel, 
relating to God, our neighbours, and ourselves. In a genuine 
Christian, faith and righteous works are inseparable, so far as 
he has opportunity of performing them ; and it is thereby evi- 
denced, as the tree is by its fruit, the fire by its heat, add 
life by the pulse. EPITOR, 



highest example of faith, and of its precious- 
obedience. Let it not, h&wever, be 'inferred frpm 
this article of our definition, that such obedience 
must be produced, before God will impute faith for 
righteousness. This is an error which we have 
already seen bruised beneath the feet f truth 5 . 
Nb'y this faith is imputed for righteousness' by the 
established and unalterable counsel of the God of 
grace, in the very moment it existeth. 

Let us hasten to explain the two remaining 
terms, righteousness, and imputation. 

In the subject before us, the term righteous 
must be understood according to its strictly -propel 
meaning; a perfect y unsihning obedience to the 
law of God. A righteousness this, which no mart 
living has, for all have sinned. 

The term imputation denotes, simply r the act 
of reckoning or accounting something to another? 
or, as we should say in common discourse, the 
putting of it down to his account. And in the 
scriptures quoted in the first section, to impute, i 
to put down to a man's account that which he 
does, for something else which he does not. This^ 
indeed, is a familiar use of the phrase^ a friend 
intends us ai favour, but, for want of- opportunity^ 
fails to do it; we impute his intention to him for 
the actual performance ; we reckon him to have 
done what he intended to do ; we accept his kind 
intention in the stead of the thing intended-. Thusr 
we find the God of Israel, by an established lanr,' 
imputing or reckoning to the Levites, one thing 
which they did, for another which they did not. 
44 Thus speak unto the Levites y and say unto them, 
When ye take of the children of Israel the tithes 
which I have given you from them for an inheri- 



tance, then ye shall offer up an heave-offering 
of it for the Lord, even a tenth -part of the tithe. 
And this your heave-offering shall be reckoned unto 
you as though it were the corn of the threshingr 
floor, and as the fulness .of the wine-press." The 
Levites had. not an inheritance of land, like their 
brethren of the other tribes; they were divided in 
Jacob, and scattered in Israel; they could not 
therefore offer unto God a tenth of the produce of 
such land as the other tribes did; but he appoints 
that they shall offer a tenth of the tithes which they 
receive, and that this shall be (2\l?rQ, imputed, the 
same word that is used respecting the imputation of 
Abraham's faith for righteousness) reckoned to them 
for the tenth of the produce of so much laud. Here 
Tve find God imputing to the Levites one thing 
which is done, for another which is not done. 
And it is exactly in the same sense .that God for 
Christ's sake imputeth faith for righteousness. 
Abraham had not performed unsinning obedience, 
but " he believed God;" and this which he did, 
God, by an act of grace, imputed to him for 
that which he had not done. And as he treated 
Abraham, so does he now treat all those who walk 
in the steps of his faith. By virtue of Chat gra- 
cious covenant into which he has entered with a 
guilty world, by our Lord Jesus Christ, he im- 
puteth faith for righteousness ; he puts it down to 
our account for an unsinning obedience ; he accept- 
eth of faith alone from a sinner, who has all nis 
days been living in the transgression of his law, 
but who now falls at his feet for mercy, in the 
stead of a proper righteousness, perfect obedience,- 
which would otherwise have been indispensibly 
necessary to his justification. Had .we ; such a 
xia;liteousness to present unto God, the imputation 
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of faith for righteousness would be unnecessary; 
we should stand justified before him as innocent be- 
ings, on the ground of our own spotless obedience. 
But who among the fallen race possesses such a 
righteousness? Who, invested with the garment 
of beauty unwrinkled, and purity unspotted, can 
place himself before the God of infinite righteous- 
ness, on the ground of meritorious innocence ? 
Alas! we all have sinned ! Every mouth is -stop- 
ped! The whole world is become guilty before 
God ! Behold, then, the astonishing grace of our 
offended Creator! God hath delivered~up his be- 
loved Son as a propitiation for the offences of sin- 
ners; and now he imputeth faith for righteousness 
to guilty man, through the propitiation of his be- 
loved Son. Amazing mercy! Gocl is holy, be- 
yond all thought, all measure! man is guilty of 
innumerable transgressions of the divine law! yet, 
under the covenant of grace, this undone, wretched 
creature, upon his sincere believing, is treated by 
his offended Creator as though he were innocent. 

For, first, if he were innocent, he would not be 
liable to the charge of guilt; but although he is 
justly liable to this charge, yet, upon his believing, 
God treats him as if he were not; he freely pardons 
his sins, and so delivers him from the charge. Se- 
condly, if he were innocent, he would not be ob- 
noxious to the penalty of sin, because he would 
not deserve it; so, upon his believing, God remits 
this penalty, though he is guilty, and does deserve 
it. Thirdly, if he had continued innocent, he 
would have stood in the divine favour on the 
ground of merit; so, though fallen, upon his " Be- 
lieving with the heart unto righteousness," -God 
again places him in his favour, on the ground of 
mercy. Fourthly a as perfect innocence would 
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have perpetuated man's moral union with God!, as 
his glorious Creator and bounteous preserve* ; so, 
through believing, though separated from God by 
sin, he is again taken into union with him as his 
divine Redeemer, and compassionate Saviour. 
Fifthly, as man, if innocent, would have freedom 
of access to God his maker, with all the reverent 
boldness of a guiltless being, the perfect workman- 
ship of his hands; so by faith, though destitute of 
innocence, he has freedom of access to God "his 
Saviour, with all the humble boldness of a guilty 
being, who is the highly valued, though most un* 
worthy, purchase of his own blood. Sixthly, as 
man, if innocent, would have retained the image 
of God in which he was created; so guilty as he 
now is, upon his believing, God saves him from 
his depraved dispositions " by the washing of re*- 
generation," and begins to restore him to his holy 
image, " by the renewing of the Holy Ghost, 
which he shedeth on" him " abundantly through 
Christ Jesus." Seventhly, as man, if innocent, 
would never have felt the pang of guilt, slavish 
fears,, and the frown of heaven, but would have 
possessed a consciousness of divine peace, a de 1 - 
lightful hope of eternal felicity, and an- assurance 
of his Creator's smile; so, under the covenant of 
grace, he, though guilty, upon his believing, pas* 
ses from condemnation to conscious acceptance 
with God); from guilty fears of death, eternity, 
and judgment, to blooming hopes of life and im*- 
mortality; and from the frown of God, too f justly 
offended, to the light of his countenance, now. free* 
ly reconciled. Lastly, as man, if innocent, would 
have continued entitled to eternat life^ including 
confirmed habits of holiness, exalted felicity, and 
a glorious immortality; so uppa believing,. God 
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freely restores this title, which was lost through 
sin : so that, "being justified by his grace, we are 
made heirs according to the hope of eternal life." 

"Where is boasting then? It is excluded. By 
what jaw? Of works? Nay, but by the law of 
faith." For who does not discover, that to impute 
faith for righteousness, to justify sinners by faith 
alone,.is an act of mere mercy, sovereign, unmerit- 
ed grace. To what, but this, are we indebted for 
such an imputation? To the meritorious virtue of 
faith? What, mere faith in the mercy of a God, 
whose wrath we deserve, merit the plenary pardon 
of all our past oftences; merit to be treated as if 
WIB had never offended at all! Faith herself never 
fails to renounce the smallest share in the glory; 
never fails to lay the whole honour at the feet of 
him whose mercy ordained such an economy. 
Her language ever is, and of necessity ever must 
be, " We are justified freely by his grace, through 
the redemption that is in Christ Jesus." And how 
immensely are we indebted to this grace for a me- 
thod of justification so suitable to creatures possess- 
ing a nature like ours, and involved in such cir- 
cumstances ! Creatures who possess a nature which 
is rational and immortal;' and therefore account- 
able, and capable of everlasting good or evil ! 
Creatures who have violated the holy laws of Godi 
and thus have trampled on his high authority, and 
rebelled, against his awful throne! Creatures, who 
are therefore become obnoxious to his just displea- 
sure; subject to his righteous curse; and liable to 
that never-ending evil which his displeasure alone 
can inflict, and to which the curse of his violated 
law hath expressly doomed us ! We again repeat, 
(and hope, in language more worthy of the exalt- 
ed theme, to repeat it for ever,) how immensely are 
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we indebted to the immersed njercy of God in 
Christ Jesus, fora metbpji of justification so suit- 
able to creatures possessing a rational, an immortal 
nature ; accountable, ancTcapable of either eternal 
happiness or misery ; but involved in sin, subject 
to the divine curse, anil exposed to endless .perdi- 
tion ! A met hod 'which at once reverses our cpn- 
cJitipn ; absolves our guilt, removes our curse, and 
plucks us from the very verge of 'hell, as brands 
out of the burning! A method which equally se- 
cures all the honour of a free act of grace unto God, 
and all the privileges of a plenary pardon to him 
that belieyeth. -.-. 

That a doctrine like this should be liable tp many 
objections, cannot, however, be matter of surprise, 
jyhen we reflect, first, that, considered in ' itself 
merely, it stands opposed to all pur notions ' of the 
yigjjtepus moral government of God; seco.ndly, 
that if riot considered in itself merely, but j/i it? 
connexion with the whole plan of our rede.mptiou 
jby Clirist, it involves in itself all the difficiiltjes 
whicfi men have raised against the several ctoctrines 
contained in this diyine plan; aricl^ iffiircll^," tKat 
niany pagsages of scripture, which speait'of 'jusifffi- 
cation by Cljrisf, and other passages wnicH ajppear 
to ascribe it to good works, may easily be cbnstru- 
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eel into objections against justification by faitJK 
But whether these considerations will account for 
tliefactor not, such objections are made. "None 
of them, however, are insuperable; for, indeed, it 
jvould be a very serious cjrciinistanQe, if even one 
ipsuperable pbjectipn could be produced against k 
doctrinje so important as the f evened \methoi of 
our justification. Examination" wilt prove thftt all 
jobjections against it are plants which are'ript^bf pur 
Ibeavenly Father's planting, and as such he . 



'pltick them iirj. .. To ftiis examination we must 
devote. seyeral of tbe. following sections, in which 
'a variety of matter will come before us, the whole 
of which, it is hoped, will serve at once to .confirm 
Wiis grand Christian doctrine, and to illustrate 
geveral otHers whrch are closely connected with it. 



SECTION V. 



n examination of the scheme 6f jiistificdiwn prc- 
jposed by Dr. MACKNIGITT^ which in a singular 
'ptiint of view stands opposed to the doctrine of 
'the 'last 'section. 



scheme proposed by this learned arid celebrat- 
etl Commentator,* is so far from allowing justifica- 
tion to be coriterrecls br righteousness to be imputed, 
'jmrniediately upon believing, that it refers the mat- 
ter wholly to the last judgment ; affirming, that it 
is then only that ' God will forgive the sins of be- 
ilievers, justify them, or impute faith unto them 
for 'righteousness. In s'upport of this strange "iio- 
j ti6n, our author, as might be expected, advances 
several strarige arguments, which, however, ought 
' nbt : to pass unnoticed ; especially "as they proceed 
from a writer who is now much consulted, and, 
indeed, deserves to be, by every one. 

: His first ar^uinent to prove that believers are -riot 
justified till tne last judgment, is taken (to usthhis 
own'words) from ihe nature of justification. " To 

* Essay VI. Sect. '5, of" his Translation, Paraphrase, and Motet. 
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be justified, in the scripture, sense of the word, is, 
to be acquitted from, the charge of having broken 
the law of God, either by omitting the duties 
which it enjoins, or by committing the sins which 
it forbids ; consequently, it means, to be freed by 
the sentence of God, from the punishment which 
they incur who break his law." 

But if this account of justification be literally 
accurate, it will prove, not only that believers 
cannot be justified till the last judgment, but that 
they certainly cannot be justified even then. Can 
any man at the last judgment be acquitted from 
the charge of having omitted duties which the law 
of God enjoins? Have not all been guilty of 
such omissions ? Or can any man hope to be ac- 
quitted from the charge of having committed sins 
which the lav/ of God forbids? For this law for- 
bids all sins ; and who is he that has committed 
none? As that great divine, Mr. BAXTER ? some- 
where says, man will never be justified from this 
charge, Thou art a sinner. If, however, our author 
means, our being acquitted from the charge of 
having broke the law of God, by the forgiveness 
of our transgressions, and he expresses his meaning 
in this strange manner, only for the sake of found- 
ing an argument upon it, we will not object to his 
meaning, but as for his argument it has no. foun- 
dation but in his words; nor in them neither, unless 
he means to prove, that man can never be justified 
at all. 

" My second argument," says the Doctor, " to 
prove that men are not justified in the present life, 
shall be taken from experience; and it is this: 
since justification is an act of God's free grace, in 
Which he pardoneth all our sins, and'accepteth us 
as righteous, if believers are pardoned in this, life,, 
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they must in this life be delivered from the punish- 
ment of sin, that is, from diseases and death, and 
every evil which at the fall was inflicted on man- 
kind as a punishment of Adam's sin. The reason 
is, a pardon which leaves the sinner under any part 
of his punishment, is no pardon at all : at least it 
is not. a full pardon." 

One consideration, which is suggested even in 
the argument itself, is sufficient to show, that this 
reasoning proves nothing at all; except, indeed, 
that a strong mind can reason sometimes very weakly. 
" The punishment of sin, that is, diseases and death, 
and every evil which at the fall was inflicted on 
mankind," our author informs us, were inflicted, 
" as the punishment of Adam's sin. " How then does 
it follow, that the pardon of our own personal 
transgressions in this life must free us from these 
evils? Evils which these transgressions did not 
produce ? And if pardon of sins in the present life 
immediately saves a man from the consequences of 
his sins ; from the displeasure of God, the curse of 
his law, liability to perdition, besides all the inter- 
nal effects of conscious" guilt, is it " no pardon at 
all" because it does not also immediately save him 
from the evils which were 'brought upon mankind 
by the sin of Adam? And if, in addition to all 
this, the evils thus brought upon mankind, are, 
through the grace of God, sanctified to the believ- 
er, and turned into great blessings ; and if, after 
they have answered many wise and blessed purpo- 
ses, he is entitled through pardon of sin to an 
everlasting freedom from, arid reward of them, is 
this " no pardon at all? " Our author did well to 
soften this a little, by adding, "at least not a full 
pardon." It will, however, be found as full as the 
scriptures any-where represent justification by faith 
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qs being : and, therefore, a man may be justified, 
in the sense; of the holy scriptures, and yet conti- 
nue to suffer all that believers do suffer in the pre- 
sent state. ,./..' 

" A. third argument, to show that believers are 
nut justified in the present life, arises from those 
-passages of scripture in which justification is repre- 
snted as a thing- future. Of these the principal 
$re, Rom. ii. 5. e Revelation of the righteous 
judgment of God, who will render to every one 
according to his works.' Rom. viii. 24. ' We 
ire saved by hope.' Now hope seen, is not hope; 
for what a man seetb, how also can he hope for it? 
3, c But if we hope for what we do not see, we 
wait with patience for it.'. Gal. v. 5.---' We, 
through the Spirit, look for the hope of righteous- 
ness by faiih.' " 

Tha first of these passages certainly represents 
the last judgment as a thing future. But ,what is 
there in it about remission of sins? What is it 
that God will then render to believers ? To support 
our author's scheme, the passage ought to run thus : 
" To them (hat believe, he will then render remis- 
sion of sins." Instead of this, it is, "To them 
who by patient continuance in well-doing, sek for 
glory, honour,, and immortality, he will render 
eternal life." The second: passage also represents 
$ie object of hope as being future, and proves that 
it must necessarily be so. But what is that object, 
thje hope of which saved the apostle and his breth- 
ren ; that is, saved them from discouragement and 
apostacy ? The verse before informs us it i& " the 
redemption of the body" to a glorious immortality, 
opt the: remission,. of sins. The last of these passa- 
ges will by no means yield the inference our author 
from it, namely, that righteousness is not 
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imputed in the present life, unless it could be prov- 
ed, first, that the " hope of righteousness" signi- 
fies justification : and secondly, that we are not to 
look for this Jn the present life. The term (hxcuod-vvn) 
righteousness y in the writings of this apostle, itself 
alone signifies justification. And, therefore, the 
hope of righteousness may naturally be supposed 
to denote something more, which belongs to justi- 
fication. And why not future glory, called hope, 
because it is the 'grand object of this grace ; and 
u the hope of righteousnessj" because it belongs 
to justification as its grand final issue. But should 
it be insisted that the whole clause denotes nothing 
but justification itself, we then demand, why is this 
not to be looked for in the present life? Or who 
can prove that the passage means; we look for re- 
mission of sins in the life to coiiie? Both these 
points must be gained before the inference drawii 
from the passage can be admitted, and neither of 
them can be, while right reasoning continues to be 
the track which leads to truth. 

" A fourth argument is, if believers on their first 
act of faith are justified, that is, judged in the pre- 
sent life, and acquitted from the guilt of all sinjs 
they have till then committed, they must be judg- 
ed twice; contrary to the declaration of scripture-, 
in which one judgment only of the righteous, as 
well as of the wicked, is spoken of: and that one 
judgment is foretold to happen at Christ's second 



coming." 



It may be allowed, that forgiveness of sins is an 
act of God considered in the character of a judge; 
and that the term justification, which is forensic, 
suggests thfs idea; that consequently, justification 
may be called, a judging of the ""believer. But 
this is not the only act which God performeth as a 



judge, with respect to men, in the present life. 
For all the acts of his moral government, whether 
in conferring blessings, or inflicting judgments, are 
represented as proceeding from his throne as a so- 
vereign judge ; and he is, in these acts, constantly 
said to judge men and nations. If, therefore, by 
judging \ve understand an act of God as a moral 
governor, he not only judges men twice, but times 
innumerable ; and this is far from being contrary 
to the scriptures; they are full of it. But our au- 
thor's argument proceeds on the supposition, that 
remission of sins is an act of judgment, exactly 
the same as that which God will perform at the last 
day. Thisj however, is plainly taking for grant- 
ed what the argument ought to prove. The scrip- 
tures no-where represent remission of sins in any 
such light, but afford as strong distinctions between 
justification by faith, and the final sentence of God 
respecting the righteous, as can well be imagined. 
And if God in this life imputeth faith for righte- 
ousness, and in this sense judge the believer, and 
constitute him an heir of glory ; and if at the last 
day he rewards him according to his works pro- 
ceeding from faith, by actually conferring this 
flory upon him, and in this proper sense judge 
im again, what is there in this that is iaconsistent 
with the declaration of scripture, in which one. 
filial judgment only is spoken of, seeing remission 
of sins in this life is not that final judgment. But 
if a man will give the same name to two distinct 
things, and then argue against one of them on the 
ground on which he himself has been pleased to 
place it, what can be expected, but that justifica- 
tion in this life shall be called a judging of men, 
and because the final sentence is a judging of men 
also, they must both be made to mean the same 
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thing, in order that it may be proved, that there 
is no justification in this life, because then believers 
would be judged twice. 

Such are the arguments by which no less a per- 
son than Dr. MACKNIGHT hoped to make it evi- 
dent, as he expresses it, that the inspired writers 
taught no such doctrine as justification in the pre- 
sent life. His arguments, however, if they are a 
fair specimen of what can be said on the subject, 
do certainly prove that no such thing as he pro 
poses can be made evident. And it is hoped, the 
following considerations will serve to confirm what 
he calls the generally received opinion; that justi- 
fication by the imputation of faith for righteous- 
ness is to be attained in the present life, and cannot 
be at all at the last judgment. 

First, that every scripture that relates to remis- 
sion of sins, justification by faith, or the imputa- 
tion of faith for righteousness, speaks of it as the 
present privilege of believers. As " We have re- 
demption through his blood, the forgiveness of 
sins;"* " By him all that believe are justified 
from all things; "t " To him that worketh not, 
but believeth on him that justifieth the ungodly, 
his faith is counted to him for righteousness." 
These are a mere specimen of the whole language 
of holy writ on this subject. Dr. MACKNIGHT 
acknowledges, indeed, that the scriptures represent 
justification as taking place in this life, and endea- 
vours to prove, that this is only a form of speech 
which shows the certainty that it will take place. 
He quotes several passages in which future things 
are .represented as already existing,' to prove that 
justification, although represented as existing 

* Col. i. 14. t Acts xiii. 39. 
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yet does not, but is a thing future. The instances 
he quotes, however, respect things which it is im- 
possible should be imagined to exist already j and 
therefore this mode of expression could not lead to 
a,ny mistake respecting the time of their existence. 
But this is far from being the case with respect to 
remission of sins; for, according to our author, 
its attainment in me present life is the commonly 
received opinion, and therefore this mode of ex- 
pression respecting* it could not fail to lead to a 
mistake respecting the time of its attainment, if 
that time were not the present life, but the future 
judgment. Besides, the passages quoted by our 
author are accompanied by many others in the 
scriptures on the same subjects, which speak of the 
same things as being future; but this is not the 
case with respect to the scriptures on the subject 
before us. There is not one passage in all the Bible 
which represents remission of sins as a privilege 
"which believers are to receive at the day of judg- 
ment: they all with one unvarying .voice proclaim 
it as the immediate, the present privilege of all 
that truly believe. 

Secondly, facts demonstrate what the doctrine of 
holy writ constantly affirms on this subject. The 
psalmist, David, calls upon all that is within him 
to bless the holy name of God, because he forgave 
him all his iniquities. St. Paul, writing to the 
Ephesians, puts them in mind, that God for 
Christ's sake had forgiven them;* and founds 
upon it the duty of forgiving one another : a poor 
foundation enough, if God had not forgiven them, 
but only promised to give it at the day of judgr 
ment. St. John represents justification as the 

k * - ' 
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vilege of even the youngest, or the least perfect 
class of true Christians : " I write unto you, little 
children, because your sins are forgiven."* u Son, 
be of good cheer," said our blessed Lord to a 
Paralytic, " thy sins are forgiven thee." The 
Scribes; accuse him of blasphemy for this; he 
replies, " That ye may know that the Son of man 
hath power on earth to forgive sins. Then saith 
he to the sick of the palsy, Arise, take up thy 
bed, and go to thy house." Very much like this 
is the case of the " woman which was a sinner." 
She stood weeping behind our blessed Redeemer; 
and, bowing down to his feet, began to pour out 
upon them a flood of tears, wiping them with the 
liair of her head, and anointing them with precious 
ointment. The Pharisee, whose guest our Lord 
was, murmured that he suffered a woman, who 
was a sinner, to touch him/ But Jesus, after deli- 
vering a striking parable on the subject, and giving 
an appropriate address to him, respecting the peni- 
tent who continued weeping at his feet, said to 
him, '" Her sins, which are many, are forgiven." 
Then he said to the woman, "' Thy sins are for- 
given." And again afterward, " Thy faith bath 
saved thee ; go in peace." The parable which our 
Lord spoke on this occasion, of the creditor, who 
"had two debtors, and who, when they had nothing 
to pay, frankly forgave them both, is a certain 
proof that he did not mean to illustrate the nature 
of a promise of pardon, but a real act of forgiveness. 
And when our Lord applied this parable to the 
case of this woman, how would the Pharisee un- 
derstand it; how would the woman understand it ; 
how, in a word, did they that sat at meat with him, 

* 1 John ii. t2.. 
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actually understand it? That it was .a proper act 
of forgiveness, like that of the creditor to his two 
debtors: " They began to say within themselves, 
who is this that ibrgiveth sins also?" ' - 

A third argument which proves that justification 
or remission of sins is attainable in the present life, 
and is not attainable at the day of judgment, is, 
that no account which we have of it in the scrip- 
tures represents the circumstances of the last judg- 
ment as attending it, and that no account we have 
of the last judgment represents forgiveness of sins 
as being a part of the transaction of that awful pe- 
riod. And is it not strange, if justification by 
faith is indeed the work of the last judgment, that, 
on the one hand, the circumstances of that day 
should never attend the scripture account of it ; 
and, on the other hand, it should never be repre- 
. sented as a work to be then performed. What can 
these two circumstances teach, but plainly these 
.two truths, that remission of sins is an act of God, 
graciously performed in behalf of believers in the 
present life; but that it is a work which will not 
.be performed at all in the day when he will judge 
the world. There will be no blotting out of sins 
then ; but men will be judged " according to things 
which are found written in the books ! " 

Fourthly, our author's scheme is full of manifest 
contradictions ; for he allows that believers are in 
this life sanctified, that they are children of God, 
that they enjoy the favour of God, peace with 
God, and delightful intercourse with him. But 
.is it not a contradiction that a man should be sanc- 
tified and holy, and yet not justified ? Be a. child 
of God by adoption, and yet unfofgiven his iniqui- 
ties ? Enjoy the divine favour, and yet God has 
not pardoned his offences against him ? Have 
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ward peace, and yet not have God's gracious par- 
don? And enjoy delightful intercourse with him, 
and all the privileges of justification, of which the 
present state is capable, and yet not be justified. 

Lastly, if believers are not justified till the day 
of judgment, and, according to the scriptures and 
our author, there is a state of glorious happiness 
with Christ between death and judgment, it will 
follow that men may depart and be with Christ in 
glorious happiness, where they rest from their la- 
bours and their works follow them, without justifi- 
cation, without pardon of sin. In a word, tFie 
scriptures would furnish arguments almost innu- 
merable against this absurd doctrine. And we 
cannot forbear lamenting that learned men, and 
more especially great commentators, should weak- 
en the authority of the most important Christian 
doctrines, by advancing principles which common 
sense itself never 'would advance. For although 
such principles are easily exposed and refuted by 
persons who are conversant with such subjects ; yet 
into how many minds they may cast the seeds of 
dangerous error, is not easy to tell. What must 
be the consequence of our author's discussion on 
the subject before us, falling into the hands of un- 
enlightened readers ? Why first, that all those evi- 
dences of justification by faith, or remission of sins, 
which believers in the very language of scripture 
profess to enjoy, are mere fictions. And then, 'se- 
condly, that to seek remission of sins in this life is 
the greatest folly imaginable, seeing it is not attain- 
able. Every man certainly has a right to examine 
and judge for himself, and to propose the result of 
all to mankind ; but surely it is necessary that an 
author, especially an author of celebrity, should 
act with profound caution in advancing and en- 
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deavouring to support by argument, schemes of 
doctrine relative to men's eternal salvation, which 
are contrary to Christian principles, as commonly 
received, and confessedly contrary to the letter 
of holy writ. Such things, however, must be 
expected; and one good endj at least, is accom- 
plished by them ; they afford an opportunity, by 
refuting them, to establish the more firmly the 
truth as it is in Jesus. Such will be the effect of a 
due investigation of the scheme which is the subject 
of this section; it will produce a deeper conviction^ 
probably, than we even had before, that justifica- 
tion by faith is not at all the work of the last judg- 
ment, but must either be sought and attained in the 
present life, or never to all eternity. 



SECTION VI. 

The grand objection to justification l>y fait'k 9 founded 
on Us being injurious to the interests of morality, 
examined and answered. 

To be zealous for good works, is undoubtedly an 
essential trait in the character of every pious man. 
But if our zeal for them be pure and heavenly, it 
will not lead us to adopt, without examination, 
any objections against a doctrine which has the 
least appearance of being an article of divine reve- 
lation, though that doctrine may be represented as 
"being inimical to good works.' For pure zeal has 
respect to good works chiefly as they are agreeable 
to the will of God 5 and subservient to his glory 



among men j and because the truths which God 
has been pleased to reveal, are undoubtedly agree- 
able to his will and subservient to his glory, it will 
have a high respect unto them also: the more so, 
as these truths are the chief instruments which the 
spirit of God employs in, producing good in the 
minds of men, and good works in their lives. To 
be zealous for the one, then, at the expense of the 
other, cannot" be genuine zeal; nor to be zealous 
for the one, and indifferent with respect to the other. 
To say$ or think, " It matters not what a man be- 
lieves, let him only act rightly," is the false, the 
impious zeal of the present age. What is it, but 
to say, (pushing the principle forward to its issue.) 
" It matters not, if a man act rightly, whether he 
believes the word of God, or even in his existence 
or not." So right-acting deists and atheists, by 
this blasphemous indifference to the truths of reli- 
gion, are to be put at once upon a level with obe- 
dient believers. Let us be zealous for good works; 
but let us also be equally zealous for divine truth. 

It is strongly objected to the doctrine of justifi- 
cation by faith, iliat it is injurious to the interests 
of morality ; that it encourages people to expect 
salvation without holiness. And it is true enough, 
that the doctrine may be abused so as to operate- 
most prejudicially against the whole system of 
morality and piety. But ought it to be rejected 
because it is liable to such abuses ? On the same 
ground we may reject the doctrine of repentance 
as. leading to pardon. Is not. this doctrine every 
day abused by millions, who defer the whole busi- 
ness of salvation, by trusting to -the promised re- 
pentance of some. future period;, perhaps that of a 
dying hour? On the same ground w,e may reject 
"doctrine of divine influence, our Lord's medfc 
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ation, and the mercy of God itself. For each of 
these is liable to abuses; and it is certain, that all 
the doctrines of grace, so far as they encourage 
sinful man to expect salvation in a right "way, are 
very liable to be abused by all those who wish to 
attain salvation in a wrong way; to sin on, and 
yet be saved at last. That the doctrine of justifi- 
cation by faith, which is one of the chief of these 
doctrines, should be liable to such an abuse, can- 
not, therefore, be a just objection against it. The 
apostle evidently saw it would be so ; and he him- 
self makes the objections which he knew would 
rise in the minds of. his readers, and answers them 
in a way which secures the interests of practical 
piety, without at all weakening his doctrine of 
justification by faith. After all, his doctrine was 
abused ; and it is highly probable that St. Peter 
alludes to his discussions on this subject, wh"en he 
informs us, that there were some things in his writ- 
ings which ignorant and unsteady persons wrested 
to their own destruction. Shall we then reject this 
doctrine? No, but by vindicating it from the 
charge which is unjustly brought against it, con- 
tend earnestly for this part of " the faith once de- 
livered to the saints." This will require nothing 
but attention to the scripture account of that faith 
which justifies and saves. For it is certain, if 
we should teach that a bare belief of truth, will 
be accounted for righteousness, we should most 
grievously err; and the doctrine would be justly 
chargeable with haying a licentious tendency. 
But this is far from being the account of faith, as 
it is given in the scriptures. Let us carefully at- 
tend to this important point. 

And first,." faith in our Lord Jesus Christ" 
never fails to be accompanied by repentance, 
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(METoiv, literally, a change of mind) towards 
God. Hence repentance and faith are perpetually 
linked together) in the ministry of the baptist, and 
our blessed Lord, in the commission which he gave 
to the seventy disciples, and afterward to his 
apostles; and in the execution of their commission. ' 
Hence again, in all the examples we have of justi- 
fication by faith, repentance manifestly attends, 
and is an essential trait in their faith. What a 
change of mind accompanies the faith of Zaccheus, 
to whose house salvation came that very day, 
the faith of the woman that was a sinner, whose 
sins were forgiven, whose faith saved her on her 
first application to Christ ; she came to him weep- 
ing, and departed in peace, -the faith of the dying 
thief, who accused himself, vindicated the expir- 
ing Saviour, and implored salvation at those hands, 
whiclt were nailed to the cross in order to procure 
it, the faith of the three thousand on the day of 
Pentecost, Saul of Tarsus, the jailor at Philippi, 
and many more. That'faith, therefore, which is un- 
accompanied by this repentance, this change of 
mind towards God, is not the justifying faith of the 
gospel. But if it be thus accompanied, if a sin- 
ner, conscious of his guilt and danger, with his 
whole heart turning from sin towards God, believe 
the good, tidings of salvation by Jesus Christ, is 
there any thing injurious to the interests of morali- 
ty, in the doctrine which teaches, that God im- 
puteth such faith as this for righteousness, justifies 
such a repenting believer by an act of grace, freely 
pardoneth all his past offences ? What can pos- 
sibly be a stronger inducement to such repentance, 
such a blessed alteration of mind, than the imme- 
diate prospect of a free, plenary pardon ? And 
what can more effectually cut off the vain hopes 
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of mere speculatists in religion a than to be taught 
that all their opinions,- how just soever, are not 
true faith, and will never avail to justification, 
while they continue destitute of such repentance? 
, Secondly, humiliation of the soul on account of 
sin is essential to true faith, as we find it represent- 
ed in the sacred oracles. The Pharisee described 
by our Lord abounded in his own kind of faith, 
as well as works; but humiliation of Spirit is 
wanting, and he quits the hallowed place of the 
Most High, applauding himself, but condemned 
of God. The publican has faith in the divine 
mercy alone, being deeply humbled by his own 
sinfulness before the infinite majesty of divine ho- 
liness. His feet, which had trod the path of ruin, 
stand just within the precincts of the sacred place, 
perhaps the outer court; but, through self-abasing 
shame, he refuses to draw near to God's holy 
temple, which had been the residence of the di- 
vine glory. His eyes, which had looked with 
idolatrous regard on the mammon of unrighteous- 
ness, or on other objects beneath the chief good, 
he will not so much as lift up towards heaven, 
ashamed to meet the purer eyes of God. His 
hands smite upon his bosom, which he feels is the 
habitation of depravity and guilt. His lips, in ac- 
cents of deep contrition, pray and confess; while 
liis heart, pierced with penitential sorrow, finds no 
resource but the mercy of God: To this he flies ; 
for this he pleads; in this alone he confides; nor 
confides in vain ; he goes down to his house justi- 
fied;* he abases himself, and God exalteth him. 
And is justification, by faith like this, injurious 'to 
the interests of morality? Does it not strike a 

* Luke xviii. 9 14. 
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deadly blow at the very root of all impiety, the 
three-fold, the entwisted root of unhumbled pride, 
unrelenting hardness of heart, and the most 
specious, the most refined, the most danger- 
ous unbelief. Let the worst of men that ever 
trampled on all authority, human and divine ; or, 
on. the other hand, the most refined, self-applaud- 
.ing moralist that ever trod the path of pharisaic 
righteousness, begin to implore salvation by faith 
in divine mercy alone, as this publican did; the 
one, from being desperately wicked, will instantly 
become a surprising monument of the saving 
power of grace ; the other, like converted Saul of 
Tarsus, an humble, ardent disciple of Jesus, re- 
nouncing every boast, excepting the cross of Jesus 
Christ our Lord ; and both of them will present a 
striking demonstration, how admirably the doctrine 
of faith, viewed in a scriptural light, is calculated 
to promote and secure the interests of genuine mo- 
rality. For no man's faith, if unaccompanied by 
humiliation of Spirit, is the faith of the gospel, 
whether he be a self-applauding moralist, believing 
some things and performing many^ or a speculative 
religionist, believing many things, and performing 
but few. But if a man, of what character soever, 
feeling, confessing, and bewailing his sins, im- 
plore forgiveness, trusting in the unmerited mercy 
of God, as now displayed in Christ Jesus; who, 
that ever knew by his own experience what this is, 
can imagine that the imputation of such faith for 
righteousness, is subversive of practical piety. 
No, though it should even be hlsjirst application 
to his offended Maker, as appears to have been the 
case with this publican ; though it should be like 
his, a short application, as well as the first; yet if 
as genuine, our going down to our house justified 
as he did, exulting in the mercy of God, will yield 
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iis conscious evidence, that this method of salva- 
tion (though sudden enough to disgust scholars and 
philosophers, who come at learning and morals by 
so slow a progress) is divine and durable in its 
moral effect on our whole temper and deportment. 
Thirdly, true faith " worketh by love."* Love 
to God, a supreme delight in him, 1 love to God's 
truth, a high estimation of it, and glowing zeal 
for it, love to holiness, unfeigned admiration of 
it, as existing ineffably in God, and by communi- 
cation, in angels and saints, love therefore to the 
people of God, complacency in them on account 
of their union with Christ, and their likeness to 
him, love to sinners, even our enemies; deep, 
tender concern for their welfare, bowels of pity 
towards them, and burning desire for their sal- 
vation. Such love, however, does not so pro- 
perly accompany faith as- flow from it; but no 
sooner does exist, than this divine light proceed- 
ing from it, fills and irradiates the whole soul, 
and becomes a co-operator together with its cause, 
in producing every thing that is pleasing to God, 
and subservient to the good of men. Such then 
is the faith which God counteth for righteous- 
ness; nor does any man possess true faith, who 
is destitute of this its grand co-operating prin- 
ciple. But if a wretched sinner, turning towards 
God from sin and vain creatures, deeply humbled 
under a sense of his unworthiness, heartily em- 
brace the declaration of mercy made to him by the 
gospel, through the bleeding love of the eternal 
Word made flesh ; and so embracing it, is in a 
moment filled with love to God and his truth, 
to holiness and all holy beings, to miserable sin- 
ners, and even to his worst enemies, will it be in- 

* Gal. 7. 6. 
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jurious to the interests of morality to teach, that 
God imputeth such faith for righteousness ? No, 
the very soul of all true morality is secured by the 
doctrine of faith. 

" Talk they of morals? O thou Weeding love! 
' ' r Thou maker of new morals to mankind! 
The grand morality is love of thee."* 

And it is faith that enkindles this love of Christ, 
and causes it to glow and burn in the bosom of a 
believer, with an ardour which its grand object, 
though invisible to mortal eyes, far more than de- 
serves. u Whom having not seen," says St. Peter 
to true believers, u ye love; in whom, though now 
ye see him not, yet BELIEVING, ye rejoice with 
joy unspeakable and full of glory. "i Nor will 
any thing less than believing in this manner, and 
to this effect, be found available to salvation, under 
the Christian dispensation; " For in Christ Jesus, 
neither circumcision availeth any thing, nor un- 
circumcision, but faith which worketh by love." $ 
Again, fourthly, the faith of the gospel is pro- 
ductive of internal purity. For thus we read, 
that God purified the hearts of the primitive Chris- 
tians by faith. || And it is most certain, that our 
belief of the truth, unless instrumental of the sane- 
tification of the Spirit, is not true faith j and will 
never lead us to salvation : for if it lead not to ho- 
liness, how can it lead to heaven. But if our 
faith be answerable to the definition given in the 
fourth section, it must of necessity tend to the pu- 
rification of the soul from every sinful temper, 
earthly affection, and low, selfish motive. And 
this we shall discover, if we duly consider the na- 

* Young, Night the IV. t 1 Peter i. 8. 

t Gal. v. 6. . || Acts xv. 9. 

i2 
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tare of faith; the full, unwavering, undivided 
assent of the soul to divine truth : its- object the 
truth of God itself, which -is holy; or the grand 
object which his truth presenteth, a holy Saviour 
from sin : its cause the operation of the holy 
Spirit, every one of whose operations is designed 
and calculated to produce holiness; audits attend- 
ing dispositions, all of which stand directly oppos- 
ed to sin. And; indeed, if true. Christian faith 
worketh by love, it cannot do otherwise than puri- 
.fy the heart from all those evils which are contrary 
to love, exactly in that degree that it is exercised, in 
that degree that " God fulfilleth in us all the good 
pleasure of his goodness, even the work of faith 
with power." 

Once more, so far is .the doctrine of justification 
by faith from operating injuriously to the cause of 
morality, that the faith by which God justifies, 
never fails to be productive of morality the most 
exalted. St. James strongly distinguishes between 
that faith which consistcth in mere opinion, and 
that which is a holy, operative principle in the 
heart, producing obedience to God in the life. 
The One he terms a dead faith, the faith of devils; 
the other alone is true Christian faith ; like that of 
Abraham, who, by his faith in God, was led to the 
most exemplary act of obedience that ever mere 
mortal performed. Excepting" the second Adam, 
which is the Lord from heaven," and the first 
Adam in his innocence, together with his inno- 
cent consort, a true believer is the most -refined 
moralist that ever earth presented ' to the eye of 
heaven. Read with attention the whole account of 
a Christian believer as given by St. John. " Who- 
soever believeth that Jesus is the Christ, is BORN 
OP &OD; and every one that LOVETII him that 
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begat, LOVETH him also that is begotten of him. 
By this we. know that we love the children of God, 
when we love God and KEEP HIS COMMANDMENTS. 
For this is the love of God, that we keep his com- 
mandments: and his' commandments ARE NOT 
GRIEVOUS. For whatsoever is born of God, OVER- 
COMETH THE WORU> : and this is the VICTORY that 
overcomcth the world, even our FAITH. Who is he 
that overcorneth the world, but HE THAT BELIEVETH 
THAT JESUS is THE SON OF GOD ? " * How evident is 
it from this whole passage, that by .believing in, 
Christ, believing " that Jesus is the Christ," and 
believing "that Jesus is the Son of God," the 
scriptures, when they speak of salvation by faith, 
do not mean a merely speculative crediting of these 
truths, but a full assent of the mind to them, 
with an eye to salvation by Christ; and all this 
under the saving influence of the Spirit of God. 
For it is a certain fact, that thousands who have 
speculatively believed that Jesus is the Christ, 
never were divinely regenerated, never " born of 
God," as the apostle affirms every one is, who, in 
his sense, believeth this; and that tens of thou- 
sands in the present day speculatively believe '.'.that 
Jesus is the Son of God," who yet do not over-* 
come the world, as our apostle affirms respecting 
his believer, but are complete vassals to the whole 
spirit and practice of the world, notwithstanding 
all their dead faith, their mere opinions. Such 
was the faith of Simon; " Thou hast neither part 
nor lot in this matter," said the apostle, " for thy 
heart is not right in the sight of God." And so 
far was his faith from overcoming the world, that 
he stilL continued himself a wretched slave to sin, 
" in the gall of bitterness, and in the bond of in> 

* 1 Jou v. 1 5+ 
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quity. Besides, when our apostle, -in the same 
passage, defines a little more particularly what he 
means by believing, we find, the most satisfactory 
evidence that it is very superior in its nature to a 
bare crediting of any truth whatsoever. "He 
that hath the"' Son," (the same thing as' believing 
in the Son, in the verses preceding,) " hath life: 
and he that hath not the Son of God hath not life. 
These things have I written unto you that believe 
on the name of the Son of God; that ye may 
know that ye have eternal life, and that ye may 
believe on the name of the Son of God. Arid THIS is 

THE CONFIDENCE THAT WE HAVE IN HIM, THAT 
IF WE ASK ANY THING ACCORDING TO HIS WILL 

JIB HEARETH us. And if we know that he hear 
us, whatsoever we ask, WE KNOW THAT i w& HAVE 

THE PETITIONS THAT WE DESIRED OF HIM." U 

view the whole of this account of one, that, in 
the apostolic sense, believeth in Christ. First, he 
is born of God ; as our Lord expresses it, he is 
" born again, born from above," born of the Spi- 
rit. Secondly, being born of God, he loveth 
God, as his heavenly, father, from whom he has 
received, not only his natural existence, but his 
new, spiritual, heavenly being. Thirdly, as he 
loveth, with supreme complacency," him that 
begat, considered as his heavenly Father, so ne 
now loveth, with affection and delight, them that 
arc begotten of him, all the children of God, con- 
sidered as his Christian brethren. Fourthly, thus 
loving God, he keepeth his commandments; and 
because his obedience flows from love, tlie com- 
mandments of God are not grievous , but delightful 
to him. Lastly, his faith is victorious; whatso- 
ever opposeth him in his spiritual course, " Whe- 
ther tribulation, or distress, or persecution, or 
famine, or nakedness, or peril, or sword," he that 



109 

believeth overcometh. " Nay," says another apos- 
tle, " in all these things we are more than conque- 
rors through him that loved us." 

If then, with the scriptures, we insist on faith 
founded in repentance, accompanied with humilia- 
tion, working by love, purifying the heart, and 
producing universal piety in the life ; faith, which 
whosoever possesseth, is born of God, loveth God, 
and all the children of God, cheerfully keepeth 
his commandments, and victoriously overcometh 
tlie world ; and if we affirm with the scriptures, 
.that God imputcth such faith for righteousness, 
will the interests of morality be injured? It is true, 
if men give an unscriptural account of faith, .and 
then teach that it is such faith that, justifies and 
saves, great, very great harm may be done to the 
whole cause of religion ; or if no account be given 
of it, or but a very imperfect one. And this 
places in a strong light the necessity of treating 
largely of the nature and various effects of justify- 
ing faith, arid- of confining ourselves to the plain 
account which is given of it in the holy scriptures. 
But if some do injudiciously, and others unscrip- 
turally, teach the doctrine of salvation by faith, 
are we therefore to find fault with the doctrine itself, 
as it stands in all its purity on the* sacred page ? 
We cannot view it as it stands there, and then 
accuse it of licentiousness; it is altogether holy in its 
whole tendency. It is impossible for a man even to 
seek justification in this way, without at once re- 
nouncing his sins. and every vain pursuit. What 
then may be expected when he attains this grand 
benefit of the gospel, and lives in the humble 
exercise of one of its cardinal graces ? He will 
form a striking proof, that this doctrine is the most 
powerful of instruments in the hand of divine 
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grace, for the renovation of the human heart, and 
the complete regulation of human life. 

This is not speculation ; not an account of faith 
which has no existence but in theory. It stands 
fair and clear upon the sacred page; and it is ex- 
perimentally transcribed from thence into the hearts 
of thousands of living characters. Thousands of 
blessed men and women happily realize this whole- 
some doctrine. We can produce multitudes, who 
by seeking remission of sins in this way, have not 
only found access into the grace of God, through 
Jesus Christ our Lord, but have given full proof, 
in their whole future life, that faith leads to holi- 
ness. By this method of justification, we have 
abundance of actual proof, that mere moralists 
have become evangelical in their obedience; dull 
formalists have become spiritual, heavenly, and 
ardent in their devotions ; and the very worst of 
mankind, to the astonishment of all who knew 
them, have suddenly been changed into the best of 
men, and have continued such.* 



* Where there is opportunity for performing good works, faith 
never fails to perform them. Upon this ground, Dr. SAMUEL 
CHANDLER very pertinently observes, " Faith in a Christian is 
the principle of action ; and unblamable morals are the proper 
fruits and evidences of it. Faith brings us into a justified state, 
but it is living by faith, or practising all those virtues of a good 
life which God hath commanded, that preserves us in the grace 
wherein we stand. Faith furnishes the grand motives to morality; 
morality discovers the life, and is a noble evidence of the 
power and efficacy of faith. Where faith is genuine, morality 
is its constant companion; and morality wants its noblest cha- 
racter and recommendation that doth not spring from faith. 
Both are in their place necessary, indispensibly necessary, and 
equally so; faith as the root, morals as the branches ; faith as 
the spring and source, morals as the streams that flow from it. 
Salvation is of faith, as it is the inward principle of a divine life; 
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Fear not then, ye advocates for morality, lest 
this grand article of the Christian faith should be 
subversive of Christian practice: it promotes, it 
secures it. Thousands who once ' ' walked according 
to the course of this world, fulfilling the desires of 
the flesh and of the mind," but who now are walk* 
ing in holiness before both God and men, who 
once were a dishonour to human nature itself, but 
are. now ornaments both to civil society arid the 
cause of religion, can declare with meekness, to 
any that ask them a reason of the hope that is in 
them, that the doctrine of justification by faith 
was the truth by which this blessed change was 
effected. The propagating of the doctrines of 
mere morality, being ill suited to human depravity, 
and still worse to human guilt, leaves men just as 
bad as it finds them; so that liars still lie, swearers 
still swear, sabbath-breakers still profane the sacred 
day, drunkards still live in drunkenness, the unjust 
in dishonesty, the miser in covetousness, the proud 
in pride, the pleasure-taker in vain pleasures, and, 
in a word, the sinner in his sins. Whereas the 
preaching of justification by faith is the grand 
truth which " turneth men from darkness to light, 
and from the power of satan unto God; that they 



nor can there be any salvation without good morals, because 
where these are wanting there are no signs of a divine life, but 
the certain evidence that we are barren and unfruitful in the 
knowledge of our Lord and Saviour Jesus. Christ. To assert 
the necessity of both, diminishes nothing from the dignity of 
either, and the representing them as inseparably connected, re- 
serves to each its proper place and importance, and secures the 
honour, the interest, and usefulness of both." Sermons, Vol. I. 
page ST., 58. This is an excellent testimony to the reality, 
energy^ and fruitfulness of faith ; and confirmed by the experi- 
ence and practice of all genuine Christians. EDITOR. 



may receive remission of their sins, and an inheri- 
tance among theoi that are SANCTIFIED BY FAITH 
that is in Jesus." And being thus converted from 
the darkness of depraved nature, to the light .of 
heavenly grace; and from the wretched drudgery 
of satan, to the delightful service of God, they 
do actually receive the remission of their sins, and 
an inheritance among them that are sanctified by 
faith. By the blessed experience of the first of 
these grand benefits, they become happy witnesses 
of the eleventh article of our national church: 
" We are accounted righteous before God only 
for the merit of our Lord and Saviour Jesus 
Christ, by faith, and not for our own works or 
deservings. Wherefore, that we are justified by 
faith only, is a most wholesome doctrine, and very 
full of comfort." And as by receiving remission 
of sins, these characters become witnesses of the 
eleventh article, so, by " receiving an inheritance 
among them that are sanctified BY FAITH," they 
confirm the truth of the twelfth: " Albeit that 
good works, which are the fruits of faith, and 
follow after justification, cannot put away our sins, 
and endure the severity of God's judgment; yet 
are pleasing and acceptable to God, and do SPRING 

OUT NECESSARILY OF A TRUE AND LIVELY FAITH, 

insomuch that by them a LIVELY FAITH maybe as 
evidently known as a tree discerned by the fruit."* 

* The definition of faith given i>y the Rev. Mr. Fletcher runs 
thus: *' What Kfaithf It is belieciTig heartily. What is saving 
faith? I dare, not say, that it is ' only believing, confidently, 
my sins are forgiven me for Christ's sake, 1 for, if I live in sin, 
that belief is a destructive conceit, and not saving faith Neither 
dare I say, that ' saving faith is only a sure trust and confidence, 
that Christ loved me, and gave himself for me : for if I did, 
I should damn almost all mankind for 4000 years.' 
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And, secondly, ye worthy advocates for the 
mediatorial glory of the Redeemer, let not your 
pious spirit be troubled by an apprehension, that 
faith: imputed for righteousness will detract from 
that glory. _It secures, it defends it 3 against the 
attempts of every hand, which would violate it 
with the uhtempered mortar of justification by 
works. Yea, it even adds lustre to it, exhibiting 
it in its native, its divine splendour ! Attend to the 
following considerations : 

First, when faith is said to be imputed or counted 
for righteousness, the very expression implies that 
it is not a proper righteousness. For were faith a 
proper righteousness in itself, there could be no 
necessity for its being counted or reckoned for 
righteousness; it would be absurd language, a con- 
tradiction in terms: it would be as absurd as to 
talk of imputing a man's honesty to him for ho.- 
nesty. Believing does not therefore justify as a~ 
meritorious act, as unsinning obedience would have 
done. The imputation of it for righteousness, is, 
indeed, a certain proof that we are utterly destitute 
of justifying merit, and that we are wholly indebted 
to the gracious economy of God both for pardon 
of sin and eternal life. It is undeserved grace alone 
which freely exerts itself towards guilty man, 
through the merits of Christ, in imputing^that faith 
to us for righteousness, which possesses not the 
smallest meritorious claim to such imputation. 

Secondly, the faith which God imputeth for 

" To avoid putting on the black mark of damnation upon any 
man, that in any nation fears God and works righteousness, I 
Would cliuse say, that saving faith is believing the saving truth 
with the heart unto internal, and (as we have opportunity) unto 
external righteousness, according to our light and dispensation." 
Essay on Truth, Sect. I. 

K 
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righteousness, could have no existence, were it not 
for the mediation of Christ ; for it is in this that the 
gospel requires us to believe. This doctrine, 
therefore, supposes his mediation, and has such a 
dependence upon it, that it could have no existence 
without it. 

Again; could faith exist in the highest degree 
imaginable,. yet would it be utterly unavailable, 
were it not for the cross of our Lord Jesus Christ. 
It thence derives its virtue; it is there faith, hangs 
up all her laurels. It is through the cross that 
God can be just, as a moral governor, and yet the 
justifier of him that believeth in Jesus. Faith 
stands not related to justification, either as a proper 
righteousness j or as an atonement; proper righte- 
ousness we have none, and an atonement we cannot 
make. But an atonement is made, and through it 
God counteth faith for righteousness to every one 
that scripturally believeth. 

Once rnorej although believing is a proper act 
of the mind, yet, rightly understood, it is an act 
which we should be eternally unable to perform, 
were it not for the operation of the Spirit of God 
in our hearts. And this operation, this divine 
influence, is one of the precious fruits of the death 
and intercession of Christ. So that we are indebted 
to God our Saviour for the grace by which we be- 
lieve, as well as for the imputation of our believing 
for righteousness. 

Here then is a method of justification, which 
brings down to the dust all the vain glory of man, 
nor suffers it to utter one boasting accent before the 
Lord. The great apostle was full of this, when 
he exclaimed with such peculiar energy of expres- 
sion, a Where is boasting then ? It is excluded. 
By what law? Of works? Nay ; but by the low 
<*i faith." And with him we may add, u Do 
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tlieii make void the law through faith ? God forbid i 
yea, we establish the law." 

So exactly does this doctrine agree with the 
doctrine of holiness, and with the mediatorial glory 
of the Lord Jesus. It is founded in the latter ; it 
directly and effectually leads to the'former. How 
then can it be thought injurious to the cause "of 
practical religion, or derogatory to the honour of 
the Mediator. View the subject as it stands in the 
word of God, and it will be found equally to sup- 
port and advance both. It strips vain man of ail 
the showy garments of his own imagined merit; 
but it adorns him, at the same time, with the lovely 
vesture of genuine piety : and above all, tearing- 
the wreath of human pride from every brow, and 
placing the crown of glory on the head of Jesus, 
it ascribes salvation to him alone. 



SECTION vir. 

An examination of several passages of stfipture, 
which seem to stand opposed tothe doctrine oftfaith 
being imputed for righteousness , by teaching the 
contrary doctrine of justification by works. 

IT may be necessary to remark before we proceed, 
that when we insist, that faith, and not works 3 
is the method of justification which God hath ap- 
pointed, we mean not, that a sinner may continue 
to neglect what God hath required, and yet obtain 
forgiveness of sin, by believing what God hath 
taught. Let it be carefully recollected, that the 
same holy oracles which have declared, that salva- 
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tion is by faith, have also described what that faith 
is ; and have made it sufficiently evident, that it is 
perfectly inconsistent with the commission of any 
known sin, or the neglect of any known duties.. 

What then do we mean? precisely this, that a 
sinner humbled on account of his sins, and implor- 
ing forgiveness, is to attain this great benefit, not 
by a course of future obedience^ long or short, but 
only by giving full credit to the promises of par- 
don made by the gospel through the blood of 
Christ. And in the moment that such penitential 
supplications commence, the gospel calls upon a 
sinner thus to believe; and in the moment that he 
thus believes, he is justified; God counteth his 
faith to him for righteousness. To put the case 
a little stronger ; suppose such penitential sor- 
row to take place this moment, and such believ- 
ing the next, although there is no opportunity for 
a course of obedience, long or short, in this case, 
yet will God in that moment, freely justify such a 
sinner; and the fruit of "faith, heavenly affections, 
holy tempers, and every good word and work, will 
immediately bud, and open, and afterwards ripen 
to perfection. And we may add, that although in 
a longer course of penitential sorrow, a sinner ceases 
to do evil, and learns to do well, yet is not this 
imputed for righteousness; he is justified only by 
a believing acceptance of mercy through the sacri- 
fice and intercession of Christ. This God will 
impute for righteousness, though it should be 
in the twinkling of an eye after conviction of 
the evil of sin; and nothing but this, though we 
continue in a course of self-invented righteousness 
ever so long. .-,.-.., 

Such, exactly, are our views of the distin cion 
between the two doctrines just mentioned. Sa 
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certain is it too, that they cannot both be the trutht 
of God: if the former stand, the latter must fall ; 
if the one is supported by divine authority^ the 
other must be destitute of such support. 

There are, however, several passages in the Bible 
which seem to teach us, that good works are the 
condition of a sinner's justification. Let us care- 
fully examine a few of the strongest of them. 

"If thou doest well, shalt thou not be accepted ? 
and if thou doest not well,- sin lieth at the door." 

In these words, the condition of Cain's acceptance 
is riot said to be his believing, but his doing well. 

But what is meant by the acceptance of Cain ? 
It is true, the term acceptance is sometimes the 
same in its import as the term justification. But 
it is true also, that in this passage it is capable of 
two other senses, either of which we shall find very 
agreeable to the context, and rather more so than- 
the other. First, Cain's acceptance, or his being 
approved of God, as a true worshipper. Secondly, 
his being accepted of God, according to the right 
of primogeniture, as prince and priest of mankind, 
after Adam's decease. 

We must inquire again, what is here meant by 
"doing well?" The phrase, considered in itself, 
may denote doing well in general; or, as it stands 
connected here, it may respect the manner of his 
offering up sacrifice in particular. That the latter 
is intended appears highly probable. 

God has respect to Abel and to his offering; 
but unto Cain and his offering. he has not respect. 
Cain's countenance falls, and all the gloomy rage 
of envy seizes his heart. God expostulates witb 
the poor wretch, " Why art thou wroth? And 
why is thy countenance fallen ? If thou doest well, 
shalt thou not be accepted?" If thou offerest up 

K 2 
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thy sacrifices in the same pious manner that Abel 
has offered up his, shall I not have respect to thee 
and to thy offering, as well as to him and to his 
offering? 

Now if Cain's " doing well" is thus to be under- 
stood, there is a passage in the epistle to the Hebrews, 
which will assist us in discovering what was the 
particular circumstance in which Abel's well doing, 
with respect to offering sacrifice, consisted, and 
which was -wanting in Cain's offering; why Abel 
was accepted, and . Cain rejected. " By faith 
Abel offered unto God a more excellent sacrifice 
than Cain." There can be little doubt but that 
sacrifices were first instituted with reference to the 
great sacrifice which was afterward to be -.offered 
up, the promised seed which should undo the 
mischief which the serpent had done. What 
.objection then can there be against the supposition, 
that Abel's faith, in presenting his sacrifice to. God, 
looked forward through the divine promise to the 
great sacrifice,, the great deliverer. T-his, however, 
is certain, that Abel's faith was that which rendered 
his offering acceptable, and that the want of faith 
in Cain was the reason of his rejection. The 
" doing well," therefore, upon which Cain's ac- 
ceptance was suspended, was the offering up of his 
sacrifices in faith. 

The words undef consideration will, therefore, 
contain one of the three following senses: First, 
if thou offer up thy sacrifice by humble faith in 
God thy maker, and in his promise of a Saviour, 
shaft thou not be forgiven, accepted of God, .and 
enjoy his favour ? Or, secondly, if thou offer: up 
thine offerings in faith, shaft thou not be accepted, 
approved of God as a true worshipper ? Or, lastly, 
if thou sacrifice to me in faith, halt thou not be 
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accepted as prince and priest of mankind, to rule 
and to minister before me in the place of Adam thy 
father? ~ 

Two reasons make it highly probable that this 
last is the true sense of the words. First, the 
Hebrew word (WKtf) agrees better with this sense, 
than -with either of the others; literally signifying 
exaltation -or 'elevation. In the margin of our Bible, 
it ds very fitly Tendered, " Shalt thou not have the 
excellency." What excellency ? doubtless the ele- 
vated, the exalted dignity of filling the place of 
Adam after his decease; the supreme dignity of 
prince and priest, which hitherto had been possessed 
by the father of mankind. Secondly, the latter 
clause of the verse requires this sense, " Unto thee 
shall be his/desire, (meaning Abel's) and thoushalt 
rule over him." 

But in which sense soever we understand the 
words, they are very far from opposing the doctrine 
of jusification by faith, and as far from yield- 
ing any aid to the contrary doctrine. The offering 
up of sacrifice in faith was the " doing well" on 
which his acceptance was suspended; consequently 
faith, not works, was the condition of his ac- 
ceptance, in what sense soever the term is to be un- 
derstood. 

Attend yve next to the words of the prophet 
Micah: " He hath showed thee, O man, what is 
good. And what doth the Lord thy God require 
of thee, but to do justly, to love mercy, and to 
walk humbly with thy God." 

To understand this fine and impressive passage, 
which perhaps is not generally understood, we 
must read from the beginning of the chapter. 
The prophet calleth on the heights and the depth 
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of the earth to listen to the voice of 'Jehovah, 
while he expostulates with his ungrateful people, 
who had departed from his worship, and served 
other Gods. God then speaks, and demands from 
them, what injury he had ever done them, or in 
what respect he had wearied them. He puts them 
in remembrance of the good he had done to them, 
and then requires them to vindicate their conduct 
in departing from him, by testifying against him. 
. An Israelite (or the whole people personated by 
one) then steps forward, and insolently answers 
Jehovah by insinuating, that it is so difficult to 
please him, and that he requires so many costly 
sacrifices, that the people might well be weary 
of his service. 

" Wherewith',", says he, (we conceive in a con- 
temptuous manner) " wherewith shall I come before 
the Lord, and bow -myself before the high God? 
I am required to worship him: but what costly 
.present must I bring in my hand, to render rhy 
services acceptable? Shall I come before hi ni 
with, burnt-offerings, with calves of a year old; 
nay, these will riot suffice to- please him; it must 
.be a sacrifice more costly still. Will the Lord 
be pleased with thousands of rams, and ten thou- 
sand of rivers of oil ? No, even these will fall 
short of pleasing him, he will find fault with my 
services still. What shall be done to please such a 
God! Shall I give my first-born for my trans- 
gression, the fruit of my body for the sin of my 
soul?" 

The prophet now rises in behalf of God, and 
replies to these audacious insinuations: ".He 
hath showed thee, O man, what is good," what is 
pleasing and acceptable to him, why then dost thou 
thus impiously inquire, as though thou knewest 
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not what is pleasing to him, or as though it were 
impossible to please him? " He hath showed 
thee, Oman, what is good; and what doth the 
Lord thy God require of thee?" Does he, as 
thou wouldst insinuate, require such costly sacri- 
fices at thy hand, that his service is hard and op- 
pressive? " What does he require of thee, but 
to do justly," injuring no one by word or deed ; 
" to love mercy," exercising compassion and be- 
nevolence towards all men; " and to walk humbly 
with thy God," as well as justly and benevolently 
towards mem 

This sense of the whole passage is not necessary 
to the inference we mean to draw from it, but to us 
it appears the true sense. First, because it is ex- 
pressly a controversy between God and his people; 
which seems to require that their reply should be a 
plea for their own conduct, in renouncing his 
service; and that the answer of the prophet, on 
God's behalf, should be a refutation of their plea. 
Secondly, God requires them to testify against 
him,; and the words which we suppose to be the 
impious answer of the people immediately follow; 
and if thus understood, do testify against ."him, 
but, as commonly understood, they neither testify 
against him nor themselves. Thirdly, the latter 
part of the inquiry, " Shall I give my first-born 
for my transgressions," &c. is a very improper one 
for a pious Israelite; it might well enough have 
suited a deluded worshipper of Molock. Lastly, 
the reply of the prophet is a mode of address never 
iised in all the scriptures but in reply to something 
evil and erroneous, and naturally conveys the idea 
of disapprobation. It is very probable, however, 
that attachment to the popular sense of this passage 
will prevent some from admitting this interpret-i- 
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tion. Let it be so; yet will riot the doctrine of 
justification' by faith be at all affected by it, the 
words in question being evidently designed as 
a summary of all those duties which God required 
x>f the Israelites, in opposition to the imagination, 
that costly sacrifices would please him instead of 
obedience; or, rather, in opposition to the insinua- 
tion, that he Was not to be pleased with any thing. 
But we find not one word or any specific condition 
of the forgiveness of sins, no more than in any 
other general or particular statement of the duties 
which God reqtiireth from us. For it is not here 
said or meant, " What doth the Lord thy God re- 
quire of thee," as the term of thy justification? 
But rather, what doth he require of thee, as the 
course of duty in which thou oughtcst to walk? 
Not costly sacrifices, not hard and almost impossi- 
ble services ; but justice, mercy, and an humble 
walking with God. 

Again ; " If ye forgive men" their trespasses, 
your heavenly Father will also forgive you."* 

Here the forgiving of others is made an express 
condition of being forgiven of God ; and not a word 
is said about faith. But if we take these words in 
an unqualified sense, they will not only destroy the 
necessity of faith, and even of repentance, but of 
all moral duties, this one excepted. It would follow, 
that if a man happen to be of a forgiving temper, 
he shall be forgiven, although, in all other respects, 
a wicked man, an impenitent unbeliever. But these, 
we all know, are notoriously false principles; and 
therefore the sense of the words must be qualified. 
The meaning is plainly this: If ye, who seek for- 
giveness from God, forgive others what they have 

- * Matt. vi. 14. 
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done or said against you, God will forgive you. 
But that seeking forgiveness by faith is supposed, 
might be proved most largely from other parts of 
the word of God ; and that the forgiving of others 
will never suffice, where such faith is wanting. 
For, as Dr. WHITBY remarks on the passage, 
though negative precepts are absolute, and he that 
forgives not shall never be forgiven, yet affirmative 
promises admit this limitation, if no other con- 
dition of salvation is wanting. 

Again ; " In every nation, he that feareth God, 
and worketh righteousness, is accepted."* 

We shall make only two remarks on this passage. 
First, that they specify no particular condition of 
entering into a state of acceptance by justification ; 
but describe the religious character of such as are 
now accepted : they fear God and work righteous- 
ness, as Cornelius and his pious neighbours did. 
But, secondly, if by acceptance we understand 
(what is undoubtedly meant) God's approbation of 
such characters, we not only allow, but insist, 
that their fearing of God, and their working of 
righteousness, proceeding from faith, is the perpe- 
tual condition of such acceptance. For although 
it is a glorious truth, that a sinner in one moment 
enters into a state of favour with God by faith 
only, yet it is as true, that a believer is every 
moment pleasing or displeasing to God, according 
to the^whole of his inward tempers and his outward 
deportment. 

These two remarks sufficiently rescue the passage 
from the hands of those who would use it against 
the doctrine of faith being imputed for righteous- 
ness j but there arises a question which it may be 

* Acts x. 3a. 
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thought necessary to notice. If in every nation, 
he that feareth God, and worketh righteousness, is 
accepted, how do such characters enter into a 
state of acceptance, where the light of the gospel 
shines not? Can they be justified by faith, who 
have no knowledge of the object of faith ? 

We may reply, first, that although these have 
not the scriptures to teach them, yet they have 
the visible creation, which is sufficient to make 
knoyvnto them the invisible things pf Jehovah, even 
his eternal power and godhead.* They possess 
also the light of reason ; and, we doubt not, some 
traditional, though very confused knowledge, of 
the original revelations of God to mankind : their 
sacrifices are almost demonstrations of this point. 
The dispensations of Providence also are sources 
of light to them: for God has at no time " left 
himself without witness among them, seeing he 
gave them rain from heaven, and fruitful seasons, 
filling their heart with food and gladness." Yet 
farther, " these having not a" written <c law, are a 
law unto themselves ;" which shows the work of the 
law written on their hearts; their conscience also 
bearing witness, and their thoughts, the mean- 
while, accusing or else excusing one another. 
And we would ask. Who writes this work of the 
law on their hearts? Who gives them the light 
respecting it which they possess, and which to 
such a degree regulates and influences their moral 
sense? It is God; it is " that light which lighten- 
eth every man that cometh into the world." 

Such of mankind as are thus circumstanced, 
are not, therefore, destitute of an object of faith, 
nor of those means which are sufficient to conduct 

* Earn. i. 19, 20. 
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them to that object. And why may we not sup- 
pose* that, devoutly believing in God, according 
to the dispensation they are under, they enter, 
by such believing, into the favour of that God ; 
and that, conducting themselves afterward agree- 
ably to the work of the law which is written on 
their hearts, they continue to be graciously accept-? 
ed of him ? They never heard of Jesus, yet are 
they saved through the same merciful economy as 
those who have heard. 

We reply, secondly, that such persons do virtu- 
ally believe in Christ, they believe all that is reveal- 
ed to them; and on the same principle would 
actually believe in Christ were he revealed. They 
already act agreeably to the low advantages of their 
dispensation; and were they introduced into the 
superior advantages of Christianity, we have every 
reason to suppose they would be equally faithful in 
the improvement of them; their faith in God, 
under the beams of the gospel, would ripen into 
faith in the Son of God, and into a cordial recep- 
tion of all the promises which in him are, yea and 



We allow that we now proceed partly on spe- 
culative ground ; but if our speculations are pro- 
bable, no more can be expected on a subject of, 
this nature. To say the least of them, they have a 
more pleasing aspect than the horrible supposition, 
that whole nations are consigned to inevitable per- 
dition merely because they are destitute of our 
superior privileges. A supposition this, at which 
Christian charity must recoil ; a supposition which, 
as it is frightful in itself, is also contrary to nume- 
rous express intimations of the Bible, and wholly 
opposed to the unbounded compassion diffused all 
over the sacred page. 

& 
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. Let us pass from the words of St. Peter, to th.oso 
of St. Paul: " Not the hearers of the law are 
justified before God, but the doers of the law shall 
be justified."* 

What is implied in being a doer of the law ? 
And what is the justification which is to bd attained 
by this method? These two inquiries will at once 
conduct us to the meaning of the words, and to 
two important points of the Christian system. 

To be a doer of the law most certainly implies 
faith ; we will not say Christian faith, nor even so 
much as Jewish; for the apostle here supposes 
persons who never received the Mosaic law to be 
doers of it. But faith there must be, according to 
the dispensation a man is under; " for without- faith 
it is impossible to please God;" for he that cometh 
to God must believe that he is, and that he is a 
rewarder of them that diligently seek him. He, 
therefore, who believes in God, according to the 
manifestations God hath given of himself, under 
different dispensations, bringing forth the fruit of 
faith, shall be justified in the sense here intended : 
as the gentiles, . under the dispensation of his 
works and providence; the patriarchs, under the 
dispensation of the promises ; the Israelites, Under 
Moses and the prophets; the disciples of John, 
under his ministry; and Christians, under the 
dispensation of the gospel. But, secondly, what 
is that justification which is to be attained by such 
obedience? It is manifest, from the connexion of 
the words, that it is not the justification of whiqh 
we are treating; it is not the remission of sins; but 
that final justification of all obedient believers, 
which shall take place in the day of judgment. 

* Rom. ii. 13. 
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This is clear from the verse before, where the 
apostle expressly speaks of the last judgment; and 
is still more evident from the sixteenth verse, in 
which we find that this justification is that which 
will take place, " .in the day when God shall judge 
the secrets of men's hearts by Jesus Christ." 

Thus, as before remarked, these two inquiries 
have conducted us to the meaning of the words, 
and, at the same time, to two important Christian 
principles. First, that genuine obedience is the 
fruit of faith : and, secondly, that the final justifi- 
cation of believers, at the bar of God, will turn 
wholly on the evidence of their works of faith, 
their obedience to the law of God. Exactly to 
the same purpose are the words of our Lord, " By 
thy words shalt thou be justified, and by thy words 
thbu shalt be condemned." The verse preceding 
fixes the sense ; " I say unto you, that for every 
idle word tbat men shall speak, they shall give ac- 
count in the day of judgment."* 

We shall conclude this section by an examin- 
ation of the noted passages on justification by 
works, in the epistle of St~. James. " Was not 
Abraham our father justified by works, when he 
offered up Isaac his son upon the altar? Ye see 
then how that by works a man is justified, not by 
faith only."t 

It will be readily allowed, that if the term justi- 
fication here denotes remission of sins, the impu-^ 
tation of faith for righteousness cannot possibly be 
reconciled to these passages. But that it does not 
here denote remission of sins, admits of proof, and 
even of demonstration. 

For, first, on the supposition that forgiveness of 

* Matt. xii. 37* t James ii: 21 24.. 
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sins is here intended, the whole passage would be 
a flat contradiction to the numerous and express 
declarations of holy writ, which we shall have oc- 
casion to quote in a following section. Take one 
as an instance: " We conclude, therefore, that a 
man is justified by faith without the deeds of the 
law." Surely we can never admit this conclusion 
of St. Paul, and these assertions of St. James, if 
the latter mean the same, justification as the former. 
And this is only one out of very many scriptures, 
into a contradiction of which, the advocate for- 
pure religion and undefiled, is forced by this way 
of explaining his words. But we cannot, we dare 
not, we need not admit, that an apostle of Christ 
opposes a doctrine which is expressly asserted by 
both Christ and his apostles ; and we might con- 
fidently conclude from this, that he speaks not of 
the same justification. 

But, secondly, this is demonstrable from the 
passage itself. For the apostle speaks of a justifi- 
cation of Abraham, which was nearly thirty years 
after his faith was imputed to him for righteous- 
ness. For this imputation took place before the 
birth of Isaac; and if St. Paul may be relied on, 
Rom. iv. 1, 2, 3, this imputation was his justifi- 
cation, and the words of Moses, Gen. xv. 6, a 
proof that he was then justified by faith,, and not 
by works. But the justification spoken of by St. 
James was long after the birth of Isaac; the in- 
stance given is ^ the offering lip of Isaac his son," 
which certainly was a considerable time after Abra- 
ham believed God's promise of the birth of that 
son, and is generally supposed to have been nearly 
thirty years after. So that the justification of 
Abraham by faith, when he believed God's promise 
of a son by Sarah, and his justification by works. 



many years after, when he offered up that son on 
the altar, cannot possibly denote the same justifica- 
tion. 

Thirdly, nothing can be more evident than the 
distinction between the justification by faith, with- 
out the deeds of the law, so strongly insisted on by 
St.. Paul, and the justification by works, as well 
as faith, as strongly insisted on by St. James. 

St. Paul's is the justification of the ungodly 
by faith; St. James's the justification of pious 
believers, who, like the aged patriarch, are bring- 
ing forth the precious fruits of faith. 

St. Paul's is the justification of " the guilty, 
whose mouth is stopped before God," and who are 
condemned by his violated law ; St. James's is the 
justification of those, who, like believing Abraham, 
are already justified by faith, already saved from 
wrath, already accepted in the beloved. 

In a word, St. Paul speaks of a shiner's attain- 
ment of justification by faith; St. James of his 
continuing justified. by faith and its fruit, good 
works. 

To what, then, does the w.hole amount? To 
two capital articles of Christian truth. First, that 
a sinner is justified by faith only; in the moment 
that he believes with his heart unto righteousness, 
God forgives him all his past offences, and admits 
him into his favour as though he never had ofienel- 
ed : and this he does by a free act of grace, 
through the redemption that is in Jesus. Second- 
ly, that his subsequent justification as a believer, 
his continuance in a state of justification, is not 
by faith only, bat by works also: and this like- 
wise by a continuance of the free exercise, of the 
same grace towards him, through the same media- 
tor. 
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Both these are doctrines .of the highest impor- 
tance^ and we must no more disregard the one than 
the other. They are taught in the scriptures with 
equal clearness ; and deprived of either, we should 
be utterly destitute of a key with which to unlock 
a considerable part of holy writ, respecting faith 
and works. On the contrary, those passages^ 
which without these doctrines are sealed up, and 
must remain so, upon a judicious application of 
them, will easily open; the seals will be loosed, the 
sacred volume will unfold, and present to us, in 
their native beauty, those two capital articles of the 
religi on of God . We sh al I see with ad miring ey es v 
that faith imputed for righteousness through the 
atonement of Jesus^ is the abundant spring whence- 
flow all the streams of genuine piety; and that this 
precious spring, together with its equally precious 
st reams, form the character of a Christian believer, 
and constitute the one united condition of his 
continued acceptance with God. 

Other passages of the Old and New Testament 
might be easily produced, which at tlie first sight 
may seem to favour the doctrine of justification by 
works ; but they all admit of a rational explication, 
without at all admitting such a doctrine; and v 
rightly explained, form essential parts of that one : 
complete whole, which constitutes Ihe perfect 
system of evangelical truth. 
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SECTION VIII. 

Further confirmations of the doctrine of justification 
by faith, drawn from the sacred writings. 

THESE writings present to us various sources of 
evidence, from which may be derived arguments 
in favour of the doctrine before us, possessing dif- 
ferent degrees of strength, according to their remote 
or their near relation to it. 

Let us begin with the argument which arises 
from the peculiar stress which the oracles of God 
perpetually lay on faith. 

It is unnecessary to quote all the passages, in 
both the Old and New Testament, on this topic : 
indeed they are far too numerous to quote, unless 
we wished to make a volume of them. Bat who 
can read the eleventh chapter of the epistle to the 
Hebrews, without discovering that a stress is laid 
on faith, which is not laid on any thing else that 
concerns man as a candidate for salvation? Even 
that, one passage, where the apostle, overflowing 
with the plenitude of his subject, compresses much 
into one or two sentences, sufficiently impresses us 
with this conviction, the " moment we read it : 
" What shall I say more? For the time would 
fail me to tell of Gideon, and of Barak, and of 
Sampson, and of Jepthae, of David also, and 
Samuel, and of the prophets. Who through faith 
subdued kingdoms, wrought righteousness, obtain- 
ed promises, stopped the mouths of lions, quench- 
ed the violence of fire, escaped the edge of the 
sword, out of weakness were made strong, waxed 
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valiant in fight, turned to flight the armies of the 
aliens," &c. 

Again ; when a miracle is to be wrought, Jesus 
perpetually requires faith in order to it ; when it is 
wrought, he ascribes it to faith, as though it -had 
actually performed the miracle; when he refuses 
to work miracles, it is because of their unbelief; 
when faith is weak he upbraids, in cutting lan- 
guage, even his own disciples; and when it is 
strong, he expresses the highest approbation. 

Abraham, because of his faith, is not only ac- 
cepted of God, but is commended by -divine 
oracles as an eminent example, and obtains the 
peculiar dignity of being styled the father of be- 
lievers : an honour not conferred on Abel, although 
he believed, nor on Enoch, or Noah; it was re- 
served for him whose faith Was so great that he 
staggered not at the promise through unbelief. 

Further; when our Lord is asked by the Jews r 
" What shall we do that we may work the works 
of God ? " He replies, " This is the work of God, 
that ye believe on him whom he hath sent : " as 
though the whole of the work which God required, 
were comprised in this. one. 

Lastly, when the followers of Christ are men* 
tioned, they are generally characterized by the 
phrase, " them that believe;" a phrase so fre- 
quently used in speaking of them, that it would 
require some labour to prove, that all the other ap- 
pellations which are given them, if put together^ 
would amount to the same number. Yet we know 
that the followers of Christ are possessed of many 
graces besides faith; but even love itself has not 
the dignity of characterizing them. It is not said, 
all that LOVED, but, " all that BELIEVED were 
together, and had all things common : " not even, 
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all that were CHRISTIANS, but " the whole multi- 
tude of them that believed were of one heart and 
of one soul." 

And why is so great a stress laid on faith? It 
cannot be because of its intrinsic excellence being 
greater than that of all other Christian virtues ; for 
love is undoubtedly very far superior to it. Why 
then is it thus perpetually brought forward, and 
dignified? Why has it honours paid to it, which 
are withheld from virtues intrinsically its superior ? 
Why has it a stress laid upon it, in every part of 
scripture, which is not laid on any thing else, nor 
even on all other things united? It is evidently 
because faith is the grand instrument of salvation ; 
and all those graces, which, in themselves, are 
very superior to it, are implanted and matured by 
its instrumentality; and ail those works of piety 
which adorn the trees of righteousness, and which 
are lovely in the sight of God, are its precious 
fruit. 

If then so great a stress is laid on faith, because 
of its being the grand instrument of salvation, we 
infer, that the great branch of salvation now under 
consideration, pardon of sin and all its benefits, 
becomes ours through the instrumentality of faith. 
We allow, this does not prove that faith is instru- 
mental of salvation by the imputation of it for 
righteousness ; this inference would be too. strong 
for the premises. But the inference we draw, that 
faith is, in some way, the grand instrument of 
salvation, is clearly deducible from the two consi- 
derations, that a greater stress is laid on faith than 
on any thing else; and that this stress is laid upon 
it as the instrument by which salvation is attained, 
seeing it is inferior, in itself, to other Christian vir 
tues. 
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A second argument, and which will possess 
greater strength, and a nearer relation to the point 
in hand, may be drawn from all those scriptures 
which make unbelief the one great cause of God's 
displeasure, a deprivation of divine favours, and a 
judicial rejection. 

Let us attend to a few passages on each of these 
topics. And, first, those which make unbelief the 
one great cause of God's displeasure. The peo- 
ple of Israel hearkened to the men who brought 
an evil report of the land, and they believed not 
God. " And the Lord said unto Moses, how long 
will this people provoke me ? And how long will 
it be ere they believe me, for all the signs I haVe 
showed among them ? I will smite them with, pes- 
tilence and disinherit them." * 

Again; ei Ye believed not the Lord your God, 
who went in the way before you," &c. " And 
the Lord heard the voice of your words and was 
wroth." t 

Once more; " The Lord heard this, (name- 
ly, the unbelieving language of Israel,) and was. 
wroth, so a fire was kindled against Jacob, and 
anger also came up against Israel; because they 
believed not in God, and trusted not in his salva- 
tion." 

Secondly, attend tb those passages which make 
unbelief the cause of the deprivation of divine fa- 
vours. Passing over Moses 7 being deprived of en- 
tering Canaan; the unbelieving lord's being de- 
prived of a participation of the unexpected supply 
of food, and even of his life also; the father of 
John, Zechariah's deprivation of speech ; and the. 
people's loss of the benefits of Christ's mighty 

* Numb. xiv. 11, 12. t Pent. i. 32 34-, 
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works, let us^direct our attention to effects of un- 
belief still more to be deplored. 

It deprives its unhappy subject of all the benefit 
which is designed to flow through the precious me- 
dium of the gospel. For the gospel was preach- 
ed to the Jews as well as to us, " but it did not 
profit them, not being mixed with faith in them 
that heard it.* 

It deprives men of present salvation from sin. 
" If : ye believe not," said Jesus to the Jews, " that 
I am he, ye shall die in your sins."t 

It deprives men of future as well as present sal- 
vation. " He that believeth not the Son, shall not 
see life; but the wrath of God abideth on him.":f: 
" And with whom was he grieved forty years? 
Was it not with them that sinned, whose carcasses 
fell in the wilderness? And to whom sware he, 
that they should not enter into his rest, but to them 
that believed not ? So we see that they could not 
enter in because of unbelief. Let us therefore la- 
bour to enter into that rest," which remaineth for 
the people of God, " lest any man fall after the 
same example of unbelief. "|| " The unbelieving 
shall have their part in the lake which burrieth 
with fire and brimstone ; which is the second death. 

More immediately to our purpose; unbelief de- 
prives a sinner of pardon, that full acquittance 
from condemnation which is proposed by the gos- 
pel. " He that believeth is not condemned, but 
he that believeth not is condemned already, because 
he hath not believed in -the name of the only-be- 
gotten son of God. " 

* Heb. iv. 2. t John viii. 24. $ John Hi. 36. 

!1 Heb. ill ir, 13, 19. iv. 11. Rev. xxi. 8, 
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Thirdly, unbelief is the one grand cause of a 
divine, judicial rejection. This is implied in many 
passages, and is plainly expressed in the whole of 
the ninth, tenth, and eleventh of the epistle to 
the Romans : where the reprobation, the judicial 
rejection of the Jews for unbelief, is awfully treated 
of at large. As an epitome of the whole, take 
the latter part, the summing up of the apostle's 
reasoning. In an admonitory way, he addresses 
gentile converts : " If some of the branches be 
broken off, and thou being a wild olive-tree, wert 
grafted in amongst them, and with them partakest 
of the root and fatness of the olive-tree, boast not 
against the branches," &c. " Thou wilt say then, 
the branches were broken off, that I might be 
grafted in. Well; because of UNBELIEF they 
were broken off, and thou.standest by FAITH. Be 
not high-minded, but fear. For if God spared 
not the natural branches, take heed lest he also 
spare not thee," &c.* 

It is manifest, we think, from the above scrip-' 
tures. and from all others of the same import, that 
unbelief is a cause of the displeasure of God, the 
deprivation of his greatest favours, and a divine, 
judicial rejection, in a sense that no other evil is. 
We infer that faith is a means of attaining the 
favour of God, his highest blessings to man, and 
a state of acceptance with him, in a sense that no 
other good is: and, that what evils soever are 
drawn upon men by unbelief, the contrary bles- 
sings are attainable by faith. 

Our third confirmation of the doctrine of salvation 
by faith, shall be nothing more than an appeal to 
a few texts in which it is asserted. 

* Rom. si. 16 23. 
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" By grace are ye saved through faith, and that 
riot of youjrselves; it is the gift of God; not of 
works, lest any man should boast."* " For God 
so loved the world, that he gave his only begotten 
Son, that whosoever BELIEVETH in him should not 
perish, but have everlasting life."t " Believe' on 
the Lord Jesus C.hrist, and thou shaltbe saved." 

Our fourth confirmation shall be drawn from 
those passages which respect our adoption as 
children of God, and which uniformly ascribe it 
to faith. '* As many as received him, to them 
gave he power to ^become the sons of God, even to 
them that believe on his name."|j " Whosoever 
believeth that Jesus is the Christ, is born of God." 
But mark what kind of believing this is : " For 
whatsoever is born of God overcometh the world; 
and this is the victory that overcometh the world, 
even our faith." V Again, u Ye are all the children 
of God by faith in Christ Jesus." 5 

And what is our adoption as children of God, 
but God's reception of us into his favour as a 
father, by which he entitles us to the inheritance 
of the saints in light? " For if sons, then heirs, 
heirs of God, and joint-heirs with Jesus Christ."** 
And is not this necessarily implied in justification, 
and one of its great benefits ? All those scriptures, 
then, which prove our adoption to be through 
faith, prove our justification to be through faith 
also. But we need not reason by inference. For, 
in addition to the- scriptures quoted in the first 
section, we have a great number equally express 
and decisive. 



* Eph. ii. 8, 9. t John iii. 16. t Acts xvi. 31. 

|| John i. 12. 1 John v. 14. fi Gal. iii. 26. 

** Rom. viii. 17. 

N 
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"Be it known unto you, men and brethren, that 
through -this man is preached unto you the forgive- 
ness of sins. And by him all that BELIEVE arc 
justified from all things, from which ye .could not 
be justified by the law of Moses."* Again, "To 
him gave all the prophets witness, that through 
his. name, whosoever BELIEVETII in him, shall 
receive remission of sins."t Again, " What 
shall we say then?" Respecting the reprobation 
of the Jews, through unbelief, and the election 
of the gentiles upon their believing? He answers; 
" That the gentiles which followed not after right- 
eousness," or justification before God, " have at- 
tahied to righteousness, even the righteousness 
which is of faith. But Israel, which followed after 
the law of righteousness, hath not attained to the 
law of righteousness. Wherefore? Because they 
sought it not by faith, but as it were by the- works 
of the law.":]: Again, " We knowing that a 
man is not justified by the works of the law, but 
by the faith of Jesus Christ, even we have believed 
in Jesus Christ, that we might be justified by the 
faith of Christ, and not by the works of the-? law: 
for by the works of the law there shall no fleshrfibe 
justified. "jj To the same purpose, that striking 
passage in the epistle to the Romans : " WeJsrfow 
that, what things soever the law saith, it saith to 
them who are under the law- that every mouth 
might be stopped, and all the workl become guilty 
before God. Therefore by the deeds of 'the law 
there shall no flesh be justified in his sight, .for- by 
the law is the knowledge of sin. But now the 
righteousness of God without the law is manifested; 

* Acts xiii. 38, 39. t Acts s. 43. 

J Rom. ix. 30. 31, 32. || Gal. ii. 16. 
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being witnessed by the law and the prophets; even 
the righteousness of God which is by faith of Jesus 
Christ, unto all, and upon all them that believe; 
for there is no difference : for all have sinned and 
come short of the glory of God ; being justified 
freely by his grace, through the redemption that is 
in Christ Jesus : whom God hath set forth a propi- 
tiation through faith in his blood, to declare his 
righteousness for the remission of sins which are 
past, through the forbearance of God ; to declare, 
I say, at this time, his righteousness : that he 
might be just, and the justifier of him that belicv- 
eth in Jesus. Where is boasting then ? It is* ex- 
cluded. By what law? Of works? Nay, but 
by the law of faith. Therefore we conclude that 
a man is justified by faith without the deeds of the 
law."* 

There are methods, we allow, of weakening the 
force of the above scriptures, and of all others of 
the same kind. But these methods are so mani- 
festly opposed to the plain meaning of the sacred 
text, and to the whole scope of the apostle's reason- 
ing in his epistle to the Romans, that they neither 
need nor deserve a serious refutation. Jf \ve be 
either uninterested in a doctrine in point of actual 
experience, (say, for instance, the doctrine of jus- 
tification by faith, through the blood of Christ,) 
or if our proud nature resist a doctrine so humili- 
ating, God may speak, and men in every age may 
urge what God has said, but still we shall be fool- 
ishly wise in finding out methods of evading that 
which he plainly teaches us, or impiously bold, in 
a direct contradiction of it. But without contro- 
versy, it much better becomes criminals before 

* Rom. iii. 1928. 
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God, as we all are, most humbly and thankfully 
to bow down to the gracious method he has ap- 
pointed for our pardon, than to indulge enmity 
against it; and so, either wholly to discard it, or 
by our forced and foolish interpretations, to explain 
it away. What if it is a humiliating doctrine? 
Do we not need humbling? And is it not very 
proper, that rebels against heaven should be hum* 
bled ? Besides, it only humbles to exalt. What 
if we should not, as yet, be interested in this doc-, 
trine, by actual experience? We may be; but 
surely not if we reject it. It is they who feel them- 
selves guilty before God, and who humbly accept 
of pardon as an act of unmerited grace, through 
the blood of the cross, that become experimentally 
certain, that this is God's method of saving lost 
man : these can adopt the language of true believ- 
ers, as expressed by this apostle, because they hap- 
pily realize it. "Therefore being JUSTIFIED BY 
FAITH, we have peace with God, THROUGH JESUS 
CHRIST OUR LORD. By whom we have access by 
faith, into this grace wherein we stand, and rejoice 
in hope of the glory of God. And not only so, 
but we glory in tribulations also, knowing that 
tribulation worketh patience, and patience experi- 
ence, and experience hope, and hope maketh not 
ashamed, because the love of God is shed abroad 
in our hearts, by the Holy Ghost which is given 
unto us."* Such are the happy effects of justifica- 
tion by faith; such is the happy language of those 
who are thus justified ; and this language may be 
ours, and certainly shall, if we resist not the coun- 
sel of God against ourselves. 

* Rera. v. 1 5. 
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SECTION IX. - 

^Reasons why God was pleased to appoint faith, 
and not works, as the method of a sinner's justi- 
Jication. 

REFLECTING on the guilt of man, as a transgres- 
. sor of the holy laws of God, we shall easily disco- 
ver, that our offended Maker possesses an indnbit- 
; able right, to appoint what method he pleases for 
our restoration to his forfeited favour. And could 
no other reason be given for the method he has ap- 
pointed, than his own sovereign pleasure, which 
we are assured is .always wise and good, this alone 
would be perfectly sufficient to induce sinful 
man, with silent submission, most cordially to em- 
brace it. 

Such, however, is not the use he makes of his 
authority. In the dispensations of Providence, 
indeed, "He is a God that hideth himself; his 
way is in the sea, and his footsteps are not known." 
But in the whole economy of human redemption, 
there is a visible fitness, a reasonableness, an exact 
adaptation to human nature,, and to all the circum- 
stances of the human race. Such a reasonableness, 
such a fitness, such an exact adaptation is easily 
discoverable in the appointment of faith as the way 
to remission of sins, and, consequently, to accept- 
ance with God. 

This is a point of some magnitude; let us direct 
our attention to it with great seriousness. But all 
inquiries into the reasons of divine appointments 
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are rather venturous; let us, therefore, inquire with 
caution and humility. 

And, first, we take it for granted that salvation 
by Christ, particularly by his death and interces- 
sion, is a doctrine of divine revelation : most of 
those who are rather opposed to the doctrine before 
stated, are yet unwilling to give up this. Inquire 
we then whether one reason for the appointment of 
faith instead of works, be not, that faith imputed 
for righteousness, is perfectly agreeable to the doc- 
trine of salvation by Christ; which justification by 
works would not have been. For faith has an imme- 
diate respect to Christ as the one only and suffi- 
cient Saviour ; but works have no such respect to 
him at all. Faith has respect to Christ in propor- 
tion as it advances to perfection ; whereas works, 
in proportion as they advance to perfection, discard 
him, as being the less necessary. This, however, 
is not the case with works proceeding from that 
faith which perpetually imbibes from Jesus the 
Spirit of holiness : works then advance in perfec- 
tion proportionately to the advances of faith ; but 
this faith laying all her works at the feet of him 
that loved us, makes them trophies to his mighty, 
his assisting Spirit. 

If, then, it was necessary that man should be 
saved by Jesus Christ, it was also necessary that 
faith, and not works, should be the method of our 
salvation by him ; the former being perfectly con- 
genial to this doctrine, and the latter being altoge- 
ther as repugnant to it. 

Secondly, the doctrine of justification by faith, 
secures our belief of the revelation of God in gene- 
ral, and of its most interesting doctrines in parti- 
cular : while justification by works would destroy 

our belief of some of these doctrines, and would 
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not absolutely require our belief of any of them, 
considered as subjects of revelation. There is no 
necessary connexion between the practice of good 
works, and a belief in scripture doctrines, as reve- 
lations of God ; it is possible, that the moral vir- 
tues may all have been exemplified in persons who 
have not thus believed. On the other hand, justi- 
fication by faith is a doctrine which necessarily se- 
cures our belief, not only in the scriptures in gene- 
ral, but in all those essential principles of the 
gospel which are inseparable from it. 

If, then, the divine Being wills that the revela- 
tion he has made be seriously believed by the crea- 
tures to whom he has made it, this forms another 
reason for the divine appointment under consider- 
ation. 

Nor let this be deemed mere speculation; facts 
have too much substantiated it. When the doc- 
trine of justification by works has prevailed, the 
importance, and the necessity of believing some of 
the principle doctrines of the gospel, have been 
proportionably diminished. Has not the loose no- 
tion, that it signifies little what a man believes, so 
that his actions are good, sprung up and flourish- 
ed in this soil? Very plausible indeed, to those 
who understand something of the excellence of 
good actions, but nothing of the more heavenly 
excellence and power of faith. Very plausible ; 
but is it not the mask of unbelief? Were it strict- 
ly examined, would it not amount to this, that if 
a man should not happen to believe in divine reve- 
lation at ail, yet so little do religious opinions avail 
in the sight of God, and so much do good works 
avail, that, were he a good man, he might, not- 
withstanding his mistakes, be acceptable to the 
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Deity. Such is the language we have actually 
heard. 

But so far is the doctrine of faith from encou- 
raging principles so loose, so dangerous, that it 
will not admit of them in the smallest degree. 
Considering faith as the only way to the divine fa- 
vour, it stands as a strong barrier to the sacred 
writings in general, and to their most precious doc- 
trines in particular, against theinvasion of errone- 
ous and pernicious principles, and of gross infidel- 
ity itself. A man may abound in good actions, 
and yet, in the mean time, become a sceptic. This 
.is impossible with respect to him that lives by the 
faith of the Son of God; while he thus lives, he 
can no more become a sceptic, than a sceptic, 
while he continues such, can become a believer. 

Thirdly, the simplicity of this method of salva- 
tion, may be considered as another reason for its 
appointment. 

Should a poor ignorant sinner, just awakening 
from spiritual, slumber, just emerging from the 
gulf of his own darkness, inquire, " What must 
I do to be saved ? I see a violated law, which 
condemns me to perdition; I feel a load of guilt, 
which I fear will sink me lower. than the grave; 
how shall I escape the damnation of hell? " -What 
answer could be given to such inquiries, on the 
supposition, that justification is by works? Works 
he has none at present, excepting dead works. 
And should he be directed to keep the command- 
ments of God in future, and be informed, that on 
this condition God will pardon what is past, his 
difficulty is only increased : for, attempting to do 
good, he finds evil present with him, and daily 
discovers in himself an increasing want of con- 
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formity to the holy law of God. Should he then 
be taught, that God does not require perfect obe- 
dience, but will pass over his defects; his. soul, 
pierced with a. sense of danger, and filled with 
solicitation respecting his eternal destiny, inquires, 
" What degree of perfection in my obedience, 
will suffice for my acceptance with God? And 
what kind of defects, how many, and how great, 
will he pass over?" And here the self-accusing 
spirit is left; no further replies can be given to her 
inquiries. How confusing, how confounding to a 
sinner, already overwhelmed with confusion before 
God, to have a method of acceptance with his of- 
fended Creator proposed to him, so perplexing, 
so unsatisfactory. Nor would his confusion and 
uncertainty at all diminish, upon deeper research : 
it would increase daily, in proportion as the puri- 
ty of God, the extent and spirituality of his law, 
and his own want of conformity to both, should 
appear to him in a clearer and stronger light. 

How different is the answer of God to such in- 
quiries! How much superior is the satisfaction 
which it yields to such a trembling inquirer ! ' 
Believe on the Lord Jesus Christ, believe espe- 
cially, that he shed his blood for the remission of 
thy sins, and thou shalt be saved. Here all is . 
perfectly simple. No confusing, unsatisfactory^ 
impossible terms are proposed; only one thing, 
and' that one exactly adapted to a sinner. He 
feels himself lost; this answer presents to him one 
who came into the world to seek and to save him. 
He is condemned by the ciirse of God's holy law, 
which he has transgressed r this answer exhibits to 
him one who has redeemed him from the curse of 
the law,' being made-a curseibr him. He is deep- 
ly conscious of his perilous condition, and knows 
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not which way to escape; this one simple direc- 
tion immediately conducts him to Christ, and to 
salvation. Not ten commandments implying ten 
thousand duties; commandments already broken, 
and which, instead of affording him hopes of par- 
don, alarm his trembling soul with their terrible 
penalties. Here are not proposed commandments 
to be kept in future, in order to the pardon of 
what is past, which he, all depraved and helpless, 
feels he cannot keep; commandments to be kept, 
yet allowing certain defects, which no one can 
specify, or say how great, or how numerous ; com- 
mandments to be observed to a certain degree of 
perfection, which is wholly undetermined by God, 
and utterly indeterminable by man. Ah! into 
what a labyrinth should we have been led by a way 
of acceptance with God' so perplexing. Not such 
is the path divine mercy hath marked out. See the 
simplicity of it. Man is a sinner, undone and 
helpless; Christ is a Saviour more than sufficient 
for his salvation ; God offers this Saviour to perish- 
ing man, and every one who cordially embraces 
him is saved. 

Fourthly, God has appointed faith as the method 
of our attaining justification, because this only is 
capable of apprehending that atoning sacrifice, 
which alone is sufficient to yield satisfaction to an 
awakened conscience. 

Can such a conscience derive satisfaction respect- 
ing the pardon of what is past, from present partial 
obedience? Far from it. The more a sinner, thus 
awakened to a sense of sin, attempts to derive 
comfort from this source, the more he is dissatisfied 
and distressed. So far from being a healing 
balm to his wounded spirit, it deepens and festers 
the wounds already made. Sees he any thing in 
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his obedience to console his troubled mind, to 

inspire his soul with confidence towards God, and 

to fill the dark region of his guilty spirit with' sacred 

peace? Just the reverse. Even blind pagans 

themselves could not derive perfect satisfaction from 

both their reformations, and their acts of penitence; 

they wanted a sacrifice. Sacrifices they offered; 

most costly sacrifices, and sometimes even men 

themselves ; as though nature, or the traces of 

some original revelation had taught them, that in 

order to make a proper atonement, it was necessary 

that, the nature which had sinned, should suffer for 

sin. After all, they never were satisfied with the 

efficacy of their sacrifices, unless some favourable 

occurrence in their aflairs encouraged them to 

entertain this imagination : so insufficient were they 

in themselves as a ground of confidence. 

The very 'sacrifices which bled on the altars of 
Israel, and which Jehovah himself had appointed, 
could not take away sins. They did, indeed, 
" sanctify to the purifying of the flesh;" they 
cleansed the people from ceremonial pollutions. 
But it is " the BLOOD OF CHRIST, who through 
the Eternal Spirit offered himself without spot 
unto God, that purges the conscience from 
dead works." This, this only, is the object to 
which a bruised spirit is to look ; and it is only by 
looking with confidence to this object, that its. 
deepest and most dangerous wounds are to receive 
the healing virtue for which they call. Sinner, 
look at thyself. . Alas ! nothing canst tliou find there 
.to satisfy the demands of thy conscience, or to calm, 
it into heavenly peace; nothing but what increases 
its clamours, and augments its perturbation. Re- 
view what is past ; and try if it will pour its heal- 
ing virtues into thy broken heart. Ah ! instead of 
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healing- its wounds; instead of restoring medicine, 
it pours into thy soul the malignant poison of un- 
numbered transgressions. View what is present 
then; survey thy repentance, and mark attentively 
the strictness of thy obedience. " Repentance! 
alas, it is not half bitter enough for a sinner like 
me. Why do not my knees incessantly smite 
against each other ? Why do hot rivers of tears 
run down mine eyes? Why does not my heart 
break? And as for my obedience, woe is me! 
I am daily adding to the number of my offences; 
every hour renders me more guilty in my own eyes, 
and in the eyes of God. Neither myself, nor any 
Ihing belonging to me, whether past or present, 
will bear to be looked upon, but with grief and 
tears." Turn thine eyes, then, turn thy weeping 
eyes to the Lamb of (-Jod, which taketh away the 
sins of the world, to him that was slain for thine 
offences, him that bore thy curse. Look, look! 
thou self-destroyed sinner, to that astonishing object 
which hangs upon the cross. See his tears, his 
blood, flowing out copiously from those eyes of 
love, that heart of mercy ; and listen to that dying 
groan which pronounces life procured, and eternal 
salvation for a ruined world. Behold him lifted 
up as Moses lifted up the serpent "in the wilderness, 
that whosoever believeth in him may not perish, 
but have everlasting life. Just as the serpent-stung 
children of Israel, by looking to that brazen serpent, 
derived healing virtue into their expiring bodies; 
so thou, a sin-stung child of Adam, by looking to 
the bleeding Saviour, shalt derive healing virtue 
into thy perishing soul. 

Here, here is the only object that can satisfy the 
demands of a conscience which is pierced with a 
conviction of the malignant evil of sin ; and faith 
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is the only eye that can discover this precious, this 
life-giving object. No wonder, then, that God 
should make faith the condition of justification; .a 
condition which merits nothing, but which appre- 
hends the infinite merits of God's Anointed ; and 
which, while it justifies, appropriates that efficacious 
blood which instantaneously cleanses the conscience 
from all its guilty stains, and brings along with it a 
satisfactory evidence that we are reconciled to God 
through the death of his Son. 

What shall we say more ? Shall we go on to 
unfold the reasons of this wise and merciful ap- 
pointment? The subject is interesting, but it grows 
upon us. We shall merely state a few more rea- 
sons, and leave ,the amplification of them to the 
meditations of the pious reader. 

Fifthly, faith leads the soul immediately to God 
in the character of a saviour, and necessarily in? 
troduces us into sacred communion with him; 
which mere good works would not have done. 

Sixthly, faith is an inward principle, operating 
with sanctifying efficacy in the heart; which works 
would not have been. 

Seventhly, faith is a grace which contains in it- 
self the stamina of eveiy pious disposition, every 
heavenly aflection, every good word and work; 
which cannot be said of works, how good, how 
numerous soever they may be. 

Eighthly, justification by faith humbles tie 
heart of man, and utterly cuts off every source of 
self-applause; on the contrary, justification by 
works would have supposed man to merit accept- 
ance, and so would have laid a foundation for 
boasting- ; " For if Abraham were justified by works, 
he hath whereof, to glory. " 

Lastly, this method does the highest honour to 
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God our Saviour; as it refers to him the whole 
glory of our salvation, evincing that we are not 
saved by our own merit, but through the mercy of 
God in our Lord Jesus Christ. The reverse would 
certainly have been the case, had jijstification been 
by works : " For to him that worketh, is the reward 
not reckoned of grace, but of debt; but to him that 
worketh not, but believeth on him that justifieth the 
ungodly, his faith is counted to him for righteous- 
ness." His justification is not, therefore, of debt; 
for no one can imagine, that an act of faith, per- 
formed in one moment, and performed too by the 
mighty aid of the Spirit of God, merits in the 
smallest degree the remission of all his past offences, 
acquittance from the curse of eternal perdition, 
restoration to divine favour, and a title to life eter- 
nal. His justification is not of debt; but. merely 
of grace; free grace, quite undeserved, spontane- 
ously flowing out towards him, from the bosom of 
unmerited mercy, through the blood of the Lord 
Jesus. - . 

To conclude this topic; we affirm not, that all 
the above suggestions are unquestionable reasons for 
this divine appointment. It is probable some of 
them may be deemed remote,, and perhaps really 
are so. But if any of them, or the whole collec- 
tively, will reflect the smallest light on a subject so 
interesting, making it appear that the appointment 
in question is not founded in the arbitrary decree of 
divine sovereignty, but in reasons sufficiently strong 
to make divine wisdom and goodness shine forth 
in it,, a great end will be answered. And such, : we 
hope, will be the case in a high degree, with respect 
to some of the above considerations ; and that tide 
others, like smaller lights, will yet contribute a 
little to the same desirable end. 
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SECTION X. 

Preliminary remarks to an investigation of the 
popular doctrine of the imputation of Chri&'s 
righteousness ; or active obedience. 

To wrest from any one a principle which he finds 
a source of consolation in this vale of tears, is a 
painful task to a mind imbued with Christian love. 
And if such a principle be not either grossly erro- 
neous in itself, or opposed to others of importance, 
there woiild be some cruelty in robbing him of his 
innocent mistake. In 'this view, deists and athe- 
ists are the most cruel of men, supposing their 
horrible notions were true, namely, that there is 
neither divine revelation to guide our erring feet, 
nor even a divine Being in whom to repose our 
hope. They attempt to plunder mankind of truths 
which are their greatest, and, in some distressing 
circumstances, their only consolation; and, in re- 
turn, they would gladly palm upon us principles, 
profane as they are false, and gloomy and wretch- 
ed as they are profane. 

;- But when comfort is derived from tenets not only 
erroneous in themselves, but incompatible with 
other important truths, duty demands our best at- 
tempts to dry up these false sources of pleasure, 
that we may induce the mistaken to imbibe more 
salutary consolations from the pure fountain of 
truth. Such : a duty now devolves on us, with re- 
gard to the subject of our present inquiries. 

The imputation of the active obedience of Christ, 
is a tenet from which, while many have drawn 
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most licentious pleasure, some pious Christians 
have derived considerable satisfaction. And could 
we not without it, exhibit to these a plenitude of 
sufficiency in the author of our salvation, equally 
as great, and much more scriptural, we should 
proceed with the utmost regret. Before we enter, 
then, on an examination, which, we think, will 
prove this principle to be unfounded in the word 
of God, and quite inimical to some of its most 
interesting truths, suggest we a few remarks, tend- 
ing to tranquillize the minds of such as may feel 
some alarm, even at the mere proposal. 

Does it appear to threaten to shake the founda- 
tion of your confidence, or to cut off the stream 
of your spiritual comfort? Fear not; we shall only 
turn the whole of your attention to that true source 
of consolation, to which it is already directed in a 
good degree: we shall only urge you, to rest 
wholly on that.immoveable basis, on which you are 
already desirous to build your hopes of pardon, 
grace, and glory. We will not attempt to de- 
prive you of a little rill of pleasure, flowing from 
mistaken notions, without opening a fountain, deep 
beyond the fathom of angelic minds, and wide 
bej'ond their amazing powers of comprehension i 
pure also as it is plenteous, having in it no mixture 
of error ; and refreshing as it is pure. Far be it from 
us to remove one partial and unscriptural ground 
of confidence, unless we could discover to you 
another which must be acknowledged altogether 
complete and scriptural. 

What think you, pious reader, of the immacu- 
late sacrifice of the Lord Jesus? The blood of 
him, who, through the eternal Spirit, offered him- 
self without spot unto God ? Think you not this 
blood, this fountain opened for sin and uncleanness, 
an ample source of consolation? A fountain gush- 
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ing from him who was innocent as pure humanity; 
when first it came out of the hands of God ; and 
holy as that inviolable divinity, which originally 
impressed on human nature his own image. Ex- 
amine, with devout attention, all those life-giving 
portions of sacred writ, which exhibit him ; as the 
only meritorious foundation of your' trust, and 
fountain of your salvation, and then say, whether 
they direct you to the pure actions of his life, or 
to the expiatory virtues of his precious deatk. 
" He was wounded for our transgressions, he was 
bruised for our iniquities, the chastisement of our 
peace was upon him, and with his stripes we are 
healed. All we like sheep have gone astray ; we have 
turned every one to his own way, and the Lord 
hath laid on him the iniquity of us all." Here we 
have a specimen of the language of God on this 
grand subject; and here we see what it is, to which 
sinners are directed: the wounds, the bruises, the 
chastisements of Christ, the laying of our iniqui- 
ties upon him. 

Turn away your eyes, then, from every other 
object, and fix them on the atoning blood alone: 
Here you will find a fountain which yields the 
richest .supplies, a foundation which affords the 
surest support. 

Be not alarmed, therefore, at the following in- 
vestigation, as though we were about to take away 
your Lord, and lay him you know- not where: 
Rest assured, that while we feel ourselves 1 obliged 
by truth, to reject, as an unscriptural opinion, the 
imputation of Christ's active obedience, yet -we 
glory in ascribing to his passive obedience, the 
whole of our salvation. And although we have no 
hope of ever singing in heaven, to him whose 
meekness, temperance, justice, &c. were imputed 
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to us on earth, yet do we rejoice exceedingly in 
the hope of tailing .at his feet, singing in our noblest 
strains, " To him that loved as, and washed us from 
our sins in his 'own blood, and hath made us kings 
and priests unto God and the Father, to him be 
glory and dominion for ever and ever." Yea, we 
think nothing more desirable in heaven itself} than 
to be permitted to join with the multitude which 
no man can number, to celebrate tlie-deserved, the 
eternal renown of " the Lamb that was slain, .and 
hath redeemed us to God by his blood." Ami 
while we entertain neither .hope nor desire of ap- 
pearing in the divine presence, invested with the 
spotless robe of our Lord's unsinniag. obedience, 
yet our only hope, and our highest desire is, that 
we shall be " presented before God without spot or 
wrinkle, or any su.ch thing;" having " washed our 
robes, and made them white in the blood of the 
Lamb." And so much are we affected with the 
obligations we are under to that precious blood, 
first shed for us, and then carried by our great 
High-priest into heaven itself, to sprinkle the mercy- 
seat of God in our behalf, that it would be no small 
gratification to quote at length,, on this occasion, 
all those heart-reviving -passages of the gospel, 
which exhibit Jesus to a ruined, ransomed world, 
as our once-suffering, but now ever-living Mediator. 
Should we prove, .then, that the imputation 
before us. is unscriptural, we hope it will have no 
other effect than to lead us to derive all our conso- 
lation from the blood of the covenant, and in it to 
repose all our trust, as being alone sufficient to re- 
concile us to God, and to consecrate for us a new 
and living way into the holiest of all. Here we 
shall find a never-failing source of pure and holy 
comfort, which, like the smitten rocXj will send 
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forth copious streams of salvation to refresh our 
thirsty souls, while journeying through the wil- 
derness to everlasting rest. Here also our feet, 
once sinking through the gulph of darkness and 
depravity into the gulph of perdition, stand firmly, 
as on an eternal rock, without one single fear of 
being confounded, even when the strong founda- 
tions of the earth shall tremble and give way. . And 
here we find the grand therne of ransomed spirits; 
a theme we also hope to make the burden of our 
song, both in time and through all eternity. 



SECTION XI. 

An examination of several passages of scripture? 
which have been supposed to teach the imputation 
of Christ's active obedience. 

SEVERAL arguments in favour of this imputation 
have frequently been urged, which are not imme- 
diately founded upon any particular scripture; but 
which have been thought so to. connect with other 
essential principles as to support this doctrine. 
But it is hoped that no one will think' it necessary 
to enter into a refutation of them (whicli might 
easily be done) if it can be clearly proved, that 
.there is not one text, of the Old or New Testament, 
from which the above imputation can be fairly 
inferred. 

That the texts quoted in the first section, in which 
alone tlie imputation of righteousness is expressly 
mentioned, cannot be considered as proofs of the 
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imputation we reject, is too evident to be denied. 
May we not boldly affirm, that they overthrow it? 
And may we not as boldly affirm, that no other 
parts of scripture support it? Because we cannot 
impeach the sacred oracles of self-contradiction, 
which we should, did we assert that one thing is 
expressly affirmed to be imputed for righteousness 
in some parts of scripture, and quite another thing 
in other parts. It is, however, incumbent on us 
to examine those passages which are commonly 
alleged in favour of this opinion.- And let us do 
it with candour ; truth, the truth of God, and not 
our own favourite opinions, ought to be our object. 
We may premise, that the phrase so frequently 
used in modern times, " the imputed righteousness 
of Christ," is not once used by the inspired writers. 
This we do not, however, consider as being, in 
itself, an argument that the doctrine denoted ' by 
it is unscriptural: a term, or phrase by which we 
denominate a truth, may not be found in the sacred 
writings, and yet that truth, clothed in other lan- 
guage, may. But in the present case there is one 
circumstance, which makes the entire absence of 
this phrase a very strong indication that the doc- 
trine denoted by it is unscriptural. It is this; that 
although the phrase, " imputed for righteousness," 
several times occurs^ as we have before seen, ex- 
pressly affirming that faith is thus imputed, yet is 
the imputation of u Christ's righteousness" not so 
much as mentioned any-where; and, in these pas* 
sages, even his righteousness itself, to say nothing 
of its imputation, is not once brought into view. 
Were no such phraseology, respecting imputation, 
used at all, the case would be much less unfa- 
vourable to the imputation we reject. But that the 
phrase should be used, used repeatedly, always 
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affirming faith to be imputed for righteousness, and 
uo mention be made of the imputation of Christ's 
righteousness, nor even of his righteousness itself, 
appears quite unaccountable, except on this prin- 
ciple, ; that the Holy Ghost intended not to teach 
us any such doctrine. 

Proceed we now to the examination proposed. 
We may begin with Psalm xxxii. 1,- 2: " Blessed 
is the man whose transgression is forgiven, whose 
sin 'is covered: blessed is the man to whom the 
Lord imputeth not iniquity. 

If the imputation of Christ's active obedience be 
inferred "from these words, it must be under one of 
the following suppositions : first, that sin cannot 
be covered but by such an imputation or, second- 
ly, that the non-imputation of sin, necessarily 
supposes such an imputation. But neither of these 
suppositions admits of proof. For the covering 
of sin is an act of divine mercy, whereby sin is all 
forgiven, and so, figuratively speaking, covered 
from the eyes of God, who no longer looks upon 
it with displeasure against the sinner. Exactly 
agreeable to this mode of expressing forgiveness of 
sin, are several other expressions on the^same sub- 
ject: as, " the casting of sins behind* his back, 
the casting of them as a stone ito the depth of^ 
the sea,, the remembering of them no more," &c.' 
To cover sin, is to forgive sin ; and God can with 
perfect righteousness do this through the propitia- 
tion which he has set forth, without imputing a 
legal righteousness. Had it been affirmed, that sin 
is covered by the robe of Christ's unsihning obedi- 
ence, put upon us by divine imputation, who 
could have denied it? But no such thought is 
suggested ; we are only informed, that sin is cover- 
ed; how this is done must be collected from other 
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scriptures. A learned and ingenious writer, (Ju- 
IED,) though a rigid Calvinist, has not the smallest 
doubt but the phrase simply denotes forgiveness 
of sin. Indeed, he takes it for granted, and 
supposes it to allude to a rite in the Mosaic econo- 
my,, of covering the blood of every clean beast. 
He reasons strongly to prove, that such blood always 
possessed the virtues of a typical atonement, and 
remarks, that to cover the blood, was to cover the 
sin. If this opinion be just, it will appear, that 
the covering of siri was not effected by the robe 
of Christ's obedience being cast upon it, but by 
an act of mercy through the blood-shedding of 
Christ. And certain it is, this doctrine will find 
plenitude of evidence in the Bible^ whether the 
other find any or none at all. 

With respect to the latter supposition, we allow* 
that in scripture style, noniimputation of sin mi- 
plies an imputation of righteousness. But what 
that is which God imputeth for righteousness, we 
must allow God himself to inform us; and he in- 
forms us it is faith. Had the latter supposition 
run thus, non-imputation of sin necessarily, ac- 
cording to other scriptures, implies the imputation 
of faith for righteousness, it would have stood proof 
against every attack that could have been made 
upon it. More especially, when it had fortified 
itself with the authority of the greatest of apostles, 
who quotes these very words as a proof of this 
identical doctrine. So far then are we from finding 
the imputation in question in this passage, that St. 
Paul himself assists us to find in it the imputation 
for which we plead. 

Again;. Isa. xlv. 24: " Surely shall one say* in 
the Lord have I righteousness and strength." A 
glorious profession indeed! Well 1 worthy be a 
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subject of sacred prophecy; and thrice happy he 
in whom it is accomplished! But surely no one 
will say, in the Lord have I the imputed righte- 
ousness of the Lord, and his imputed strength. 
Surely these modes of expression would either have 
no meaning at all, or a meaning which all the 
art of man can never attach to these words of the 
prophet. 

The term righteousness here denotes justifica- 
tion, that righteousness of God which is by faith; 
and to. have righteousness in the Lord, even in our 
Lord Jesus Christ, is nothing more nor less than 
to be justified through his blood. This sense is 
confirmed by the words which follow: " In the 
Lord, shall all the seed of Israel be justified, and 
shall glory." Should any one imagine that some 
stress may be laid on the preposition, ( inj) let him 
recollect that the Hebrew (2) signifies more things 
than one ; and that the words might be rendered, 
with just as much literal accuracy, by the Lord, 
on account of the Lord, or by means of the Lord. 
But admitting that this particle should here mean 
nothing more than what appears in our translation, 
yet would it not follow, that believers have righte- 
ousness in Christ by the imputation of his obedience 
to them, but rather through his obedience unto 
death for them. This is what St. Paul teaches us, 
" in whom we have redemption- through his blood, 
.even the forgiveness of sins." 

All that can be inferred, then, from these words, 
is this, believers have in Christ a meritorious ground 
of justification* and a plenteous source of spiritual 
strength; they are justified through his blood, and 
renewed by his grace ; cleansed from the guilt of 
sin, by his atoning death, and delivered from its 
dominion by his victorious Spirit. And what more 
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than this can we even desire the words to mean? 
Do they not, when thus explained, secure a glori- 
ous salvation to believers, and all the glory of that 
salvation to the Lord Jesus. . ..-.- 

Again, Isa. Ixi. 10 : " J will greatly rejoice in 
the Lord; my soul shall be joyful in my God; 
for he hath clothed. rae with the garments of sal- 
vation, he hath covered me with the robe of righte- 
ousness," &c. 

Is it here said that a believer is covered with the 
robe of Christ's obedience imputed to him? Cer- 
tainly not. But when we have been accustomed to 
hear a scripture phrase explained in one peculiar 
way, as often as we meet with such a phrase in 
the scriptures, we naturally attach our own pre- 
possessen meaning to it, and take it for granted that 
it can mean nothing else. This is a general evil; 
an evil which operates fatally with respect to the 
true sense of a great number of scripture passages, 
and which is one source of dangerous errors. 

It is the opinion of some great and learned 
commentators j that the prophet here personates 
the Jewish church upon her restoration from Ba- 
bylon; and that these garments of salvation, and 
this robe of righteousness, denote her pious, ho- 
nourable, and happy condition, subsequent to that 
period. 

But should a more popular sense be preferred, 
and the words supposed to be the triumphant lan- 
guage of every true believer, yet will it not follow, 
that the garments of salvation, and the robe of 
righteousness, denote the obedience of Christ put 
on them by imputation. 

What if by the robe of righteousness, we under- 
stand the righteousness of faith ? That robe with 
which God dovereth guilty man, by imputing faith 
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.to him for righteousness. Invested with this hea- 
ven-wrought garment, every believer stands as 
completely accepted through Christ, as though he 
were adorned with the immaculate vesture of un- 
sullied innocence, 

Or who could object to the soundness of the doc- 
trine, should we understand the robe of righteous- 
ness to denote Christian holiness; that heavenly 
raiment with which God adorns and beautifies all 
his sons and daughters? 

Perhaps neither of these, but that which we first 
stated, is the true sense of the prophet. But we 
cannot help thinking, that either of them is as 
well founded as the sense we reject. At least it 
must be allowed, that the sense rejected cannot 
pretend to any thing like a logical deduction from 
either the text or its connexion. 

Again, Jer. xxiii. 6, " This is the name by 
which he shall be called, THE LORD OUR RIGHTE- 



OUSNESS." 



It is, in our judgment, an excellence in our 
English Bibles, that these memorable words are 
printed in capital letters: they are worthy to stand 
on the sacred page in letters of gold. They form 
one of the most interesting titles of God our Saviour, 
and contain a grand article of his gospel. 

But, mark, it is not here said, that the Lord's 
righteousness is ours ; much less that it is ours by 
imputation. It is the Lord himself that is the 
righteousness of believers. And in what sense * 
Undoubtedly as the author of it. For in what sense 
soever the term righteousness be understood, the 
Lord is its author; more especially so, as the term. 
is here intended to be understood, namely, to de- 
note our free justification. Of this righteousness 
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lie is (lie sole meritorious author, by the shedding 
of his precious blood. 

It is true, this sense supposes a figure of speech 
to be used, which puts the cause for the effect. 
But this is a very common figure, allowed by all, 

.and frequently used by the sacred writers. For 

. when Christ is said to be our light, our life, our 
strength, our peace, our sanctification, our salva- 
tion, &c. the meaning evidently is, that he is the 
cause, either as the procurer or the dispenser of 
these several benefits. And just in the same sense, 
and with the same propriety of expression, he is 
here styled, THE LORD OUR RIGHTEOUSNESS. 

But what figure in rhetoric, or what example in 
holy writ, will vindicate the sense which some attach 
to these words ? For supposing imputation to be 
intended by the phrase, OUR RIGHTEOUSNESS, (let 
it be attentively considered,) it would follow, that 
the Lord himself is imputed for righteousness to 
believers. And how the Lord is imputed for right- 

.eousness, will require a definition, which, perhaps, 
was never yet attempted. 

Let us pass to the New Testament. And here, 
if the doctrine under consideration be of God, we 
may naturally expect some clear revelation respect- 
ing it. : 

The first passage we come to, which some think 
favourable to it, is Matt. iii. 15 : " Suffer it to be 
so now, for thus it behoveth us to fulfil all righte- 

. ousness-" Now it is evident, that the righteous- 
.ness here spoken of, is that of which the baptism 
of John was one branch. And can any one indulge 
the imagination, that it was necessary that our 
Lord should be baptized in Jordan, that his bap- 
tism might in after ages be imputed to his follow- 
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ers j Justice demands, that we 'charge not the 
folly of this supposition on all who espouse this 
doctrine: many of them are too judicious to at- 
tempt to support their opinion by such a pillar of 
sand. 

But perhaps even these may lay some stress on 
another passage- in this gospel: " Think not that 
I am come to destroy the law and the prophets; I 
am not come to destroy, but tofulfil." Matt. v. 17. 
Why, it is asked, did our Lord come to fulfil the 
Jaw, but that his fulfilling of it, his perfect obedi- 
ence to it, might be imputed to believers? 

We reply, first, that there were several very 
strong reasons for the necessity of our Lord's fulfil- 
ling the law, without supposing this to have been 
any reason at all for it. 

For, first, it was necessary that he should per- 
iectly fulfil the law for himself; for, had he not,- 
considering him as man, he would have subjected 
himself to its charge and its penalties as a transgres- 
sor. Secondly, it was necessary that he should 
fulfil the law, that he might aiford us an actual 
proof, that it is exactly suited to human nature, 
and not either contrary or superior to it, were it in 
a right moral state; Thirdly, it was necessary in 
order that the divine law might be exhibited to us 
in all its unspotted purity, its un wrinkled beauty, 
its unrivalled excellence. Never could it have shone 
with such heavenly lustre on two tables of stone, 
although inscribed with the finger of God, as it 
did in the immaculate life of the Lord Jesus. And 
though the words of the prophet belong to another 
subject, yet are they eminently true of him : " He 
magnified the law, and made it honourable." Fourth- 
ly, this was absolutely necessary, in order to his 
becoming a perfect example to his followers: as 
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such perfection in bis example would certainly 
have been wanting, had he left the smallest part of 
(he divine law unaccomplished. Once more; ttiis 
fulfilling of the law was most of all necessary, be- 
cause purity, unsullied by sin, was a quality essen- 
tial to his mediatorial character. How could lie 
have, been a suitable, mediator between offending 
man and an offended God, had he himself been an 
offender? Exactly agreeable to this, is the reason 
for the necessity of his perfect obedience given by 
St. Paul: " Such an high-priest became us, who 
is holy, harmless, undefiled, and separate from 
sinners." And of this purity the Levitical high- 
priest was typical, in his ritual separation, in his 
white vestments, in his frequent washings, and 
above all, in the plate of pure gold upon. his fore- 
head, Ix-aring this grand inscription, .(mn6 UHp.,) 

UOLrlNESS.TO THE LORD. , 

But while reasons in abundance may be produc- 
ed for the necessity of our Saviour's complete ful- 
filling of the law, we conceive there is no necessity 
with regard to the passage in hand, for our pro- 
ducing one: for it is more than probable, that his 
obedience to the law is not here at all referred to. 

Itis well known, that there is a strong, and a beau- 
tiful antithesis in the passage formed by the use of 
the two words )caTAi<rai and -RrXrifrSo-at, the one signify- 
ing, as it frequently does, to throw down a building, 
and the other, to perfect, complete, or finish. 
The whole system of revealed truth is a lovely fa- 
bric, a sacred temple. This fabric was in part 
erected by Moses and the prophets, but they did 
not finish, they did not perfect, they did not com- 
plete it: this was a work reserved for the great 
master-builder, the Son of God. "Think not,'* 
says lie, " that I am come to destroy the law and 
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the prophets," imagine not that I came to throw 
down that sacred temple of divine truth, which 
Moses and the prophets have already so far erect- 
ed; "I came not to destroy," to dissolve, loosen, 
arid throw down; "but to fulfil," to finish, to 
perfect, to complete it. And how was he to 'finish 
that fabric of truth, which they had left unfinish- 
ed? to perfect, to complete that which they had 
left imperfect and incomplete? Doubtless, by a full 
explication of what the law and the prophets had 
taught with some obscurity; and by making far- 
ther additions of divine truth, which they^ in their 
inferior dispensation, Jiad never been able to make. 
He gave a full explication of the law, by freeing 
it from the errors of the Jews, and by exhibiting 
the divine precepts in all their purity, spirituality, 
and extent: and this he immediately proceeds to 
do, after uttering these words, which sufficiently 
evinces that this was what he meant by them. It 
is true, "indeed, that he exemplified the pure pre- 
. cepts of the law in his holy life ; and it is as true, 
that he illustrated its dark types, and accomplish- 
ed the obscure predictions of the prophets, in his 
incarnation, person, actions, sufferings, and offi- 
ces. But although these things are true, and it 
would be no great force upon the words to suppose 
them all to be intended, yet is it, perhaps, more 
exactly, more precisely true, that the perfecting or 
finishing of the temple of truth, begun by Moses 
and the prophets, as first stated, is alone intended. 
This, however, is certain enough, that the fulfil- 
ling of the law by obedience to its precepts, cannot 
be principally meant; for this would either destroy 
the antithesis in the text, or, by preserving it, 
would make a sense almost ridiculous. Between 
'destroying or throwing down, and fulfilling, or per- 
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fecting and finishing, there is a manifest contrast, 
and a striking one, as just explained. But between 
destroying and obeying, there is no contrast at all, 
unless by destroying is meant transgressing ; and 
then the sense would be uncommonly weak. How 
would it sound? " Think not that I am come to 
transgress the law and the prophets ; I am not come 
to transgress, but to obey." Did the disciples of 
Jesus need to be informed with such emphasis and 
solemnity, that their Lord and Master came not 
into the world for the purpose of violating the holy 
laws of God ? Were they in any danger of ima- 
gining that this was his errand ? 

But if, after all, any one wish to include obedi- 
ence to the law in this passage, let him do so: but 
let him not infer the imputation of that obedience 
to believers; this is an inference it never can bear. 

Neither will, I Cor. i. 30 : " For of him areye 
in Christ Jesus, who of God is made unto us 
wisdom, and righteousness, and sanctification, and 
.redemption." - 

It is here affirmed that Christ is made of God 
righteousness to believers ; but, certainly, not that 
his righteousness or obedience is made theirs by 
imputation. Christ himself is their righteousness, 
exactly agreeable to the prediction, " His name 
shall be called THE LORD OUR RIGHTEOUSNESS; " 
.and what we said on these words of the prophet: is 
exactly applicable to these of the apostle. 

In addition, we may ask, whether it would not 
sound very strange to affirm, that Christ is our im- 
puted wisdom, our imputed righteousness, our im- 
puted sanetification, and our imputed redemption? 
Would it not be much better to say, Christ is made 
of God unto believers, " Avisdom," by illuminat- 
ing them with his Spirit and his word; " righte- 
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oiisness," by justifying them through his blood 
and intercession ; " sanctification," by renewing 
them by his powerful grace and truth ; and " re- 
demption," by finally glorifying them in body and 
spirit? . 

The words of the same apostle in his epistle to 
the Phtlippians (Hi. 9.) have also been thought to 
favour the imputation of Christ's active obedience 
to believers : " That I may be found in him, not 
having mine own righteousness, which is of the 
law, 'but that which is through the faith of Christ, 
tbc righteousness which is of God by faith." 
. But in order to make this passage subservient to. 
this imputation, it must be proved, that the right- 
eousness which is of God by faith is the active obe- 
dience of Christ ; and that our having this rightc-- 
ousness, is our having his active obedience imput- 
ed to us. On the proof of these two points, such 
an interpretation wholly depends; and we think 
neither of them admits of proof. On the contrary, 
a careful examination of the whole passage, and a 
comparison of it with others of a similar construc- 
tion and import, will be found highly favourable 
ta the imputation for which we plead. 
. Let it be remarked, first, that the apostle here con- 
trasts the righteousness, which is of God, with his 
own righteousness, which was of the law. Now we 
cannot, : in all the Bible, find a contrast drawn be- 
tween justification by our own righteousness, and 
by 'the active righteousness of Christ. But such a 
contrast between justification by our own righte- 
ousness, and by the imputation of faith for righte- 
qusness, is very common in the scriptures ; and in 
the four first chapters of the epistle to the Romans 
is drawn at full length. We infer, that the right- 
eousness which is of God by faith, and which here 
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stands opposed to that which is of the law, is jus- 
tification by faith imputed for righteousness. 

Should this inference appear too strong for the 
premises, let it be remarked, secondly, that a com- 
parison of Rom. iii. 21, 22, with the remaining 
part of the subject to the end of the fourth chapter, 
will demonstrate, that " justification by grace, 
(chap. iii. 24.) justification by faith" as oppos- 
ed to works, (chap. iii. 25 28,) and "justifica- 
tion by the imputation of faith for righteousness," 
(chap. iv. 1, 2, &c.) mean exactly the same thing 
with " the righteousness of God which is by faith 
of Jesus Christ," (chap. iii. 22.) From which we 
infer, without any fear of successful contradiction, 
that the righteousness which is of God by faith, is 
nothing more or less but our free justification through 
Christ, by the act of God in imputing faith for 
righteousness : and that this is the righteousness Of 
which the apostle desired to be found possessed, in 
opposition to his own legal righteousness. The 
passage is therefore a further confirmation of the 
important doctrine of justification by faith. 

Again, Rom. x. 4 : "Christ is the end of the 
law for righteousness to every one that believeth." 
How Christ is the end of the law for righteous- 
'- ness, is not here affirmed ; and therefore, to say it 
is by the imputation of his obedience to the law, 
can be no more than bare conjecture. And Would 
it not be, at least, equally as rational a conjecture, 
should it be said, he is the end of the law for right- 
eousness by suffering its curse? For we do read, 
that he has redeemed us from the curse of the law, 
being made a curse for us ; but never once, that 
we are saved from its penalties, by his obedience to 
its precepts. 

The law here includes the whole of the Mosaic 



169 

system; righteousness is justification, and Christ 
is the end of the law for righteousness, (or rather, 
with respect to righteousness,) to every one that 
believeth. 

!N ow if we understand, Ttx& 9 Telos, to signify 
simply, an end, or termination y as it frequently 
does, the sense will be, Christ is the terminator 
of the whole Mosaic system, with respect to justifi- 
cation, to every one that believeth. And this sense 
agrees very well with the design of the apostles* 
which is to convince the Jews, that the law of Mo- 
ses was not the method by which they were to be 
justified, but faith in Christ. 

But if we , understand, TEX', Telos^ to signify. 
the scope, as the learned say it may be understood, 
then the sense >yill be this : Christ i& the whole 
scope or the Mosaic, economy ; it had a direct refe- 
rence to him ; it terminated in him as its end, its 
grand object; and was designed to conduct Israel 
to him for justification.. Exactly conformable to 
this sense, is that parallel passage in the epistle to 
the Galatians ; " For before faith came we were 
kept under the law, shut up unto the faith which 
should afterwards be revealed. Wherefore, the 
law," the whole economy of Moses, " was our 
school-master to bring us to Christ, that we might 
be justified by faith." *t 

* Gal. iii. 23, 24. 

t The law, even the whole of the Mosaic administration, was 
a school-master or pedagogue to the Jews. The original word, 

vrouSayuyos, signifies a leader or conductor of children. 
The moral law convinced the Jews of sin, condemned them for 
it, and made them sensible of the impossibility of being justified 
by works : thus it taught them the absolute need of Christ. 
The ceremonial law pointed Christ to them, and served to lead 
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But whether we understand the words in the 
first or second sense, it will be manifest that Christ is 
the end of the law for righteousness by his atoning 
sacrifice, and not (by way of eminence) by his 
holy life. It was by his death that " he abolished 
the law of commandments contained in ordinan- 
ces," that is, the Mosaic ritual; and so " blotted 
out the hand-writing of ordinances, taking it away, 
and nailing it to his cross." It was to Christ, our 
sacrifice and our priest, that the Mosaic law referr- 
ed; and it was in these views chiefly, eminently f 
that he was its whole scope, with respect to justifi- 
cation. And is it observed sufficiently, -that what- 
ever be the way in which Christ is the end of the 
law for righteousness, it is only to every one that 
believeth ; righteousness, justification through Christ, 
is here also wholly suspended on faith. This, in- 
deed, is a principle which meets us wheresoever we 
turn; even those passages which are thought fa- 
vourable either to the imputation of our own im- 
perfect obedience for perfect, or of the perfect obe- 
dience of another instead of our own, frequently, 



them directly to him for justification. From Moses to David, 
the Jews had the first rudiments of Christ, they were instructed 
to spelt him out in the sacrifices and ceremonies, and darker 
promises of a temporal nature. From David until the Baylo- 
nian captivity, they were better taught the knowledge of the 
Messiah, in the explications of the types and figures of hirn^ 
and in more clear promises of him by the prophets. And then, 
from the captivity to the coming of Christ in the flesh, they be- 
came more matured in the knowledge of him, and earnestly 
desired his advent. The law was their school-master. , to 
bring them to Christ, as their only relief and refuge : the end of 
the moral law was to drive men to him; the end of the ceremor 
nial law was to point him out to them, and lead them to bin*,, 
that they might be justified by faith in him. EDITOR. 
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upon examination, contribute to the scripture doc- 
trine of imputation, as stated in the quotations of 
the first section. 

But there is one passage on this subject, which 
undoubtedly has more claim to a serious investiga* 
tion than any other; with this we shall, therefore, 
conclude this section. It is in the fifth chapter of 
the epistle to the Romans, from the twelfth to the 
nineteenth verse inclusive. In this passage, we 
are said to be " justified,'* and to be " made 
righteous," by " the righteousness," and by " the 
obedience" of Christ. 

But supposing we should grant that the active 
righteousness of Christ is here meant, his obedience 
to the precepts of the divine law, yet should we- 
not grant, that we are justified, and made righte- 
ous by the imputation of it. For we have before 
seen, that his perfect obedience is an essential qua- 
lification of his mediatorial character; and, as a 
qualification, it is concerned in our justification, 
without supposing it to be at all concerned in it bj 
imputation to us. 

But the fact is, that we cannot, with any reason 
or scripture on our side, understand the apostle to 
speak of Christ's active righteousness, his obedi- 
ence to the precepts of the law. Our fall by Adam, 
and by our own offences, is here strongly contrast- 
ed with our restoration by Jesus Christ. Now we 
have only to ask, was our restoration effected by 
the pure moral actions of Christ, or by his expia- 
tory sufferings and death? What number of 
scriptures can we produce, which explicitly ascribe 
our justification to his perfect conformity to tne 
law ? Not One. And why should we imagine this 
one scripture to teach us that which is taught by 
no other? Nay more, that which is contrary to a 
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multitude of others; which no more ascribe our 
justification to his holy life, than they do it to his 
wonderous birth; but, with one voice, proclaim, 
that we are accounted .righteous through his pre- 
cious blood . A minute investigation of very sin- 
gle text, which ascribes our justification to Christ, 
would demonstrate, that we -have unbounded au- 
thority from the divine oracles, to understand" the 
apostle to mean the passive righteousness of Christ; 
his obedience to the appointment of God, and to 
the awful demands of his violated law. And the 
same investigation would equally prove, that we 
have not the smallest authority from these oracles, 
to understand him in the sense rejected. 

To confirm this interpretation, to prove that our 
Lord's passive obedience is here intended^ let us 
direct our attention to two other passages in the 
writings of the same apostle, in which the same 
kind of phraseology is used, respecting our Lord's 
sufferings and death for our sins. 

Read attentively, Heb. x. 5 11. Here we find, 
that Christ's doing of the will of God, which sa- 
crifices and burnt offerings could not do, did not 
consist in his obedience to the law, but in the offer- 
ing up of himself, as a sacrifice for our transgres- 
sions of the law. 

Read, again, Phil. ii. 8, where our apostle 
teaches ns, that the obedience of Christ, in which 
we are so deeply interested, is his " obedience unto 
death, even the death of the cross." 

Indeed, our Lord himself taught the apostles 
this mode of expression, by speaking -of his own 
last bitter sufferings as a doing of the will of God: 
" Father,, if thou. -be willing, remove this cup from 
me. Nevertheless, not my will, but thine be 
done." 
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Should it still be thought strange that the sufier- 
ings and death of Christ, should be called a doing 
of the will of God, obedience, and righteousness, 
attend to two other considerations, which will cast 
some farther light on this peculiar mode of expres- 
sion. 

First, as the contrast here drawn, is between our 
fall by Adam, and our redemption by Christ, it 
was most proper that the terms of the contrast 
should be as strong as the subject would admit. 
Now as the terms offence and disobedience are used 
on the part of Adam, it was very proper that the 
terms righteousness and obedience should be used 
on the part of Christ. And this not without good 
reason; for as by Adam's disobedience to the layr 
which God gave him, death came upon his poste- 
rity, so by Christ's obedience to the penal demands 
of the law, life is restored unto us. And as this 
mode of expression is evidently used in other scrip- 
tures, where no such contrast requires it, we can 
see no objection against the use of it, where such a 
contrast drawn out at length, with such exactness r 
does require it. 

But, secondly, did not the peculiar nature of 
the subject in this passage require such a phraseolo- 
gy; could the contrast, in form, as well as in 
thought, have been preserved without it ; yet would 
one single reflection be sufficient to vindicate it, 
according to the sense we put upon it. The grand 
business upon which God sent his Son, was to 
make atonement for the sins of the. world ; this was 
eminently the will.of the Father which he had to 
do, the work which the Father gave him to per- 
form. What, then, in strict propriety of speech, 
was the righteousness, the obedience .of Christ? 
Doubtless it was his doing of that which was emi- 
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nently the will of the Father he should do, the 
great work he had given him to perform. His 
making atonement was eminently this will, this 
work of the Father; and therefore, this was in 
strict propriety of speech, his obedience, his right- 
eousness. And we fear not to conclude, ^that this 
is the righteousness or obedience which St. Paul in- 
tends; it is this which stands opposed to the origi- 
nal offence, as its antidote ; this which reverses our 
condition, constituting us evangelically righteous, 
and restoring to us a right to eternal life. 

The above are the principal passages, which 
have been supposed to be favourable to the imputa- 
tion of Christ's active obedience. But whether or 
not they establish this doctrine so clearly, so in- 
dubitably, that all the express assertions quoted in 
the first section must fall before it, and do it ho- 
mage as a doctrine more clearly revealed, is what 
must be left to the calm decision of sincere inqui- j 
rers. For our own part, might we be permitted, J 
to speak unreservedly, we should give it as^/zmr !' 
opinion, that the passages we have just examined, 
are by no means the original sources frona which j 
the doctrine in question was derived ; the necessities ] 
of a system suggested the doctrine, and tliese pas- j 
sages were laid hold on to support it. That such 
should be the origin of doctrines called Christian, 
and the rule of interpreting some of the most im- 
portant- texts of the word of God, is lamentable j 
enough ; and ought to be guarded against by all i 
who desire to know the doctrines of God, ' 
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SECTION XII. 

An inquiry into the immediate dependence which 
our free justification has upon Christ. 

THAT our justification has, in some sense, a de- 
pendance on the Lord Jesus, is what cannot be 
controverted, unless we reject the authority of the 
scriptures. But whether its dependance be on his 
caching us how we may be justified, his giving 
us a law by obeying which we shall obtain divine 
!avour; or whether it be on his immaculate life, 
iis obedience to the law ; or whether its dependance; 
be on his death and intercession, or whether it bq 
on any two of these joined together, or on all three^ 
requires our serious attention. 

It may, indeed, be allowed, that justification 
bas a remote dependance on many things; almost 
every .thing Christ is, or has done: on his pity 
which first moved him towards us, on his incarna- 
tion, his teaching, his obedience, on his ascension 
into heaven, his inauguration on the throne of God, 
and on the ministry of his gospel. But our inqui- 
ry is not now into the remote dependance which 
our justification has upon Christ, but into that 
which is immediate^ that to which the scriptures 
expressly and uniformly ascribe this great benefit. 
Will not this inquiry be fatal to the two opposite 
schemes of justification, by the merit of our own. 
imperfect works, and by the merit of the perfect 
works of Christ? Will it not demonstrate, that 
the scriptures know nothing of any meritorious 
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cause of justification, in whole or in part, but the 
blood and intercession of our great High-priest? 

Let us attend to a few of those most precious 
passages, which ascribe our justification to Christ, 
that we may learn from God himself, what is the 
immediate dependance it has upon him. 

Read, with most humble devotion, read the whole 
fifty-third chapter of Isaiah. See upon what the 
whole stress of our salvation is there laid ; and how 
expressly we are taught, that our justification is 
immediately dependant on his " bearing our ini- 
quities," and on his " making intercession for the 
transgressors." 

Listen attentively to the words of Jesus, spoken, 
a few hours before the power of his death convuls- 
ed all nature. He takes the emblematic cup, and 
says, " This is my blood of the New Testament, 
which is shed for many, for the remission of sins,"* 
He directs not the attention of his disciples to his 
divine doctrines, nor to his unspotted obedience, 
but to his blood alone. And does not his: great 
apostle just the same ; " All have sinned and come 
snort of the glory of God ; 'being justified freely 
by his grace," through the redemption that is in 
Christ Jesus; whom God hath set forth a propitia- 
tion, through faith in his blood." f J And, again, 

* Matt. xsri. 28, t Rom. iii. S3, 24, 25, 

$ " All have sinned;" not some abandoned characters in the 
heathen world only, but all, both Jews and gentiles, whether 
learned or illiterate, rich or poor, all the world over. "And," 
by sinning, " have come short of the glory of God," vrffWvTctt, 
have fallen short of the mark they were made to aim at. 

God hath set forth," proposed and exhibited, " Christ," hi 
the promises, types, and prophecies of the Old Testament, and 
in the fulness of time actually sent him forth, " to be a propitia- 
tion." The word faapipwj properly signifies the mercy-seat: 
Ifce apostle alludes to the mercy-seat under the Jewish dispen- 
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" Scarcely for a righteous man will one die; yet 
perad venture for a good man some would even dare 
to die. But God .commendeth his love towards us, 
in that while we were yet sinners, Christ died for 
us. . Much more then being now. justified by his 
blood, we shall be saved from wrath through him."* 
Again, " He hath made us accepted in the belov- 
ed; in whom we have redemption through his 
blood, the forgiveness of sins, according to the 
riches of his grace." t Once more, " If the blood 
of bulls, and of goats, and the ashes of an heifer 
sprinkling the unclean, sanctifieth to the purifying 
of the flesh; how much more shall the blood of 
Christ, who, through the eternal Spirit, offered him- 
self without spot unto God, purge your conscience 
from dead works to serve the living God." 

Yes, the BLOOD is all in ail: not a word is said 
about any other fountain opened for sin and for un- 
cleanness ; it is neither a fountain of pure doctrine, 
by obeying which we are to be cleansed from sin; 
nor a fountain of perfect righteousness, but a foun- 
tain of BLOOD. It is the blood which purges our 



sation, which was a signal type of .Christ. The mercy-seat was 
iu the holy of holies, placed between the shechina, the sym- 
bol of God's presence, and the ark wherein was the law ; the 
one was above, and the other below the mercy-seat, which, as 
it were, covered the broken law from the eye of God. It. was 
from above the mercy-seat that God showed himself propitious 
to his people, as being .appeased by the great propitiatory sa- 
crifice offered on the day of atonement, with the blood of which 
the mercy-seat was sprinkled once a year. Now in allusion to 
this, the apostle says, God set forth his Son to be the mercy- 
seat, i. e. to be a propitiatory sacrifice, for the sins of men ; to 
satisfy divine justice by making atonement for sin. Sinners are 
justified- freely by the grace of God, to the exclusion of all me- 
rit hi them, through faith in Christ's blood. EDITOR. 
* -Rom. v. 7, 8, 9. t Eph. i. 6, 7. * Heb. ix. 13, U 
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conscience from dead works; it is the blood in 
which we have redemption, the forgiveness of sins ; 
it is the blood in which we are to have faith; it is 
the blood which justifieth. Nor is there one single 
oracle of God that utters a single accent to weaken 
this prune doctrine: not one which makes our jus- 
tification immediately dependant on any thing, 
even in Christ himself, but his blood, first shexl 
for us on Calvary, and then presented before God 
on our behalf, in the most holy place of the hea- 
venly sanctuary. And here, instead of quoting 
almost innumerable passages, which exhibit Christ 
as if evidently crucified before our eyes, and which 
sweetly compel us to say, " God forbid that I 
should glory, save in the cross of our Lord Jesus 
Christ," we shall make and illustrate an important 
reflection: that the scriptures, not only lay the 
whole stress of our justification on the atoning 
blood, as the sole meritorious cause, but 'carefully 
turn our whole attention to it, whenever any thing 
else is mentioned, in which there may be danger of 
reposing that confidence, which ought to be repos- 
ed in it alone. 

The Son of God assumed our nature; the divine 
eternal Word was made flesh ; yet are we never said 
to be justified or saved by this ; nor does the gospel 
permit us to rest our hopes upon it, as the ground 
of our acceptance with God. It conducts us at 
once from his mysterious birth, to the great design, 
for which he was born his atoning death. Are we 
informed, that he took part of our nature? The 
very same sentence immediately directs our atten- 
tion to the design of this amazing stoop of divine 
majesty, a That through death he might destroy 
him that had the power of death, that is the devil; 
and deliver them who, through fear of death, were 
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all their life-time subject to bondage. Are we taught 
that it behoved him in all things to be made like 
unto us, whom he is therefore not ashamed to call 
his brethren? The design of this is at the same 
time expressed, not that we might repose our con- 
fidence in his becoming flesh .of our flesh, and bone 
of our bone, 'but-" that he might be a merciful and 
faithful High-priest in things pertaining to God, to 
make reconciliation for the sins of the people. 

And, as we are not allowed to trust for salvation, 
on his humiliating stoop from heaven to earth, so 
neither are we permitted to confide in his trium- 
phant ascent from earth to heaven. Even the 
pomp of his entry into the heaven of heavens, 
amidst the acclaim of adoring angels, must not 
hide from our eyes the crucified Saviour. The 
same sentence which informs us, he has entered 
within the veil as our forerunner, affirms that^ he 
entered there for us, as our great High-priest : and 
the same breath that proclaims his entrance into 
the holiest of all, even into heaven itself, assures 
us, that it was by his own BLOOO that he entered 
in, having obtained eternal redemption for us. 

The same reflections offer themselves respecting' 
his regal inauguration. He sitteth on the throne 
of his dominion, in the character of a PRIEST over 
the house of God. It was after " he had by him- 
self purged our sins," that " he sat down at the 
right hand of the Majesty on high : " and it is " as 
a lamb slain from the foundation of the tforld," 
that he now sitteth in the midst of the throne, wor- 
shipped by all the'angels of God, and by the glo- 
rified purchase of his precious blood. 

Nay, even the intercession of Christ itself appears 
to be proposed as the meritorious ground of confi- 
dence, .only as it stands in connexion with his 
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atoning sacrifice, as being a perpetual offering of 
it up in our behalf. Just as the Levitical high- 
priest appeared in the symbolic presence ot God, 
with the blood of bulls and of goats, in behalf of 
Israel, so our great High-priest has entered into 
the holiest of all, with his own blood, to appear iu 
the actual presence of God for us. 

But if neither his incarnation, nor his ascension^ 
nor his regal exaltation, nor even his intercession, 
(but as a continued presenting of his blood,) is laid 
as the foundation, on which we are to rest our 
hope, with respect to justification, what shall we 
say of his perfect obedience? Let us hear what 
God says; and we shall soon learn, that this is no 
more allowed, as a ground of trust, than his birth, 
his ascension into heaven, or his regal inauguration. 
And, as though the Holy Ghost foresaw, that men 
would make it a part of the meritorious ground on, 
which we are to stand accepted of God, whenever 
it is mentioned in a doctrinal view, oiir attention is 
immediately turned away from it, to his mediato- 
rial character. Was he " holy, harmless, unde- 
filed, and separate from sinners ? " It was because 
these were necessary qualities in a Mediator ; it was 
because " such a High-priest became us." Was 
he " without spot or blemish?" It was because 
such purity was essential to his " redeeming us 
with his precious blood." Does the same apostle 
assert his unsullied obedience? " Who did no 
sin, neither was guile found in his mouth. Who, 
when he was reviled, reviled not again; when he 
suffered, he threatened not, but committed to him 
that judgeth righteously." Yes, thus he deline- 
ates the perfect, the lovely character of our Jesus. 
But, as though lie apprehended some danger of 
our confiding in it ; instead of resting wholly on 
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his mediation, he finishes not the sentence without 
turning our attention to him, " who bore our sins 
in his own body on the tree, by whose stripes we 
are healed." 

Would another apostle give us a perfect example 
of humility? He first elevates our thoughts to 
him, who, being in the form of God, thought it not 
robbery to be equal with God; then he exhibits 
him stooping from the heights of his divine glory, 
making himself of no reputation, and appearing 
in the likeness of men, and in the form of a ser- 
vant. Unequalled as the perfection of this humi- 
lity is, we are not permitted to rest in the contem- 
plation of it, but are immediately conducted to 
the death of the cross, which closes the passage. 

The same circumstance is observable in the pro- 
phet Isaiah. He tells us of him, who, being op- 
pressed and afflicted, opened not his mouth, but 
With lamb-like meekness bore every insult, and 
every injury. With a prophetic eye he beholds 
him free from violence, and from deceit. But, as 
if he feared the perfection of his character would 
attract that attention which ought to be wholly fix- 
ed on his atoning sacrifice, he instantly hastens 
away from it, and conducts us to him that was 
" wounded for our transgressions, and bruised for 
our. iniquities," to him " by whose stripes we are 
healed," who " bears our griefs and carries our 
sorrows," to him " on whom our iniquities are 
laid," whom it " pleased the Lord to bruise," and 
whose " soul he made an offering for sin." 

Thus we see, that the incarnation of our Lord, 
his triumphant ascent to heaven, his regal exalta- 
tion, his prevailing intercession, and his spotless 
obedience are all caused to turn towards his expia- 
tory sacrifice, as to the common centre of every 
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excellence in his adorable character. Here meet 
all the rays of his unequalled glories, his unrivall- 
ed merit. In this grand point they are all concen- 
tred; and upon this point only are we allowed to 
fix our eyes, as being the sole object of faith, with 
regard to merit, exhibited to our view by the gos- 
pel of the blessed God. 



SECTION XIII. 

Remarks on the importance of propagating, in itt 
purity, the doctrine of imputation, as taught in 
the scriptures. 

BIGOTRY is hateful in the extreme; but zeal in the 
pursuit and propagation of truth is highly lauda- 
ble. And we cannot help fearing, that some have 
been so rapid and incautious in their departure 
from what is called illiberality, as to rush into the 
opposite extreme ; indifference with respect to reli- 
gions truth. Let us hate the oiie; but God forbid 
we should fall a prey to the other. Bigotry is in- 
jurious to the cause of truth, because blindly furi- 
ous in its attempts to promote it. Indifference is 
no less so, by relaxing the mind in her .inquiries 
after it, and by destroying every spark of zeal for 
its propagation. . 

It is highly probable, that some who are not whol- 
ly sunk into a state of indifference, respecting the 
truth of God, may yet be so far under the influence 
of this evil, as to judge it a matter of little moment, 
whether the imputation of Christ's active obedience, 
or the imputation of faith for righteousness, be in- 
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sisted upon. This, however, must certainly be a 
great mistake, as every one, we think, will disco- 
ver, who sufficiently enters into the following con- 
siderations. 

First, if the reasoning in the preceding sections 
be just, the imputation of faith for righteousness 
is . a doctrine clearly, expressly, and fully taught 
us by the Holy Ghost; while the other imputation 
is a mistaken notion, destitute of foundation in the 
sacred word. And can any one think it a circum- 
stance of but little importance, whether we propa- 
gate the mistakes of men, or one of the most inte- 
resting truths of God? 

Secondly, the imputation of the obedience of 
Christ,' is utterly subversive of the imputation of 
faith for righteousness ; they cannot both stand ; one 
of them must inevitably rail. And is it of little 
moment, whether we publish the errors of men, 
which are subversive of the truths of God, or the 
truths of God, which will overthrow the errors of 
men. 

Thirdly, the imputation of faith for righteous- 
ness, is the same thing with justification by faith. 
But the imputation of Christ's righteousness is di- 
rectly opposed to this, and consequently tears up 
by the very roots that important doctrine. And 
is it of no importance, whether we zealously spread 
a doctrine, which will support and defend this 
grand article of the gospel, or one which tends to 
its' destruction.? 

Fourthly, the imputation of the perfect obedi- 
ence of Christ, is in itself, (what use soever some 
pious persons make of it,) inimical to the interests 
of personal holiness. For if this doctrine do not 
destroy the necessity of holiness, it certainly ap-* 
pears to weaken it; and may too easily be relied 
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on as a substitute for it. It requires, indeed, no 
small nicety of thought and expression, to make it 
appear probable, in the smallest degree, that both 
a legally perfect righteousness imputed, and an 
evangelically perfect righteousness possessed,, are 
necessary lo salvation. We never have seen, and, 
if we conjecture rightly, we never shall see the ne- 
cessity of both demonstrated. And it is seriously 
to be feared, that, after all that can be said, the 
absolute necessity of personal holiness cannot be 
discovered, by persons in general, who imagine 
that God beholds them as being invested with the 
perfect obedience of his Son. On the other hand, 
salvation by faith, as we have before pro,ved, is 
not only congenial to holiness, but conducive to it: 
we do not make void the law through faith; we 
rather establish the law. And can we think it of 
small importance, whether we propagate a doctrine 
which is destructive to the interests of holiness, or 
one which will most effectually promote them ? 

Fifthly, .is not the tenet in question repugnant to 
the scripture doctrine of future rewards ? For they 
who espouse this tenet, inform us that the obedience 
of Christ imputed to believers, constitutes their 
title to eternal life; and that eternal life is the re- 
ward of this obedience. Is this agreeable to the 
oracles of God ? "We read, that the Son of man 
will reward every one " according as his work shall 
be," that every man shall receive the things which 
he has done in the body, " according to that he 
has done," and that the dead shall be judged " ac- 
cording to their works." But where do we read, 
that believers will be finally rewarded according to 
the obedience of Christ imputed to them? 

The doctrine of faith teaches us different things; 
that adoption into the family of God is that which 
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constitutes our title to Leaven ; " if 'children, then 
heirs : " and that the future reward will be propor- 
tioned to the extent of our obedience to the whole 
will of God. 

. And is it of little signification, whether we pro- 
mote a doctrine which is utterly repugnant to the 
most important article of the Christian faith, (which 
we may pronounce the doctrine of future rewards 
to be,) or one which establishes and defends it? 
Sixthly, although this principle is embraced by 
some who are able defenders of the doctrine of our 
Lord's atonement, yet we cannot, we dare not, con- 
ceal our fears, that it operates injuriously to it. 
For does it not suppose, that a part of the merit 
of Christ, with regard to salvation, is in his obe- 
dience? Does it not join his obedience and his 
blood, as forming the meritorious ground of our 
acceptance with God, and claim to eternal life? 
And is not this, at least, an indirect indication that 
his atonement alone is not sufficient ? But indirect 
indications are not all ; it has been expressly affirm- 
ed on this subject, that how sufficient soever the 
atonement of Christ is, for the remission of sins, 
nothing is sufficient to give us a title to life eternal, 
but his perfect obedience imputed to us. We will 
not say a word in refutation of these self-refuted 
assertions; .we think, however, none cau help dis- 
covering how injuriously they affect the meritorious 
sufficiency of our Lord's atonement. So likewise 
does the unscriptural phrase, " Faith in the blood 
and righteousness of Christ." This is joining to- 
gether what God has put asunder: " faith in his 
blood," is the language of the Holy Ghost; but 
" faith in his obedience," and ." faith in his righte- 
ousness," is the language of mistaken man, and a 
kind of language with which God never oace di- 
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verts our attention from the grand object, the sa- 
crifice of Christ. 

And how does the doctrine in hand effect the 
justification of a sinner ? Is it not by the imputa- 
tion of Christ's obedience to him ? And although 
the blood of the covenant is not wholly excluded, 
yet it has not ail the glory ascribed to it; nor even 
the chief glory, as this subject is frequently ex- 
pressed. : 

Now how evident it must be, to every unpreju- 
diced mind, that, so far as this doctrine lays a 
stress on the active obedience of Christ, in the way 
just noticed, it must detract from the sufficiency 
and glory of his atonement. Justification by faith, 
on the contrary, allows no other meritorious cause 
of salvation whatsoever. And is it not one. of the 
most serious of considerations to a Christian, 
whether a doctrine -be inculcated which exalts and 
dignifies the sacrifice of Jesus, or one which lays 
upon it an injurious hand, sullies its glory, and 
detracts from its sufficiency ? 

Lastly, this doctrine of imputation, by its me- 
thod of interpreting several striking passages of 
holy writ, turns away our attention from a crucifi- 
ed Saviour, to one whom it represents as holding 
out to us a robe of innocence. Whereas, the doc-! 
trine of faith so interprets such passages, as to set 
him forth as evidently crucified before our eyes. 

Is iniquity said to be covered ? The phrase leads 
us to that propitiation through which alone God 
covers, or (ncn) hides our transgressions from his 
holy eyes. But the imputation in question, turns 
away our attention from the atonement, and pre- 
sents to us a robe of perfect obedience, with which 
our sins are to be covered. 

Does the evangelical prophet bring forward & 
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Christian believer, in holy triumph, professing, 
" In Jehovah have I righteousness and strength ? " 
The impressive language instantly directs our 
thoughts to the redemption that is in Jesus, to his 
precious blood, which is at once the foundation of 
our acceptance, and the fountain of our strength. 
But this imputation diverts our thoughts from this 
glorious reality, and directs us to another founda- 
tion, -which, alas ! is itself unfounded ; to another 
fountain, which can yield no saving supplies : a 
legal righteousness, which it supposes believers to 
have in Christ. 

* Does the weeping prophet, whose awful predic- 
tions generally drop from him like tears of blood, 
in one of his lucid moments, predict the glorious 
title of the great Deliverer ; ihith immediately 
views him as a Mediator, by which he becomes 
the author of our free justification, " THE LOUD 
OUR RIGHTEOUSNESS." But the doctrine before us, 
prevents us from.gazing on him, whose garments 
were all stained with hallowed blood, by presenting 
him to us as being covered all over in our behalf 
with the white robe of his obedience. 

A celestial being informs holy Daniel, that ever- 
lasting righteousness shall be brought in by the great 
Messiah ; and afterwards reveals to the prophet how 
he would do this, by exhibiting him as " cut off" 
for the sins of mankind. But the imputation we 
reject, will scarcely permit us to see this precious 
sacrifice, giving us to understand, that everlasting, 
righteousness is brought in by his perfect obedience. 

The same observations might, with too much 
justice, be made respecting a great number of other 
scriptures. And is it of little or no importance 
which of these doctrines is propagated ? Nothing 
but "criminal, indifference, respecting the truth of 
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God, can induce us to think so. The scripture 
doctrine of imputation is fraught with importance; 
and an indispensible obligation lies upon us to use 
every means, in order that we may understand it 
exactly as God has taught it, and, according; .to 
oar best ability, propagate it in its native purity. 



SECTION XIV. 

Praclicalinfcrences drawn from some of the priti* 
tipal articles in the preceding sections. : 

IT is esteemed no small excellence in the writings 
of St. Paul, that after discussing controversial sub- 
jects, he brings the whole to a practical conclusion.; 
Let us imitate him; for practice is the only proper 
issue of truth; and all the knowledge we can at- 
tain, sacred or literary, derives its chief excellence 
from its applicability to practical purposes. 

And, first, who can enter into the wise and most 
merciful economy of God, relative to the justifica- 
tion of his offending creatures, and not feel himself 
immensely indebted to him, and constrained to 
admire and adore him. Are we actually interested 
in. this economy ? Are we freely justified by faith 
through the blood of Christ? Then angels them- 
selves have not so much cause to laud their Maker 
in heaven, as we have to adore and magnify the. 
riches of his grace upon earth. And admitting ,wje 
are not actual partakers of the benefit of this eco- 
nomy, yet are we not the less indebted to the mercy.: 
of God, which has appointed it for our sake: eyea 
the guilty, whose present rebellion against heayeft 
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exposes them to perdition, Lave reason enough, 
guilty as they are, to fall at the feet of God, and, 
with sacred shame and confusion of face, to adore 
that boundless compassion, which has instituted a 
method by which they may obtain the remission of 
their sins. 

Again, in what humiliating circumstances does 
the doctrine of faith prove mankind to be involved. 
Well might the apostle affirm, that it excludes 
boasting: for it exhibits man as a guilty being, 
condemned to everlasting death by his offended 
Maker; insufficient to perform any action, or num- 
ber of actions, which will merit restoration to di- 
vine favour. In a word, the salvation of man is 
effected by him who suffered on Calvary as a pub- 
lic malefactor; and is to be actually received, by be- 
holding that bleeding spectacle, with an entire con- 
fidence that life flows through his death. Let human 
vanity then, hide itself in the dust; and let deep 
humiliation bring us down to the feet of God oar 
Saviour, acknowledging that all our salvation is of 
him. And what love is due to Jesus Christ? .It 
is through his mediation alone, that God treateth 
sinners in the merciful manner stated in these pages. 
It is his atonement alone, that satisfies the demands 
of divine justice, vindicates the righteousness of 
God, and supports the throne of the divine govern- 
ment, in all its glory, undegraded by the salvation 
of a race of beings who have rebelled against hea- 
ven. It is this that demonstrates, that God is per- 
fectly just, in liis moral government, and yet the 
justifier of him. that believeth in Jesus. 
^ .And how important, how absolutely necessary 
is faith! It is not only a grace which includes, 
every ..other grace, and is productive of every vir- 
tue, which Forms the lovely character of a real 
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Christian, but is the one, only condition of justifi- 
cation. What can stamp upon it greater value? 
What can render its necessity more absolute and 
indispensable ? Reader, art thou a partaker of it ? 
If not, cry mightily to God, till he shed .abroad 
his love ,in thy heart, through a believing applica- 
tion to him for pardon; till he enable thee to say, 
" O Lord, I will praise thee; though thou wast 
angry with me, thine anger is turned away, and 
thou comfortest me. Behold, God is my salvation ; 
I will trust, and not be afraid : for the Lord Jeho- 
vah is my strength and my song ; he also is become 
my salvation." It is thus, and only thus, that we 
can realize the doctrine of faith, and experimen- 
tally %now its power and excellence. 

Ye ministers of God, with unwearied zeal 
publish this grand, this efficacious doctrine of the 
gospel. Are the seals of our ministry few? Let 
us examine, whether a defect in this branch of it 
be not a principal cause. The clear and zealous 
ministry of this prime doctrine, has always been, 
and still is, the power of God to salvation. Let 
us quit the mazy path of curious disquisition, 
let us come down from the dangerous pinnacle of 
lofty, useless speculation, let us turn away our 
feet from the fields of showy, but false eloquence, 
and let us proclaim aloud, in the language of God, 
the doctrine of justification by faith alone. Let us 
direct our attention,- and our labours, to perishing 
souls, convince them, so far as means can effect 
their conviction, that they have violated God's 
most holy law, that they are under its curse, and 
that the pit hath already opened its mouth to swal- 
low them up. Then let us lead them to Jesus, 
announcing to them, with divine authority, the free- 
ness of salvation through faith in his blood; assur- ; 
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ing them, by the declarations of the gospel, that 
in the moment they heartily receive Christ, as he 
is offered to them, God -will receive them, pardon 
their iniquities, and fill their contrite hearts with 
peace and joy. 

And let us take heed, that we speak such words 
as the Holy Ghost speaketh. " The imputed 
righteousness of Christ ; having on the righteous- 
ness of Christ; justification through his obedience 
and blood; being covered with his righteousness; 
Christ's fulfilling of the law for us; and faith in 
his obedience," are all expressions which God never 
uses ; no not once. 

And why should we use phrases entirely of hu- 
man invention, on subjects so important as this ? 
Phrases which the wisdom of God never saw fit to 
adopt, amidst the almost endless variety with which 
the scriptures abound on this interesting topic. 
Why are we not satisfied with the language of 
God ? Is it poor, is it trite, is it barren, is it feeble? 
No, we pronounce it incomparably rich, original) 
diversified, and energetic; appealing to the very 
soul, with a degree of power which evinces its 
divinity. Let us relinquish our dull, unmeaning, 
or else utterly erroneous phraseology. Let us learn 
from Moses and the prophets, from Jesus Christ 
and his apostles, the sacred language of the Deity. 
Language, which alone is exactly appropriate to 
its own grand subjects, language all on fire, with 
divine inspiration, and worthy of God its glorious 
author. , 

: Thus zealously propagating the truth pf God, 
clothed in the language with which he has richly 
furnished us, , proclaiming saiyatioh by grace, 
through faith, not in the words which man's wis- 
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dora teacheth, but which the Holy Ghost teacheth, 
the truth, as it is in Jesus, will prevail; glory will 
redound to God our Saviour, and remission of sins 
will be granted to multitudes of perishing sinners, 
who through grace will believe in .his name. 



THE MERCY-SEAT : 

A SERMON. 

It is presumed &e following sermon will foe acceptable 
to the serious Christian : and 14 -will serve as a spe- 
cimen of the Anikor's manner of treating religions 
subjects in the pulpit, and addressing his hearers 
on the momentous concerns of eternity. -The Edi- 
tor had not seen this sermon when he inserted note 
page 176, which is now superfluous. 

ROM. iii. 25, 26. 

Whom hd hath set forth to be a propitiation 
through faith in his bloody to declare his righteous- 
ness for the remission of sins that are pasty through 
the forbearance of God; to declare, I say, at this 
time, his righteousness: that he might be just, and 
the justifier of him which believeth in Jesus. 

THE peculiar doctrines of the gospel, have top 
frequently been exposed to -the attacks of /their 
enemies by an injudicious statement of them'. 
This has furnished the adversaries of the gospel 
w4th some of their keenest and most formidable; 
weapons against its most essential principles. The 
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grand doctrine of our Lord's atonement for sin has 
not suffered/ a little from this cause: it has fre- 
quently been represented in so injudicious a man- 
ner, that an enemy might too successfully, enter the 
lists against it. Would to God the friends of. 
gospel truths would more carefully attend to the 
scriptural representation of them. Had this been, 
done with respect to this one doctrine, the chief 
ground upon which its opposers have raised objec- 
tions against it, would have had no existence. 

Our text may be considered as a complete ac- 
count of this interesting subject: here the grand 
design of the propitiatory sacrifice of Christ, is 
expressed in the clearest and strongest terms. The 
apostle has been asserting our justification by the 

f race of God, through the redemption that is in 
esus, whom, .adds he, " God hath .set forth a-- 
propitiation," &c. . 

We shall not dwell on every phrase in this com- 
prehensive passage; otherwise we might enlarge on 
these two, remission of sins which are past, through 
the forbearance of God. We might show that 
pardon of sin, is only of past sin, in opposition to 
that absurd and pernicious opinion, that it is the 
pardon of past, present, and to come. We might 
also prove that pardon is still an act of divine for- 
bearance, notwithstanding the atonement which was 
npt designed to lay God under an obligation to 
pardon sin, but to open a way for this exercise of 
his mercy consistently with his justice. 

But, passing over these, we will hasten to con- 
sider the principal subject of the whole passage., 
In doing which, let us first take a view of the 
Lord Jesus as a propitiation, or propitiatory. Se- 
condly, inquire into the methods by which God 
has set him forth as such. Thirdly, take into 
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consideration his grand design in thus setting him 
forth, namely, to declare his righteousness, &c. 
And lastly, show that although Christ is set forth 
a propitiation, yet man never derives pardon of sin 
from thence till he becomes a believer in Jesus* 

I. And first, we are to take a view of the Lord 
Jesus as a propitiation or propitiatory. 

1. The word in the Hebrew scriptures which is 
here rendered from the Greek propitiatory^ signifies 
a covering; and in this sense it is applied to the 
covering or lid of the ark. " To that covering of 
the ark, the apostle, no doubt, refers, in styling 
Christ a propitiatory. It was a striking type of 
Christ, and Christ is the exact antitype of it. Lei 
us see in what respects. 

2. The material of which the propitiatory was 
made, was typical of Christ : ft Thou shalt make 
it," says God to Moses, " of pure gold." Gold 
is the purest of all metals, and this covering of the 
ark is the purest of gold. In this it denoted the 
spotless innocence and the immaculate purity of 
Christ. Gold is esteemed the most valuable of me- 
tals ; and in this the propitiatory was emblematic 
of the infinite worth and excellence of Christ. 
Gold is the grandest and most splendid of metals ; 
and this golden propitiatory was rendered still more 
grand by the two cherubims which stood at each 
end of it, majestically overshadowing it with their 
wings, and looking down upon it with profound 
adoration. And in this splendour and magnificence 
it was a lively representation of the dignity, the 
divine glory of Christ. -* 

3. Again, the propitiatory served as a covering 
to the two tables of the divine law, which were de- 
posited in the ark, denoting two things : first, the 
value and sanctity of the law, which must not 
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only be deposited in the sacred ark, but covered 
over with a lid of pure gold, whereby it was Jypi- 
caily magnified, and made honourable ; secondly, 
its being thus .covered, teaches us, that notwith- 
standing its excellence and sanctity, it is hid and 
concealed from the eyes of God, considered as a 
rule of proceeding with guilty man. 

How emblematic of our true propitiatory! Jesus 
has magnified the law and made it honourable, not 
typically, but actually, both by his doctrine, which 
displayed it in all its spirituality, its extent, and 
its purity ; and by his whole life, which ^ras a per- 
fect -exemplification and fulfilment of it. Jesus 
also is a covering to the divine law ; he has spread 
over it the veil of his infinite merit, to hide it from 
the eyes of an offended God, that it might not be 
the rule of his proceeding with a guilty world, which 
has violated it, a new and gracious method being 
entered into, through his atoning sacrifice. 

4. Farther, the propitiatory was the place from, 
which God showed himself to be propitious to 
the Israelites. He appeared to them in glorious 
grace between the cherubims over the mercy-seat; 
and was the reason why the propitiatory was called 
the mercy-seat; God, if I may be allowed the 
expression, sat upon it, showing mercy to the 
people. 

How striking a representation of the Redeemer t 
It is in /urn, our real mercy-seat, that God shows 
himself prppitious to a guilty world; it was -in him 
that God reconciled the world unto himself; it is 
through Christ that he proclaims his compassion to 
ruined man, and makes a free offer of pardon and 
salvation. - . 

5. Once more; notwithstanding the propitiatory 
consisted of the most pure, the most valuable, and 
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most splendid of metals, yet would not God show 
himself' propitious from it unless it were sprinkled 
pleuieously with the blood of the great yearly atone- 
ment; So Jesus Christ, notwithstanding his un- 
spotted purity, his infinite excellence and his divine 
glory, yet would not God show his mercy to guilty 
man through him, unless he were plenteously be- 
sprinkled with his own most precious blood. His 
purity, his excellence, his divine glory, will not 
avail; his blood must flow to open a way for the 
display of divine mercy. Such are the ideas that 
attach to the Lord Jesus as a propitiation. 

II. Let us proceed,, secondly, to inquire into 
the methods by which God has set him forth in 
this character. 

1: God has set forth his Son a propitiation, by 
typical representations. Long before Christ actually 
suffered for sin, he was typified by the various rites 
and ceremonies of the law of Moses. The sin 
offering, the scape-goat, the paschal lamb, and 
even the high-priest himself, were typical of Christ, 
and by these he was set forth to the ancient Israelites 
as a propitiation for sin. 

2. God hath set forth his Son a propitiation, by 
predictions or prophecies, which exhibited him, 
long before the event, as .wounded for our trans- 
gression, and bruised for our iniquities; as "cut 
off, not for himself, but for the sins of the people." 

3. God has set forth his Son a propitiation by the 
ministry of John the Baptist. In what, character 
did he point out the Redeemer? Did he say, be- 
hold the king of Israel? See the great prophet 
like unto Moses? These would have been genuine 
characteristics by which to have directed the peo- 
ple's attention to him. But he had to turn their 
eyes to him in a character still more important. 



>the Lamb qf God, which taketh away. 
the sin of the world !" -, Thus announcing him as a 
propitiation for the sins of all the human race. 

; 4. God has set forth his Son a propitiation, by 
the wonderous circumstances attendant on his death. 
The darkened sun, the rending rocks, the quaking 
earth, all, seem to evince the. displeasure of God 
against sin,, and the atoning efficacy of his death, 
who. was pouring out his blood to atone for it. 
And- why must the veil of the temple be rent? 
but to denote that the office of the high-priest, who 
entered into it once a year, was now abolished, the 
true High-priest having now made a real atonement 
for the sins of the world. 

5. God has set forth his Son a propitiation by 
his victorious resurrection, his triumphant ascen- , 

sion into heaven, and the coming of the Holy 
Ghost, each of which were demonstrations that the 
sacrifice; was accepted, and man redeemed. 

6. But more especially, God hath set forth his 
Son a propitiation by the preaching of the gospel, * 
and by the writings of the evangelists and apostles. 
And it is still the grand business of those jwho 
preach the gospel, to exhibit, to set forth in the 
clearest manner, the same propitiatory; Christ cru- 
cified, expiating the sins of the whole world. 

III. This leads us to the grand design of God 
in setting forth his Son in this character. The 
apostle expresses this design in the strongest man- 
ner,: "Whom God hath set forth to be a propi- 
tiation." He repeats it, " To declare his righte- 
ousness for the remission of sins that are past." 
A^d.fo render it still more expressive and full, he 
repeats it again, " That he might be just, and the 
justifier of him which, believeth in Jesus." 

1+ By .the righteousness of God, we here under- ' 
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stand His justice' as a moral governor. This rig-nt- 
eousness must be declared; demonstrated, or rndde 
manifest in his government of man; It tiiight 
have been 'displayed in out c'oridemhation, and 
everlasting punishment for sins But God is merci- 
fulaswellas justj and therefore he did not ch use 
to display his righteousness in this manner : he 
ehose rather to set forth his Son a propitiation, that 
his justice might be displayed in demanding satis- 
faction from him, and that his mercy might be 
exercised in our pardon and salvation. So that 
the sense may be thus expressed : God hath set 
forth his Son a propitiation, to declare his righte- 
ousness, to demonstrate his justice in demanding 
from him satisfaction for siiij in order that all our 
tin's might be forgiven consistently with his invip* 
lable justice^ and honourably to the credit o his 
raoral government. 

2. So then the atonement was hot designed to 
produce any change in God, for he is unchange- 
able; imd all those objections against this doctrine, 
which are raised on this supposition 1 , are perfectly 
unfounded. Atid perhaps it is well to be careful, 
how we speak of the atonement r as q&errdhing the 
wrath of God-, appeasing Ms anger, and 'the lifce. 
It is true, if by the wrath aliid the anger <>f God, is 
meant only the demands of his affronted justice, the 
atoning blood, it is certain, satisfied those demands, 
and, in this qualified sense, quenched his wrath, 
and appeased his anger. But as these. are not 
phrases Used -in the scriptures, and as they ate 
likely to convey wrong ideas, would it not foe 'better 
to keep close to ; the ^grandeur of scriptiire 'style on 
this weigHty slibject. For literally, it was not a 
flame of wrath in God, that was to ; be-quenttcheft%y 
the blood of Christ: it was an honourable .perfec- 
tion of his nature that was to be displayed and 
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vindicated,- I mean his justice. It was not, liter- 
ally speaking^ the anger, of God against man that 
was to be appeased ; it was a grand principle in his 
government of reasonable, but guilty creatures, that 
was to be demonstrated and supported, namely, 
the righteousness of it, which must have sunk for 
ever, if rebels had escaped due punishment, and had 
been crowned with eternal glory, without such an 
atonement. And whosoever will consider the spotless 
innocence, the unrivalled purity, and the infinite 
dignity of the atoning sacrifice, together with the 
nature and greatness of the suffering, by which he 
freely Coffered himself up, will discover that the 
righteousness of God is as ^completely displayed in 
the salvation of , man, by this method,, as if divine 
justice had satisfied its utmost demands in the pu- 
nishment of : the guilty offenders. At the same time, 
: by this wonderful -economy, divine mercy, which 
before lay hid in the bosom of God, is illustriously 
'exhibited to 'the astonished view of all intelligent 
'beings. God wiltnot violate his own righteousness:; 
yet -he will not vindicate it by consigning a rained 
race to eternal death. What then must be done? 
"Why he demands satisfaction from one who was 
able to answer the demand, and who ^had under- 
took our cause. The demand is answered; .and 
'he that answered it is -set forth a propitiation to 
demonstrate the divine righteousness, that he might 
be {Justin himself and =in his government, and th 
;justifier of him that believeth in Jesus. 

"-Thou most inidnJgent, most tremendens- power, 
Still move tremendous for thy wonderous love ! 
That arms with awe more awful thy commands, 
And foul transgression dips in seven-fold, iiigbtf 
How our hearts tremble at tliy love immense " 
In love immense, inviolably just ! 
Thou, rather than thy justice should be stained, 
'Didit stain the cross." 
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I can hardly forbear to proceed with .the poet a 
little further. How exactly does he express the 
subject before us ! : : 

" O'er gnilt (how mountainous) with outstretched- arms, 
Stern justice, and soft smiling love embrace, 
Supporting in full majesty thy throne, 
"When seemed its majesty to need support, 
Or that, or man inevitably lost." 

Such are the grand, the august, the divine pur- 
poses of the atonement, the honour of an offended 
God, and the salvation of offending man. 

IV. I shall not enlarge on the last article, which 
-was to show, that although Christ is set forth a 
propitiation, yet man never derives; pardon of sin 
from thence, till he becomes a believer. This is 
clearly intimated in the first clause of the text, and 
.more expressly in the last: " Whom God hath set 
forth a propitiation, through faith in his blood.'' 
This surely dfces not mean, that it is through our 
-faith that God has set forth this propitiation, seeing 
it was set forth before we had either faith or even 
existence. But the meaning is, that he never be- 
comes our propitiation, so as to justify us, till we 
-have faith in his blood. ; . 

- " That he might be just, and the justifier^of him 
that believeth in Jesus." ' Observe, him that be- 
liveth ; so it does not appear, that it would consist 
with the justice of God to pardon a sinner till he 
is a true believer. And, indeed, this doctrine is 
necessarily supposed by all those scriptures which 
insist on faith in order to justification, and this is 
what our apostle is proving to be the only condition 
of justification, through the blood of Christ. No 
mart, therefore, is or can be justified, till he believes 
in Christ with his heart unto righteousness. 

2. Eet me then exhort, let me beseech, let me 
charge you not to rest short of a saying confidence, 
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a scriptural faith in the Lord Jesus Christ. You 
attend public worship, and it rejoices our hearts to 
see you. Your outward conduct, we horje, is re- 
gular, and would to God this could be said of all 
men. Your religious opinions are probably just 
upon the whole. You have perhaps even joined 
-yourself to a religious body of people; yea, and 
have good desires after God and piety. But suffer 
me to announce to you the utter insufficiency of all 
these to attain justification. You must renounce 
every other method of salvation, and seek it by 
faith in the blood of Jesus. Do not lose your labour, 
by going about to establish your own righteousness, 
but humbly submit yourselves to the righteousness 
of God. Fall down at his feet, confess your sins, 
and your helplessness, implore forgiveness, and ex- 
pect to receive it through the atoning sacrifice of 
the Lord Jesus only. 

3. O ye guilty, ye contrite souls; ye who are 
/willing to be saved by grace through faith, " be- 
hold," eveni now < 6 the Lamb of God which taketh 
away the sin of the world! " View, by humble 
.faith,. your divine propitiatory. View the purity, 
the excellence, the glory of his person, as denoted 
;by the .mercy-seat of pure gold. View him as 
magnifying that law which you have broken, and 
making it honourable; and then, as covering it with 
the veil of his merit, that it may not appear before 
God to plead against you. View him as your 
true mercy-seat, in whom God displays his infinite 
grace to a perishing world. View him as sprinkled 
all over with his own blood, plenteously bedewed 
with it for your salvation, and to engage your 
hearty confidence in him. Can you see him cover- 
ed with his blood for your sake, and yet refuse to 
trust in him? Does not the sight melt your heart? 
Dp you not/read, inscribed in characters of blood, 
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infinite, astonishing love, in those bleeding temples, 
bleeding hands, bleeding feet, and in that bleeding 
.side? Can you stand the sight? Can you gaze 
unmoved? ah! no; you must dissolve in gratitude, 
" He suffers this forme! forme! forme!" Go 
then, go in peace; the Father looks with appro- 
bation on thee, because thou lookest with humble, 
grateful confidence on his Son. 

4. Adore, ye happy few, adore the unsearchable 
riches of divine wisdom and love, displayed in the 
economy of human redemption. What wisdom, 
but infinite, could have devised a method by which 
divine justice could be honoured, and guilty rebels 
pardoned and glorified ? 

" What but the fathomless of thought divine 
Gould labour such expedient from .despair, 
And rescue both?" 

both guilty man and injured justice. 

Both rescue, both exalt! O how are both exalted 
by -the wonderous -deed ! and if it be a display of 
wisdom i -O what a display of love! O what a sea 
of mercy is here laid open ! -angels gaze, and 
are ,fired with .adoring admiration. What then 
'should be felt in -the bosom of man! man, who is 
the subject of all this mercy! man, -whose salvation 
'is the object of this amazing plan! O what:debtors 
are we, what debtors must we ever be to redeeming 
Jove. Let us make all :the; returns .of loye and obe- 
dience we .can; still we shall be left to inquire 
" whatshall I render to the Lord ? " 



FINIS. 
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